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Publisher’s Note
Majlis Sultan-ul-Qalam, USA is a literary organization operating under the aegis of Majlis Khuddam-ul-Ahmadiyya, 

USA.  !e organization’s express aim is to defend the honor and sanctity of Islam through the written word.  !e views 
expressed by individual contributors do not necessarily reflect the official views of the Ahmadiyya Muslim Community.  

!is publication contains copyrighted materials, the use of which has not always been specifically authorized by 
the copyright owner.  We are making such material available in our efforts to advance the general understanding of 
Islam and Ahmadiyyat in the United States.  We believe this constitutes a “fair use” of any such copyrighted material 
as provided for in section 107 of the United States Copyright Law.  In accordance with Title 17 U.S.C. Section 107, 
the material herein is distributed without profit to those who have expressed an interest in receiving the included 
information for research and educational purposes.  If you wish to use copyrighted material from this publication for 
purposes of your own that go beyond “fair use,” you must obtain permission from the copyright owner.  Majlis Khuddam-
ul-Ahmadiyya, USA is firmly committed to the principles of fair use under United States copyright law.  
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Editorial

Editor’s Note 
Islam today is under intense media scrutiny.   Commentators pen hundreds of 

articles a day, in print and on the Internet, that criticize Islam.  Muslims sometimes 
resent these criticisms.  Indeed, the reaction from Muslims can become especially 
severe, as with the the recent violent protests over the Danish caricatures of Prophet 
Muhammadsa  and the Sudan teddy bear 
controversy.   Unfortunately, violent 
reactions on the part of some Muslims 
further adverse stereotypes against Islam.  

In fact, the Qur’an sets forth the proper 
basis for how to respond to such criticisms 
against Islam.  !e Qur’an signals to 

Muslims to employ the very same means used by Islam’s opponents.  Over 
a century ago, Hadhrat Mirza Ghulam Ahmadas, the Promised Messiah and 
Mahdi of the modern age, astutely identified a new weapon for Muslims 
against Islam’s opponents:  the pen.  He urged that the most important 
jihad or struggle for Muslims of the modern age is to defend the honor and 
sanctity of Islam through the written word, i.e., by waging a jihad bil qalam 
(jihad by the pen). 

Following the noble tradition of jihad bil qalam initiated by the Promised 
Messiah as, Majlis Sultan-ul-Qalam, USA, a team of young Ahmadi Muslim 
writers, carries forward the task of responding to criticisms against Islam in 
the media.  In celebration of 100 years of Khilafat-e-Ahmadiyya, we chronicle 
the Quranic underpinnings of jihad bil qalam as well as the practical 
examples of Prophet Muhammad sa and the Promised Messiahas.  We also 
provide a retrospective look at the origins, aims and work of Majlis Sultan-
ul-Qalam, USA, including a special anthology of the team’s publications 
since 2002.  We hope and pray that this humble introduction to jihad bil qalam 
inspires others to join our ranks.  Insha’allah.    

I wish to thank the many individuals involved in the ongoing work of Majlis 
Sultan-ul-Qalam, USA.  May Allah provide them with indelible ink of the best kind in defense of Islam.  Ameen.  

 
Amjad Mahmood Khan
Chairman, Majlis Sultan-ul-Qalam, USA 
Los Angeles, California, USA
May 27, 2008

Chairman 
Faheem Younus Qureshi 

Editor
Amjad Mahmood Khan

Layout/Design
Naveed Malik 
Ata ul Malik Khan

Co! er Design 
Ata ul Malik Khan

Consultant
Sardar Anees Ahmad 

Translations
Shermeen Butt 
Aasilah Faheem 
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Hadhrat Khalifatul Masih V  aba 

On the Importance of Jihad bil Qalam
“With regard to the attacks made on the blessed person of Prophet Muhammadsa 

in this age, the Promised Messiah as himself, and later on his khulufa by following his 
teachings, guided the Community and demonstrated responses that bore positive 
consequences . . .  Our response always is, and always should be, one that is lucid 
in conveying the blessed model and teachings of Prophet Muhammad sa, and lucid 
as well in presenting the teachings of the Holy Qur’an. Rather than be involved 
in subversive activities when faced with attacks on the blessed person of Prophet 
Muhammad sa, we turn to Allah and seek His help . . . We will not launch a rally, but 
instead we will wage a jihad by the pen.” (Friday Sermon of Hadhrat Khalifatul Masih 
V  aba, February 10, 2006).

“!e fact that the Muslims are being defeated by other nations in this era also is a 
practical testimony from God that the Messiah who was to come has come, and the commandment for wars in the name 
of religion has been suspended in accordance with the Hadith from Bukhari:  “!e Messiah will do away with wars.”  
Indeed, if you wish to engage in jihad, do so with arguments and reasoning.  !e consequences of the wars being fought 
with Muslims in the name of Islam are -- in the practical testimony of Allah -- evident to all who have insight.”(Friday 
Sermon of Hadhrat Khalifatul Masih V aba, February 17, 2006).

“In regard to the so-called jihad of today, which includes fighting and slaughtering each other, one should ask the 
religious scholars as to what sort of Islam it is through which they misguide and incite the uneducated and illiterate 
Muslims (who then go on to carry out erroneous activities in their religious fervour and honour for Islam). !e teaching 
of Islam is that when one hears unbefitting words about Prophet Muhammad sa, one should relate his qualities to others 
and send blessings upon him.  !is jihad is more venerable than their jihad.   It is much better to focus on prayers and 
invoking blessings than to give one’s life.” (Friday Sermon of Hadhrat Khalifatul Masih V aba, February 24, 2006).

“Just yesterday, a suicide bombing took place in Pakistan.  With these attacks, Muslims kill innocent people of 
their own country.  It is they who by doing such improper activities are refuting Islam and the teachings of Prophet 
Muhammad sa, whereas the Ahmadi Muslims are engaged in the jihad of taking the message of Prophet Muhammad sa to 
the world. Who among these people is taking the message of Islam to the corners of the world in this manner? Certainly 
the Ahmadi Muslims, who never before have participated in terrorist activities and jihadi efforts that bring Islam in 
disrepute, and will not do so in the future.”   (Friday Sermon of Hadhrat Khalifatul Masih V  aba, March 3, 2006).
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Sadr’s Message

Message from Sadr, 
Majlis Khuddam-ul-Ahmadiyya, USA

“By the inkstand and by the pen and by that which they write.  
!ou art not, by the grace of thy Lord, a madman.”

(!e Holy Qur’an, Sura Al-Qalam, Chapter 68, Verses 2-3)
 

At the battle of Uhud, Hadhrat Talha ibn Ubayd-Allah ra became a human shield 
against the arrows being shot by the enemy towards the face of the Prophet 

Muhammad sa.  As a result, he sustained more than 70 wounds and earned the title of 
“a living martyr.”  Today, arrows still are being shot at the personality of the Prophet 
Muhammadsa, the only difference being that these arrows are of disinformation and 
media smear campaigns based on sheer ignorance of Islamic values and principles.  
Under the directives of Khilafat-e-Ahmadiyya, members of Majlis Sultan-ul-Qalam, 
USA (literally, “!e Committee of the ‘King of the Pen’”) have come forward to be the 
“Talhas” of Islam and Ahmadiyyat in this day and age. !ey work tirelessly to review 
media attacks on Islam, sift through piles of published materials, and then pray for 

courage from Allah subahana-wa-taala before placing their written responses in front of the shooting arrows. 
 
Hadhrat Mirza Ghulam Ahmad, the Promised Messiah as, once said:  

“In this Age, it is the sword of the pen with which we are attacked and the spears of objections are being shot at us.  We also 
should not let out forces go waste.  We should use our pen to prove the truth of the religion of God and the Prophethood of this 
chosen Prophet, may God’s blessings be on him.” (Malfoozat, Vol.1, p.223).  

 
To commemorate the centenary anniversary of Khilafat-e-Ahmadiyya, Majlis Khuddam-ul-Ahmadiyya, USA presents 

herein a special souvenir of Majlis Sultan-ul-Qalam, USA.  Over 50 members of Majlis Khuddam-ul-Ahmadiyya, USA have 
been engaged at some level in the work of Majlis Sultan-ul-Qalam, USA.  Each of the responses penned by members 
of this team has appeared in a major American newspaper or news magazine and has reached a potential audience 
of millions of Americans.  !e tremendous efforts of each of these members are testament to the strength of their 
unwavering commitment to a jihad bil qalam. 

 
I invite you to read the contents of this special publication, pray for the many pious souls who have painstakingly 

held the fort of the true peaceful teachings of Islam, and then join this group so that you, too, might be counted among 
the “Talhas” of the messianic age!

 
Faheem Younus Qureshi
Sadr, Majlis Khuddam-ul-Ahmadiyya, USA
May 27, 2008



CHAPTER ONE  

Jihad bil Qalam :
A Qur’anic Exposition
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!e Qur’an on Argumentation

Q E  
A 

“Allah likes not the uttering of unseemly speech in 
public, except on the part of one who is being wronged. 
Verily, Allah is All-Hearing, All-Knowing.”  (Holy Qur’an, 
Sura Al-Nisa’, Verse 149).

“Call unto the way of thy Lord with wisdom and goodly 
exhortation and argue with them in a way that is best. 
Surely, thy Lord knows best who has strayed from His way; 
and He also knows those who are rightly guided. And if 
you decide to punish the oppressors, then punish them 
to the extent to which you have been wronged; but if you 
show patience then, surely, that is best for those who are 
patient.   And, O Prophet, endure thou with patience; 
and verily thy patience is possible only with the help of 
Allah. And grieve not for them, nor feel distressed because 
of their evil designs. Verily, Allah is with those who are 
righteous and those who do good.” (Holy Qur’an, Sura 
Al–Nahl, Verses 126–129).

“To this religion, then, do thou invite mankind. And 
be thou steadfast in it as thou art commanded, and follow 
not their evil inclinations, but say, ‘I believe in whatever 
book Allah has sent down, and I am commanded to judge 
justly between you; Allah is our Lord and your Lord. For 
us is the reward of our works, and for you the reward of 
your works. !ere is no quarrel between us and you. Allah 
will gather us together, and to Him is the return.’” (Holy 
Qur’an, Sura Al-Shura, Verse 16).

“Verily, thou canst not make the dead to hear, nor 
canst thou make the deaf to hear the call, when they 
retreat turning their backs. And thou canst not guide 
the blind out of their error. !ou canst make only those 
to hear who believe in Our Signs, so they submit.” (Holy 

Qur’an, Sura Al-Naml, 81-82).

“And argue not with the people of the Book except 
with what is best as an argument, but argue not at all with 
such of them as are unjust. And say, ‘We believe in that 
which has been revealed to us and that which has been 
revealed to you; and our God and your God is One, and to 
Him we submit.” (Holy Qur’an, Sura Al-Ankabut, Verse 
47).

“He said, ‘My Lord, I have called my people night and 
day, ‘But my calling them has only made them flee from 
me all the more.  And every time I called them that !ou 
mightest forgive them, they put their fingers into their 
ears, and drew close their garments, and persisted in their 
iniquities and were disdainfully proud.  !en, I called them 
to righteousness openly.  !en preached to them in public, 
and appealed to them in private.’” (Holy Qur’an, Sura Nuh, 
Verses 6-10).

“‘My responsibility is only to convey what is revealed 
to me from Allah and His Messages’” (Holy Qur’an, Sura 
Al-Jinn, Verse 24).

“As for him who who is disdainfully indifferent.  
Unto him thou dost pay attention, though thou art not 
responsible  if he does not become purified.  But he who 
comes to thee hastening,  and he fears God, him thou dost 
thou neglect.  Nay!  surely it is a Reminder, so let him who 
desires pay heed to it.”  (Holy Qur’an, Sura ‘Abasa, Verses 
6-13).

“In the name of Allah, the Gracious, the Merciful. Say, 
‘O ye disbelievers! ‘I worship not as you worship, ‘Nor do 
you worship as I worship. ‘Nor do I worship those that you 
worship, ‘Nor do you worship Him Whom I worship. ‘For 
you your religion, and for me my religion.” (Holy Qur’an, 
Sura Al-Kafirun, Verses 1-7).
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Q T           
A

“On the Messenger lies only the conveying of the 
Message.” (Holy Qur’an, Sura Al-Maidah, Verse 100).

“Moses said, ‘My Lord, expand for me my breast; and 
make my task easy for me; and loose the knot from my 
tongue, that they may understand my speech; and grant 
me an assistant from my family.’” (Holy Qur’an, Sura Ta 
Ha, Verses 26–30).

“And argue not with the people of the Book except 
with what is best as an argument, but argue not at all with 
such of them as are unjust. And say, ‘We believe in that 
which has been revealed to us and that which has been 
revealed to you; and our God and your God is One, and to 
Him we submit.’” (Holy Qur’an, Sura Al–Ankabut, Verse 
47).

“And who is better in speech than he who invites men 
to Allah and does righteous deeds and says, ‘I am, surely, 
of those who submit?’ And good and evil are not alike. 
Repel evil with that which is best. And lo, he, between 
whom and thyself was enmity, will become as though he 
were a warm friend. But none is granted it save those 
who are steadfast; and none is granted it save those who 
possess a large share of good.” (Holy Qur’an, Sura Ha Mim 
Al–Sajdah, Verses 34–36).

“We know best what they say; and thou art not to 
compel them in any way. So admonish, by means of the 
Qur’an, him who fears My warning” (Holy Qur’an, Sura 
Qaf, Verse 46).

“So keep on admonishing. By the grace of thy Lord 
thou art neither a soothsayer, nor a madman. Do they say 

‘He is a poet; we are waiting for some calamity which time 
will bring upon him?’” (Holy Qur’an, Sura Al-Tur, Verses 
30-31).

“In the name of Allah, the Gracious, the Merciful. !e 
Gracious God. He taught the Qur’an. He created man, And 
taught him plain speech.” (Holy Qur’an, Sura Al-Rahman, 
1-5).

“In the name of Allah, the Gracious, the Merciful. O 
thou wrapped up in thy mantle, Stand up in Prayer at 
night except a small portion thereof -- Half of it, or reduce 
from it a little, Or, add to it a little -- and recite the Qur’an 
a good recital. Verily, We are about to charge thee with a 
weighty Word. Verily, getting up at night for Prayer is the 
most potent means of subduing the self and most effective 
in speech. !ou hast, indeed, during the day a long chain 
of engagements. So remember the name of thy Lord and 
devote thyself to Him with full devotion. He is the Lord of 
the East and the West; there is no god but He; so take him 
for thy Guardian. And bear patiently all that they say; and 
withdraw from them in a decent manner. And leave ME 
alone with those who reject the truth, possessors of ease 
and plenty; and give them a little respite.” (Holy Qur’an, 
Sura Al-Muzzammil, 1-12).

“Call unto the way of thy Lord with wisdom and goodly 
exhortation and argue with them in a way that is best. 
Surely, thy Lord knows best who has strayed from His way; 
and He also knows those who are rightly guided. And if 
you decide to punish the oppressors, then punish them 
to the extent to which you have been wronged; but if you 
show patience then, surely, that is best for those who 
are patient. And, O Prophet, endure thou with patience; 
and verily thy patience is possible only with the help of 
Allah. And grieve not for them, nor feel distressed because 
of their evil designs. Verily, Allah is with those who are 
righteous and those who do good.” (Holy Qur’an, Sura 
Al–Nahl, Verses 126–129). 
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Quranic Defense of Prophet Muhammadsa

Q P   
I D  
P M 

 “He it is Who has sent His Messenger with 
guidance and the religion of truth, that He may make it 
prevail over every other religion, even though the idolaters 
may resent it.” (Holy Qur’an, Sura Al-Tauba, Verse 33).

 “We will, certainly, suffice thee against those who 
mock.” (Holy Qur’an, Sura Al-Hijr, Verse 96).

 “And if they reject thee, verily, God’s Messengers 
have been rejected before thee; and unto Allah all matters 
are brought back for decision.” (Holy Qur’an, Sura Al-Fatir, 
Verse 5).

 “Alas for my servants! !ere comes not a 
Messenger to them but they mock at him.” (Holy Qur’an, 
Sura Ya Sin, Verse 31).

 “And said, ‘Shall we give up our gods for a mad 
poet?’ Nay, he has brought the truth and has testified to 
the truth of all the Messengers.” (Holy Qur’an, Sura Al-
Saffat, Verses 37-38).

 “He it is Who has sent His Messenger with 
guidance and the true Religion, !at He may cause it to 
prevail over all other religions. And sufficient is Allah as a 
Witness.” (Holy Qur’an, Sura Al-Fath, Verse 29).

 “So keep on admonishing. By the grace of thy Lord 
thou art neither a soothsayer, nor a madman. Do they say 
‘He is a poet; we are waiting for some calamity which time 
will bring upon him?’ Say, ‘Await ye then, I am, too, with 
you among those who are waiting.’” (Holy Qur’an, Sura Al-

Tur, Verses 30-32).

 “‘Has the Reminder been revealed to him alone of 
all of us? Nay, he is an impudent liar.’ Tomorrow will they 
know who is the impudent liar.” (Holy Qur’an, Surah Al-
Qamar, Verses 26-27).

 “!ose who oppose Allah and His Messenger will, 
surely be abased even as those before them were abased; 
and We have already sent down clear Signs. And the 
disbelievers will have an humiliating punishment.” (Holy 
Qur’an, Sura Al-Mujaadilah, Verse 6).

 “Allah has decreed: ‘Most surely, I will prevail, I 
and My Messengers.’ Verily, Allah is Powerful, Mighty.” 
(Holy Qur’an, Sura Al-Mujaadilah, Verse 22).

 “He it is Who has sent His Messenger with the 
guidance and the Religion of truth, that He may cause 
it to prevail over all religions, however much those who 
associate partners with Allah may dislike it” (Holy Qur’an, 
Sura Al-Saff, Verse 10).

 “In the name of Allah, the Gracious, the Merciful. 
By the inkstand and the pen and by that which they write; 
!ou art not, by the grace of thy Lord, a madman. And 
for thee, most surely, there is an unending reward.”  (Holy 
Qur’an, Sura Al-Qalam, Verses 1-4).

 “But nay, I swear by that which you see, And that 
which you see not. !at it is, surely, the word brought by 
a noble Messenger, And not the word of a poet; little is it 
what you believe! Nor is it the word of a soothsayer; little 
is it that you heed.” (Holy Qur’an, Surah Al-Haqqah, Verses 
39-43).
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“  :  A 
  A J 
 K ”
By Sardar Anees Ahmad
Waterloo, New York

Hadhrat Abdullah ibn Amr ra relates that once a man 
came to Prophet Muhammad sa expressing his desire 

to participate in physical jihad against the enemies of 
Islam. Prophet Muhammad sa enquired if the man’s parents 
were alive, to which the man replied:  “Yes.” Prophet Mu-
hammad sa replied:  “!en strive by serving them.” 

Arabic lexicon defines jihad as, “the using or exerting 
of one’s utmost power, efforts, endeavours or ability, in 
contending with an object of disapprobation.”  By defin-
ing jihad as something other than armed struggle at a 
time when defensive war was indeed permissible, Prophet 
Muhammad sa demonstrated that jihad will remain a duty 
of Muslims throughout time. So what is the jihad of every 
Muslim today? If not jihad with the sword, then through 
what tool can we fulfill our duty of jihad? !e Holy Qur’an 
instructs Muslims on an individual basis to, “obey not 
the disbelievers and strive against them by means of (the 
Qur’an) a mighty striving (i.e., Al Jihad Al Kabir).” (25:53).

!e Promised Messiah as, Hadhrat Mirza Ghulam Ah-
mad (as), defined today’s jihad in these terms: “!e jihad 
of this age is to propagate Islam and refute the allegation 
of the critics; to spread the beauty of the true religion, 
Islam, in the world, and to manifest the truth of the 
Prophet Muhammad sa to the world.”  He reasoned: “!ere 
is peace everywhere; it is with the pen that Islam is being 
attacked. !at is why it is necessary that the pen should 
be used to rebut the attacks. God the Almighty says in the 

Holy Qur’an that you should make preparation to defend 
yourselves with the same kind of weapons as the oppo-
nents happen to use. !ink of the preparations that the 
opponents of Islam are now making. !ey are not lining up 
the armies. !ey are publishing magazines and books. We 
also should, therefore, pick up our pen and answer their 
attacks with magazines and books.”  (Malfoozat, Vol. 8, p. 
20). 

In accordance with this need for the pen to become 
Islam’s vanguard, the Promised Messiah as received a rev-
elation on June 17th, 1901: “Allah has named me Sultan-
ul-Qalam, the ‘King of the Pen,’ and has called my pen the 
Zulfiqar Ali or the ‘sword of Ali.’”   (Al-Hakam, Vol. V, No. 
22, page 2).    

What a most fitting title for the one commissioned to 
revive Islam! !e Promised Messiah as, wielding a sabre-like 
pen, authored 91 books in fluid Urdu, Arabic, and Persian 
– totaling 11,234 pages. Topics included comparative reli-
gious study, hermeneutics, linguistics, eschatology, Islamic 
history, the efficacy of prayer, metaphysical thought, and 
reconciling religion and science. By 1890 alone, the Prom-
ised Messiah as responded to 90,000 letters!  More than 30 
American newspapers published his work. He even penned 
beautiful and breathtaking poetry to attract people to 
Islam. All this was done under candle light, without a type-
writer, despite suffering from severe migraines, and with 
the weight of the future of the world on his shoulders. 
So ardent was his desire to spread the message of Islam 
that the Promised Messiah as would travel by foot and rail 
35 miles to Amritsar to send his work by post around the 
world.

In accordance with the Hadith, “!e greatest jihad is to 
speak the word of truth to a tyrant,” the Promised Messia-
has held discourses and debates with every enemy of Islam. 
Dowie, Lekh Ram, Atham, Batalvi and others all fell before 
him. Before long, missionaries, pundits, and imams were 
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Jihad bil Qalam

instructed to avoid dialogue with the Promised Messiah as 
at all costs.

What drove the Promised Messiah as to develop such an 
unyielding desire to wage jihad bil qalam (jihad by the pen)? 
Ultimately it was due to his love of Allah, of His Holiest 
Book the Qur’an, and the Master Prophet Muhammad sa. 
Violation of the Unity of Allah, indifference towards the 
Holy Qur’an, or even the slightest disrespect to Prophet 
Muhammad sa simply were intolerable.

While the renowned Roman orator and writer Cicero 
believed duty to arise simply because of circumstance, the 
Promised Messiah as believed the recognition of duty to be 
an innate Muslim quality. He comments, “[A] true believer 
is he who does his duty towards God and also does his 
duty towards his fellow beings -- and he does so with great 
care. It is only the people who perform these two kinds of 
duties that can be said to be acting upon all the teachings 
of the Holy Qur’an.”  Essentially, the Promised Messiah as 
fully understood that jihad bil qalam was the jihad of this 
age; jihad bil qalam was his duty and his al jihad al kabir.

As Prophet Muhammad sa demonstrated, for anyone to 
attain this level of al jihad al kabir, great work is produced 
only after great preparation. For the Promised Messiahas 
to truly fulfill his duty of defending Islam with the pen, he 
would also have to wage a jihad of knowledge. !is attitude 
is in complete agreement with the Hadith: “He who goes 
forth in search of knowledge is considered as struggling in 
the cause of Allah (jihad fi sabilillah) until he returns.” 

Accordingly, the Promised Messiah as completed the 
Holy Qur’an at least 10,000 times, undertook an exhaus-
tive study of books of Hadith and Islamic history, and 
despite his humble origins, subscribed to hundreds of 
newspapers from around the world. It was due to such 
an extensive research process that the Promised Messiah 

as was able to refute every objection, and innovation, to 

Islam -- truly demonstrating a mastery of his trade. It 
should never be forgotten, however, the intensity with 
which the Promised Messiah as worked was matched, nay 
even exceeded, by the intensity in his prayer. Due to his 
fervent prayers, Allah manifested over 300,000 signs in 
declaration of his truth.

Second in effort only to Prophet Muhammad sa, the 
Promised Messiah as only was adding to an already mag-
nanimous scholarly tradition. !e Qur’an specifically 
highlights knowledge as a distinguishing characteristic of 
believers more than 140 times. !e Prophet Muhammadsa 
declared: “It is the bounden duty of every Muslim man 
and woman to seek knowledge.”  Every traditional Islamic 
city had public and private libraries, with cities such as 
Baghdad and Cordoba housing libraries with over 400,000 
books.

Prophet Muhammad sa himself was an arbiter, arbitra-
tor, businessman, cobbler, councilman, economist, gen-
eral, hygienist, king, legislator, liberator, orator, philan-
thropist, philosopher, preacher, skilled in cavalry, soldier, 
statesmen, swordsman, treasurer, teacher -- all the while 
unlettered.

!e Prophet Muhammad sa‘s profound example of al 
jihad al kabir has resonated throughout the centuries. Due 
to the stress he placed on pursuit of knowledge, Islamic 
history has bore a vast number of intellectual giants 
throughout the past 1400 years. His followers have made 
advancements in: agriculture, anthropology, architecture, 
arts, astronomy, biology, cartography, chemistry, coin-
age, cosmology, culture, diplomacy, economics, educa-
tion, engineering, finance, geodesy, geography, geology, 
government, hermeneutics, history, industry, literature, 
law, mathematics, medicine, music, navigation, philoso-
phy, physics, poetry, politics, psychology, sociology, and 
technology. While the list below is by no means complete, 
it provides a glimpse into the vast arena of scholarship 
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within Islam (* denotes a polymath):

Hadhrat ibn Abbas ra, Akbar the Great*, al-Amidi, Malik 
ibn Anas, ibn Arabi, Nana Asma’u, al-Astrulabi, al-Athir, 
Hadhrat Ayesha (ra), al-Azraqi, Al-Baghdadi, ibn Bajjah*, 
Rabia of Basra, al-Battani, ibn Battuta, Bayhaqi, Ulugh 
Beg, al-Biruni*, Al-Bitruji, al-Bukhari, al-Buzjani, Katib 
Chelebi*, Abu Daud, al-Dimishqi, al-Din*, al-Dinawari, 
al-Durr, Erzurumi, al-Farabi*, al-Farghani, ibn Firnas*, al-
Ghafiqi, al-Ghazali*, al-Hajjaj, al-Halabi, ibn Hanbal, Abu 
Hanifa, ibn Hisham, al-Haytham*, ibn Hayyan*, ibn Hazm, 
Hadhrat Salim Mawla Abu-Hudhayfah ra, al-Humaydi, ibn 
Ibrahim, al-Idrisi*, ibn 
Ishaq, al-Ishbili, Hadhrat 
Muaz ibn Jabal ra, al-
Jahiz*, al-Jahshiyari, 
Zubaidah bint Jafar, 
al-Jazari*, al-Jurjani, 
Hadhrat Ubayy ibn Kabra 
, al-Udar al-Karimah, 
al-Kashi, ibn Kathir, 
Abul Khair, ibn Khal-
dun*, Zafrulla Khan, 
al-Kharkhi, al-Kha-
warizmi*, al-Khayyam*, al-Khazini*, al-Kindi*, Ali Kuşçu, 
al-Latif, al-Maghribi, ibn Majah, Abdul Malik, al-Mardini, 
al-Marrakushi, Hadhrat Abdullah ibn Masud ra, al-Masudi*, 
al-Misri, ibn Mubarak*, Sitt al-Mulk, al-Muqaddasi*, the 
Banu Musa, Walladah bint Mustakfi, Ibrahim Mutefer-
rika*, Rabi’ah bint Mu’awwad, al-Nabati, al-Nafis*, Sayyida 
Nafisa, al-Nasa’i, al-Nuwairi, al-Nawawi, al-Qalasadi, 
Hadhrat Fatima bint Qays ra, ibn Qutayba*, Radiyah Be-
gum, al-Razi*, Razia Sultan of India, Rumi, ibn Rushd*, 
Abdus Salaam, Shaghab, al-Shatir*, Fathullah Shirazi, 
ibn Sina*, al-Sufi, al-Sulayhi, al-Suli, al-Suyuti*, al-Tabari, 
al-Tabarani, Hassan bin !abit, al-Tirmidhi, ibn Tufail*, al-
Tusi*, Abu Ubaida, Maryam bint Uthman, ibn Yunus, ibn 
Zubair, ibn Zuhr*, and al-Zahrawi*.

Two of the above mentioned scholars lived and passed 
before our very eyes. Hadhrat Sir Zafrulla Khan ra holds the 
unique position in history as the only person to have held 
the offices of both Chief Justice of the World Supreme 
Court at !e Hague, as well as President of the General As-
sembly of the United Nations. Dr. Abdus Salaam was the 
first Muslim to win the Noble Prize in Physics. !rough 
their great jihad, catapulted by their jihad of the knowledge 
and jihad by the pen, not only has mankind benefited, but 
the message of the Promised Messiah as already has spread.  
In continuation of this tradition, Hadhrat Khalifatul Masih 
V, Mirza Masroor Ahmad aba, stated during this year’s Jalsa 

Salana Ghana:  “Excel 
others in hard work, 
excel others in educa-
tion -- that should be 
the hallmark of an 
Ahmadi . .  . I advise 
the youth [to] im-
merse yourself in 
studies, to the exclu-
sion of everything 
else. Advance so 
much in every field of 

education that your minimum target is a Nobel Prize.” In 
fact, after Dr. Abdus Salaam won his Noble Prize in Phys-
ics, Hazrat Khalifatul Masih III rh prayed:  “!at in the next 
century, may Allah grant the Jamaat 100 Abdus Salaams.” 

!e need of Ahmadi Muslims to step forward and exert 
themselves in the path of al jihad al kabir is just as pressing 
now as it has ever been, if not even more so. Recently, the 
Danish cartoon controversy sent shockwaves throughout 
the Muslim world. While the ulema urged Muslims to 
respond with abuse, Hadhrat Khalifatul Masih V aba directed 
Ahmadi Muslims to protest with their pens. If it is a battle 
of ideas, it is a battle for Ahmadi Muslims to win. But the 
work is immense and the workers are few.

Recently, the Danish cartoon 

controversy sent shockwaves 

throughout the Muslim world.  While 

the ulema urged Muslims to respond 

with abuse, Hadhrat Khalifatul 

Masih V aba directed Ahmadi Muslims 

to protest with their pens.  
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Hadhrat Khalifatul Masih V aba previously had stated in 
his February 10, 2006 Friday Sermon that Ahmadi Mus-
lims should consider field in journalism. He commented: 
“Another suggestion is that the Community should plan 
for the future in that young people should try to go into 
journalism as much as possible. Particularly those who are 
more inclined this way should, so that we may have our 
influence in newspapers and such places. For this kind of 
mischief is going to continue to emerge from time to time. 
If the maximum links can be made with the media these 
matters can be stopped, these vulgarities can be stopped.” 
Citing the misperception of Islam in America, Philip Ben-
nett, the managing editor of the Washington Post, recently 
stated: “At the Post I want more Muslim readers and I 
want more Muslim journalists.” !is statement, made by a 
reputable journalist in the Twenty-First Century, perfectly 
parallels our beloved Khalifa’s wishes. How beautiful is it 
that over 100 years ago, Hadhrat Khalifatul Masih V aba’s 
master, the Promised Messiah as, a lone voice in the plains 
of Qadian, implored Muslims to undertake the same cam-
paign of the great jihad. How brilliant was the example he 
demonstrated!

Emulating the example of the Promised Messiah as, 
Khilafat-e-Ahmadiyya has penned masterly works to spread 
Islam’s message. !rough poetry and prose, Khilafat-e-Ah-
madiyya has produced matchless pieces on Quranic exege-
sis, Quranic translations, economics, politics, homeopathy, 
civil and women’s rights, shariah, fiqh, comparative reli-
gious study, science, history, and hermeneutics. !ey have 
carried the torch of the Promised Messiah as, and more 
importantly of Prophet Muhammad sa, long after these 
honored personages have passed away. It is through this 
blessing khilafat that all Ahmadi Muslims have the oppor-
tunity to experience how the great jihad is truly meant to 
be practiced.

Perhaps the most profound aspect of al jihad al kabir 
is that it is a personal, individual challenge. One does not 

need to be a scholar to be successful at this campaign. Nor 
must one commit to challenging every critic of Islam as 
the Promised Messiah as did. Rather, if one is sincere in 
their al jihad al Kabir, one must only possess a burning 
desire to defend Islam. !en their actions, complimented 
with prayers, will indeed rival the great accomplishments 
of the past saints and scholars of Islam.

It was with this mindset, to start small and build up 
to gradual success that Majlis Sultan-ul-Qalam, USA was 
initially created. !is team of writers was created in the 
United States in 1978, and revived in 2001. Naming this 
group “Majlis Sultan-ul-Qalam”, Hadhrat Mirza Bashirud-
din Mahmud Ahmad ra advised Jamaat-e-Ahmadiyya in 
1931 to continue waging the Promised Messiah as’s Jihad 
bil Qalam. In this spirit, Hadhrat Khalifatul Masih V aba de-
livered a Friday Sermon on February 18th, 2005, making a 
passionate plea for 100 writers from each nation to defend 
Islam with their pens.

Von Goethe once commented: “But what is your duty? 
What the day demands.” It was because the early Muslim 
dynasties became lax in their attitude towards jihad that 
their empire ultimately fell. As Ahmad Muslims, we must 
never forget Prophet Muhammad sa’s prophecy: “A party 
of my community shall not cease to be triumphant be-
ing upholders of Truth. And these are the men of learn-
ing.”  Today’s al jihad al kabir, namely jihad bil qalam, is the 
prerogative, of every Ahmadi Muslim. It is through the 
waging of jihad bil qalam that the spread of Islam will be 
manifested. !is is our duty to Allah, to Prophet Muham-
mad sa, to the Promised Messiah as, to our beloved Khalifa 

aba, and to mankind; as Allah states: “So be mindful of your 
duty to Allah, O men of understanding, that you may pros-
per” (5:101).  Ameen.    



CHAPTER TWO

Jihad bil Qalam :
Prophet Muhammad sa’s Example
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S H  
(S)  
P M  

 K 
“!e greatest jihad is to speak the word of truth to a 

tyrant.”  (Bukhari; Mishkat). 

“He who goes forth in search of knowledge is consid-
ered as struggling in the cause of Allah (jihad fi sabilillah) 
until he returns.”    (Tirmidhi).   

“It is the bounden duty of every Muslim man and 
woman to seek knowledge.”    (Ibn Majah). 

“A party of my community shall not cease to be trium-
phant being upholders of Truth. And these are the men of 
learning.”    (Bukhari). 

“People are of substances like the substance of gold 
and silver: the best among them in the Jahiliyah are the 
best in Islam, if they gain knowledge, and the souls are 
hosts which are sent around, the similar ones get acquaint-
ed, and from the different ones depart from each other.”    
(Muslim; An-Nawawi, Riyadh us-Salihin). 

“!e excess of ‘Ilm is better than the excess of ‘Iba-
dah, and the best of your religion is the wara’ (piety, self 
restrain).”    (At-Tabarani; Al-Awsat; Al-Bazzar). 

“When you pass by the meadows of Paradise indulge 
freely in it! !ey said: O Messenger of Allah! What are the 
meadows of Paradise? He said: !e circles of ‘Ilm.”    (At-
Tabarani; Al-Mu’jam Al-Kabir). 

“You should be a scholar, or a student, or a listener, or 
a lover of ‘Ilm and scholars, and you should not be the fifth 
which makes you perish. ‘Ata’ said, Mis’ar said to me: You 
added a fifth point which we do not have. !e fifth point 
is: To hate ‘Ilm and its people.”    (At-Tabarani; Al-Bazzar). 

“!e most honest men of future generations will carry 
this ‘Ilm (i.e., Hadith), they will purify it from the falsi-
fication of the extremists, and the assumptions of the 
liars, and the misinterpretation of the fools.”    (Al-Khatib 
Al-Baghdadi, Sharaf Ashab Al-Hadith; At-Tabrizi, Mishkat 
Al-Masabih). 

“Teach! Make things easy! And do not make things 
complicated! He (the Prophet) repeated this three times 
and then he added: And if you get angry, keep quiet!”  (Ibn 
Hajar Al-‘Asqalani, Al-Matalib Al-‘Aliyah; At-Tayalisi; Ibn 
Hanbal; Ibn Abi Shaibah) .

“Let there be no envy, except in two things: 1) A man 
whom Allah gave a wealth and guided him to spend it in 
righteous way. 2) Or a man to whom Allah gave wisdom 
and he acts wisely and teaches it to others.”    (Al-Bukhari 
and Muslim; An-Nawawi, Riyad As-Salihin). 

“Do not acquire knowledge in order to vie with schol-
ars, and to wrangle with the foolish, and to sit in the best 
seats: whoever does that his abode will be the Fire, the 
Fire.”   (Ibn Hibban, Sahih).

“O Abu Dharr! If you learn one verse from !e Book 
of Allah (!e Qur’an), it is better for you than to volun-
tarily pray one hundred rak’as (units of prayer), and if you 
learn a category of knowledge (religion), regardless if it 
is applied or not, it is better for you than to voluntarily 
pray one thousand rak’as.”    (Ibn Majah, Sunan; Ibn Hajar 
Al-‘Asqalani, Mukhtasar At-Targhib wa-t-Tarhib; Al-Ghazali, 
Ihya’ ‘Ulum Ad-Deen). 
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“Any person who goes along a course seeking knowl-
edge, Allah will make for him the path to Paradise easy 
because of it. And he who is slow-paced in doing good 
deeds, his noble lineage will not give him priority [into 
Paradise].”  (Muslim, Sahih; Ad-Darimi, Sunan; An-Nawawi, 
Riyad As-Salihin). 

“Anyone who comes to this mosque of ours in order to 
learn a good thing, or to teach it, is equal to the Mujahid 
in the path of Allah, and whoever comes for anything else, 
he is like a man who looks at other people’s belongings.”    
(Ibn Majah, Sunan; Ibn Hajar Al-Haithami, Mawarid Az-
Zam’an). 

“Indeed, the angels surround the knowledge seeker 
with their wings, then they pile on top of each other until 
they reach the lower heaven out of their love of what he 
is seeking.”    (Ahmad Ibn Hanbal; At-Tabarani; Ibn Hajar 
Al-‘Asqalani, Mukhtasar At-Targhib; Ibn Hajar Al-‘Asqalani, 
Al-Isabah fi Tamyziz As-Sahabah, article Safwan Ibn ‘Assal) 

“Young men will come to you seeking knowledge, and 
comprehending religion, and learning from you: if they 
come to you teach them, and be kind to them, and make 
space for them in your circles, and explain Hadith to 
them.”   (Ibn ‘Abd al-Barr, Jami).

“He who does not respect our elders, and does not 
have mercy on our children, and does not honor our schol-
ars, is not of my Ummah.” (Ahmad Ibn Hanbal; At-Tabarani; 
Al-Hakim; Ibn Hajar Al-Asqalani, Mukhtasar At-Targhib; Ibn 
‘Abd Al-Barr, Jami’ Bayan Al-‘Ilm).

“Indeed! Acquiring knowledge is done through learn-
ing. Indeed! Acquiring knowledge is done through learn-
ing. And anyone who cares about good, it will be to him, 
and anyone who protects himself from evil, he will be 
saved from it.”   (Ad-Daraqutni, in Al-Ifrad; Al-Khatib).

“When Allah wishes good for someone, He bestows 
upon him the understanding of Deen.”   (Bukhari; Muslim).

“!e guidance and knowledge with which Allah has 
sent me are like abundant rain which fell on a land. A 
fertile part of it absorbed the water and brought forth 
profuse herbage and pasture; and solid ground patches 
which retained the water by which Allah has benefited 
people, who drank from it, irrigated their crops and sowed 
their seeds; and another sandy plane which could neither 
retain the water nor produce herbage. Such is the simili-
tude of the person who becomes well-versed in the religion 
of Allah and receives benefit from the Message entrusted 
to me by Allah, so he himself has learned and taught it to 
others; such is also the similitude of the person who has 
stubbornly and ignorantly rejected Allah’s Guidance with 
which I have been sent.”   (Bukhari; Muslim).

“Allah makes the way to Jannah easy for him who 
treads the path in search of knowledge.”   (Muslim).

“When a man dies, his deeds come to an end except 
for three things:   Sadaqah Jariyah (ceaseless charity); a 
knowledge which is beneficial, or a virtuous decendant 
who prays for him (for the deceased).”   (Muslim).

“!e world, with all that it contains, is accursed except 
for the remembrance of Allah that which pleases Allah; 
and the religious scholars and seekers of knowledge.”   
(Tirmidhi).

“!e superiority of the learned over the devout wor-
shipper is like my superiority over the most inferior 
amongst you (in good deeds).’’ He went on to say, “Allah, 
His angels, the dwellers of the heaven and the earth, and 
even the ant in its hole and the fish (in water) supplicate in 
favour of those who teach people knowledge.”   (Tirmidhi).
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“He who follows a path in quest of knowledge, Allah 
will make the path of Jannah easy to him. !e angels lower 
their wings over the seeker of knowledge, being pleased 
with what he does. !e inhabitants of the heavens and the 
earth and even the fish in the depth of the oceans seek 
forgiveness for him. !e superiority of the learned man 
over the devout worshipper is like that of the full moon to 
the rest of the stars (i.e., in brightness). !e learned are 
the heirs of the Prophets who bequeath neither dinar nor 
dirham but only that of knowledge; and he who acquires 
it, has in fact acquired an abundant portion.”   (Abu Daud; 
Tirmidhi).

“He who does not acquire knowledge with the sole 
intention of seeking the Pleasure of Allah but for worldly 
gain, will not smell the fragrance of Jannah on the Day of 
Resurrection.”   (Abu Daud).

“Verily, Allah does not take away knowledge by snatch-
ing it from the people, but He takes it away by taking away 
(the lives of) the religious scholars till none of the scholars 
stays alive. !en the people will take ignorant ones as their 
leaders, who, when asked to deliver religious verdicts, 
will issue them without knowledge, the result being that 
they will go astray and will lead others astray.”   (Bukhari; 
Muslim).

“Narrated Abu Waqid Al-Laithi: While Allah’s Apostle 
was sitting in the mosque with some people, three men 
came. Two of them came in front of Allah’s Apostle and 
the third one went away. !e two persons kept on stand-
ing before Allah’s Apostle for a while and then one of them 
found a place in the circle and sat there while the other sat 
behind the gathering, and the third one went away. When 
Allah’s Apostle finished his preaching, he said, “Shall I tell 
you about these three persons? One of them be-took him-
self to Allah, so Allah took him into His grace and mercy 
and accommodated him, the second felt shy from Allah, 
so Allah sheltered Him in His mercy (and did not pun-

ish him), while the third turned his face from Allah and 
went away, so Allah turned His face from him likewise.”   
(Bukhari).

“(Religious) knowledge will be taken away (by the 
death of religious scholars) ignorance (in religion) and af-
flictions will appear.”   (Bukhari).
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“P M’ 
L  K:  
A S R”
By Qasim Rashid
Bolingbrook, Illinois

An inviolable rule of every prophet is his declaration to 
the masses of his Divine commission.  !is act con-

firms two realities.  First and foremost, indeed this person 
has been commissioned by God Almighty.  !e prophet 
pushes past fear, concern for himself or for his kith and 
kin and any thought of worldly loss to make his claim.  
Consequently, the second reality comes to fruition: the 
open declaration is a hallmark of the prophet’s truthful-
ness.  It is a transparent action without hint of secrecy or 
conspiracy.  More importantly, when put to task, the true 
prophet of Allah refuses to relent his attack on falsehood.  
Rather, he marches on forward until his message from 
God is proclaimed to all whom the message is intended for.  
!e Prophet Muhammad sa personified these attributes 
to perfection, better than any prophet mankind has ever 
seen.  In fact, with this recognition Allah gave Prophet 
Muhammad sa the illustrious titles of Rahmatulilalameen or 
“A mercy for all peoples” (Holy Qur’an, 21:108) and Khata-
manabiyyeen or “!e Seal of the Prophets.” (Holy Qur’an 
33:41)  Indeed, Prophet Muhammad sa embodied truth and 
proclaimed his message with such intensity, that in just 23 
years, the message of Islam engulfed all of Arabia.  Within 
a mere century of his passing, Islam had become the larg-
est and most dominant and widespread religion the world 
had ever known. 

Many critics of Islam raise objection to the rapid 
spread of Islam.  !ey offer baseless accusations that 
Islam’s unprecedented growth was by the sword and that 

Muhammad sa preached compulsion in matters of faith.  
Furthering their cause are the blasphemy cases levied 
against citizens of countries like Afghanistan and Sudan.  
In Afghanistan, a man is put to death for leaving Islam.  In 
Sudan, a school teacher is arrested for allowing a student 
of her primary class to name a teddy bear “Muhammad.”  
Critics use these modern examples to declare that this was 
exactly the practice of the Prophet Muhammad sa  1400 
years ago.  

Nothing could be further from the truth.  While critics 
present hearsay to support their cause, we present authen-
tic letters written by the Prophet Muhammad sa himself.  
!ese letters show with clear conviction that Prophet 
Muhammad sa was a man dedicated to peace and justice.  
He wanted nothing more than for the world to unite in 
love and brotherhood.  Often he sacrificed his basic rights 
only for the sake of peace.  When preaching his faith, he 
did so by focusing on similarities between different faiths.  
!is is evidenced by Chapter 3:65 of the Holy Qur’an.”Say, 
‘O people of the Book!  Come to a word equal between us 
and you – that we worship none but Allah, and that we 
associate no partner with Him, and that some of us take 
not others for Lords beside Allah.’ But if they turn away, 
then say, ‘Bear witness that we have submitted to God.’”  
When a person was guilty of blasphemy, Prophet Muham-
mad sa’s response was that of a simple admonishment and 
nothing more, and certainly not death. Once again, the 
Holy Qur’an fully supports this correct understanding in 
Chapter 88:22-23.  Allah declares, “Admonish therefore, 
for thou are but an admonisher.  !ou art not appointed a 
keeper over them.”  What a clear statement by God, com-
manding Prophet Muhammad sa  that he can do nothing 
more than admonish his people.

However, for the Holy Qur’an to teach a lesson and 
for that lesson to be practically applied are two different 
tasks.  !e following letters provide undeniable evidence 
that the Prophet Muhammad sa followed these peaceful 
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Prophet Muhammad’s sa Letters

teachings of the Holy Qur’an to perfection.  He was indeed 
a truthful prophet of Allah, as prophesized in various 
ancient scriptures.  He proclaimed his message from the 
street sweeper to the highest of kings.  His compassion 
and mercy engulfed the world.  Despite his lofty station 
and the countless responsibilities that come with being a 
true Prophet of Allah, he served his servants with the care 
a mother does for her newborn child.  He did all this with 
the requirements of justice as taught by Allah in the Holy 
Qur’an.  Among the many titles given to Prophet Muham-
mad sa  by Allah, another is ya sin or “perfect leader.” (Holy 
Qur’an, 36:2).   Without question, these letters testify to 
his perfect leadership. 

We begin with a crucial moment in the history of 
Islam, and indeed in the history of the world.  !e persecu-
tion of Muslims had become so intense in Mecca that the 
Prophet Muhammad sa sent a delegation of Muslims to 
Ethiopia in hopes to seek refuge from their Arab oppres-
sors.  Along with the delegation, Prophet Muhammad sa 
sent a letter addressed to Negus Ashama, the then Chris-
tian King of Ethiopia.  As becomes clear from this letter, 
Prophet Muhammad’ssa intent was to invite Negus Ashama 
to Islam by focusing on common grounds.  His ultimate 
desire was to convey Islam in peace.  He wrote:  

In the name of Allah, the Compassionate, the Merciful. 

From Muhammad, Prophet of Allah to Negus, King of 
Ethiopia. 

I praise Allah, except Whom there is none to be wor-
shipped, who is the Ruler of the world.  He is innocent and 
pure.  He gives refuge and sustains all.

I do admit that Jesus, son of Mary, on whom be peace, 
was the soul from Allah and His word, and that he was infused 
into Mary, who was clean and proof against evil.  Jesus was 
born of Mariam.  Allah created him from His soul and breath 

in the same manner that He created Adam, on whom be peace,  
with His own hand.  I invite you towards Allah the One who 
has no associate.  Believe in Him and join me in obedience to 
Him.  Follow me and accept my prophethood because I am 
the Messenger of Allah.  I have wished you well in conveying 
the message of Allah in all sincerity.  It is up to you to accept 
my sympathetic advice.  Extend the same invitation to your 
subjects.  I am sending my cousin Jaffar (ra) with the other 
Muslims.  When they reach you, treat them hospitably by set-
ting aside the vanity and pride of a ruler.  Peace be on him who 
follows the right path.  

SEAL: Allah’s Prophet Muhammad 

(Tabari’s History, Vol. 3, p. 789).

After reading this letter and hearing the plea of the 
Muslims before them, Negus Ashama gladly opened the 
doors of Ethiopia to all Muslims who wished to seek refuge 
from oppression.  Critics argue that Prophet Muhammad 

sa wrote this letter to build peace because he himself was 
without power and without an army.  However, these same 
critics, in their ignorance, forget that even after Prophet 
Muhammad sa  gained power and kingship over all of Ara-
bia, he never once attempted or even considered attacking 
Ethiopia.  His promise of peace was so embedded within 
Muslims that even as the Persian and Roman empires 
came into Islam over the coming generations, Ethiopia was 
not once pursued by Muslims.  After a subsequent letter 
by the Prophet Muhammad sa  where he again invited the 
Negus King Ashama to accept Islam, the following reply 
was sent by Negus Ashama. 

To Muhammad, Prophet of Allah, may peace be on him.

From As’hama, the Negus. 

May peace be on you O Prophet of Allah!  May blessings 
and favors of Allah be on you.  Allah, except Whom there is non 



MSQ Khilafat Centenary Souvenir

Page 22 

worthy of worship, Who has shown me the way of Islam and 
has guided me.

O Prophet of Allah!  I had the honor of seeing your es-
teemed letter.  Whatever you have written about Jesus (as), 
I swear by Allah, Lord of earth and Heaven that Jesus (as) 
is nothing more than that.  I have well understood all these 
things which you have conveyed me.  Your cousin and his com-
panions are my close companions.  

I bear evidence that you are a true Prophet of Allah.  I have 
taken bai’at (oath of allegiance) at the hand of your cousin, for 
the sake of Allah and have become a slave of Islam.  O Allah’s 
Prophet!  I send my son Arha to you.  If you will so order, I will 
present myself to you.  May peace and blessings of Allah be on 
you. 

(Tabari’s History, Vol. 3, p. 89) 

Most impressive is the fact that the Negus King 
Ashama accepted Islam when the Prophet Muhammad sa 
and his people were still in a state of political weakness.  
King Ashama commanded a powerful and loyal army.  
Yet, when he saw truth, he embraced it with open arms 
and without hesitation.  Born and raised Christian, King 
Ashama followed the true teachings of Prophet Jesusas.  
Hence, it was easy for him to recognize a true Prophet 
when the opportunity arose.  Does this sound like a man 
forced into following Islam?  A powerful king coerced by a 
man who sent his own delegation to him for protection?  
Based on this well known and well documented historical 
factual event, is it even conceivable that Prophet Muham-
mad sa taught or authorized compulsion in religion?  !is 
letter proves unequivocally that Prophet Muhammad sa 
was a man focused entirely on declaring the unity of God, 
and establishing peace and justice throughout mankind. 

Sadly, many critics further their baseless allegations by 
accusing the Prophet Muhammad sa of injustice in regards 
to the tribes with whom he interacted.  !ey wrongfully 

declare that he used intimidation tactics to enforce his 
will. Here, we present an example where Prophet Muham-
mad sa did the exact opposite of what critics propose, gladly 
surrendering many of his rights in the name of peace.  

!e Treaty of Hudaibiyya was signed between the 
Prophet Muhammad sa and the Muslims with Sohail bin 
Amr and the Quraish in an effort to re-establish peace in 
Arabia.  !is treaty was so grossly in favor of the Quraish 
that it seemed Muslims would be better off not signing the 
treaty at all.  !e Companions of the Prophet Muhammad 

sa were infuriated.  !e only reply that the Prophet Mu-
hammadsa gave to their complaints was that if the treaty 
resulted in peace for Muslims, he would be ready to make 
the necessary sacrifices.

At the very onset of the treaty, Sohail bin Amr found 
a reason to object.  As was the habit of the Prophet Mu-
hammad sa, he began every letter or document by writing 
“In the name of Allah, the Gracious, the Merciful.”  Sohail 
bin Umar objected to writing the attributes of Grace and 
Mercy after Allah.  Hence, without complaint and much 
to the dismay of his companions, Prophet Muhammad sa 
instructed to have those attributes removed.  

!e first order of the treaty described the two par-
ties involved.  Once again Sohail bin Amr found objection 
that the Prophet Muhammad sa referred to himself as the 
Prophet of Allah.  Instead, he demanded that the wording 
be changed to Muhammad bin Abdullah.  Once again, to 
the utter infuriation of his companions, Prophet Muham-
mad sa instructed that Sohail bin Umar’s orders be fulfilled.  
!e next two aspects of the treaty ensured peace for the 
next ten years.  A historical event is of note in this re-
gard.  !at is, while both sides agreed to this treaty, after 
two years of peace, the Quraish broke the treaty and once 
again aggressively attacked the Muslims’ allies.  Even after 
that attack, Prophet Muhammad sa readily forgave those 
whom attacked them.   
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Prophet Muhammad’s sa Letters

!e fourth aspect of the treaty read as follows:

“If any person from amongst the Quraish in Mecca 
leaves from Mecca, he shall be sent back.  However, if any 
Muslim leaves to Mecca to the Quraish, he shall not be 
sent back.”   

Sohail bin Umar had demanded this condition in an 
effort to curb the growth of Islam.  His reasoning was 
that if a Meccan converted to Islam and went to Medina, 
he would be forced back to Mecca where he could be 
pressured into leaving his faith.  On the other hand, if a 
Muslim from Medina went to Mecca, he would be made 
to stay and could perhaps be convinced to renounce his 
faith.  Upon hearing this, 
the companions of Prophet 
Muhammad sa could all but 
control their infuriation at 
the injustice of the treaty.  
!ey beseeched Prophet 
Muhammad sa not to con-
cede to the fourth condition.  
!e Prophet Muhammad sa 
calmly responded that such 
a demand in fact benefitted Islam.  He explained that if a 
Muslim came to Medina from Mecca and was sent back, 
Islam would have a missionary in Mecca.  If his faith was 
so weak that he can be convinced to leave Islam, then he 
was of no use to Islam anyway and it was appropriate that 
he was sent back.  On the contrary, if his faith was strong, 
then the could do what the rest of the Muslims could not 
do:  preach Islam in Mecca. 

As the treaty concluded, the final conditions required 
that Muslims not be allowed to perform hajj that year.  
!is was a most earnest desire of all the Muslims and 
the Prophet Muhammad sa himself.  In fact the Prophet 
Muhammad sa had received a revelation which he under-
stood to mean that Muslims would perform hajj that year.  

!is indication only added to the incessant desire the 
Companions of the Prophet Muhammad sa had to perform 
hajj.  However, the treaty required that Muslims go back 
to Medina and return the following year.  Furthermore, 
they would not be allowed to return with any weapons to 
defend themselves.  A minor exception was made for small 
swords and even those were to be kept wrapped in sheaths 
and out of sight.  Essentially the returning Muslims would 
be at the mercy of the Meccans to not ambush them.   

During the signing of the treaty, Prophet Muhammad 

sa’s foremost goal was to establish peace.  He allowed Al-
lah’s attributes to be removed from the treaty, the fact of 
his own prophethood to be removed from the treaty, travel 

restrictions upon his people, as 
well as the requirement to wait 
to perform the Islamic injunc-
tion of hajj.  He made every 
sacrifice for the sake of peace.  

!e moment came for the 
treaty to be signed by Prophet 
Muhammad sa.  However, a 
young man named Abu Jun-

dal approached the place of ongoing negotiations for the 
treaty shackled in chains. He was the son of Sohail bin 
Umar, the very mastermind behind the unjust Treaty of 
Hudaibiyya. Abu Jundal was in a terrified state having just 
been severely beaten for accepting Islam.  He came to the 
Prophet Muhammad sa for protection from the Quraish.  
!e treaty required a Meccan convert to Islam to return to 
Mecca.  !e treaty had not yet been signed and technically 
the Muslims were not yet bound by the treaty.  Hence, 
they expected that the Prophet Muhammad sa would offer 
protection to Abu Jundal.  However, such was the justice 
that he practiced.  Prophet Muhammad sa  declared that 
a verbal agreement had been made, and he could not go 
against his word.  !us, he could not offer protection for 
Abu Jundal.  Prophet Muhammad sa then proceeded to 

During the signing of 

the treaty, Prophet 

Muhammadsa’s foremost goal  

was to establish peace . . . 

He made every sacrifice for 

the sake of peace.   
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sign the treaty.

A short while later Abu Jundal managed to escape his 
prison and soon arrived in Medina to seek protection of 
the Prophet Muhammad sa from the persecution of the 
Quraish in Mecca. Once again the Prophet Muhammad sa 
companions implored him to give Abu Jundal the protec-
tion he most humbly requested.  What a beautiful example 
of the honor and commitment to truth of the Prophet Mu-
hammad sa!  He was still not willing to break his promise to 
abide by the treaty, even though it was unjust against his 
own people.  !erefore, he lovingly advised Abu Jundal to 
have faith in Allah and to return to Mecca.  Can there be 
any doubt that this most noble of prophets was infused in 
honor and justice?  When the very son of the man whom 
subjected all Muslims to a most unjust treaty came to him, 
the Prophet Muhammad sa thought not of revenge or retri-
bution.  Instead, his thoughts and actions further ensured 
the emphatic impression of justice throughout all his deal-
ings.  Indeed, this letter once again proves that his only de-
sire was to establish Islam with peace and justice.  Not an 
iota of violence, aggression, or intimidation can be found 
in his character or actions.   On the contrary, the unbiased 
observer finds that the only tactic utilized by Prophet 
Muhammadsa, was the consistent infusion of justice in all 
his interactions.  His strict adherence to the grossly unjust 
Treaty of Hudaibiyya provides clear testimony to this fact. 

Critics also savor the opportunity to levy the disgust-
ing claim that Prophet Muahmmadsa preached death 
for blasphemy.  !e reaction of Muslims to the Suda-
nese teddy bear incident and the reaction of Muslims to 
the Danish cartoon controversy are two said examples.  
However, we present yet another example of the stark 
contrast of what Muslims practice today with the example 
of the Prophet Muhammadsa.  Aside from the fact that 
the Holy Qur’an expressly forbids punishment for blas-
phemy in Islam when it states, “!ere is no compulsion 
in religion,”(Holy Qur’an, 2:257), Prophet Muhammad sa 

practically demonstrated this commandment.  

!e following letter provides credence to this claim.  
Hauza was the Governor of Yamama.  After his death, Mu-
sailma succeeded him and immediately thereafter made 
claim to prophethood.  He proceeded to write to Prophet 
Muhammadsa that since they were both prophets, half of 
the country should be given to him.  In reference to those 
who make a false claim to prophet hood, Allah declares in 
the Holy Qur’an, “Who is then, more unjust than one who 
fabricates a lie against Allah or rejects His Signs as false?” 
(Holy Qur’an, 7:36)  Obviously this verse indicates that 
the most unjust person in the world is he who spreads lies 
regarding God.  As further instruction from Allah, He says 
“If he had fabricated any saying and attributed it to Us, We 
would surely have seized him by the right hand, and then 
surely We would have severed his large artery, and not one 
of you could have kept Us from it.” (Holy Qur’an, 69:45-
48)  Hence, Allah is making clear that if someone is guilty 
of blasphemy, then Allah Himself will ensure the destruc-
tion of such a liar.  It was in accordance to this teaching of 
Allah that Prophet Muahmmadsa responded to the letter 
sent by Musailma.  A response so simple yet so eloquent, 
that only the grandeur of the Prophet Muhammadsa could 
explain it.  !e Prophet Muhammadsa wrote the following 
brief letter: 

In the name of Allah, the Compassionate, the Merciful. 

From Muhammad, Prophet of Allah 

To Musailma Kazzab (the Liar) 

Peace be on him who follows guidance.

Land belongs to Allah, Who makes any of his men whom  
        He desires, its inheritor. (Holy Qur’an 7:129).

And a good ending is for those who fear Allah. 
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Seal: Allah’s Prophet Muhammad 

(Tabari’s History, Vol. 3, p. 167)

Where are the supposed declarations to have this man 
killed for his blasphemy?  Where are the cries to torture 
or beat him?  To any reader, critic or proponent, scholar or 
layman, the intention of this letter becomes clear. Prophet 
Muhammad sa only provided concise advice to Musailma.  
He did not threaten or intimidate him in any capacity.  He 
merely provided guidance from the Holy Qur’an to ensure 
Musailma has received the message that indeed it is only 
Allah who can award or remove land, no one else.  In his 
wisdom, not only does the Prophet Muhammad sa make 
clear that only Allah has the power to do what Musailma 
is suggesting, but also that he himself is a mere servant 
of Allah and has no power of his own accord.  !is further 
shows the immense humility intrinsic in the very charac-
ter of the Prophet Muhammad sa.  

Imagine for a moment if a leader of any country of the 
world was demanded by a member of his country to give 
him equal control over half the country.  Depending on the 
seriousness of the threat, not only could that person be 
tried for mutiny, but he could face permanent exile or even 
the death penalty.  Modern countries testify to this reality.  
Countries such as Somalia, Rwanda, Pakistan, and Russia 
provide ample examples in recent history where the gov-
ernment in power aggressively and often times violently 
quashed any potential threat to their power.  Contrast this 
to the calm and peaceful reaction of Prophet Muhammad-
sa.  What a noble response!  Prophet Muhammadsa knew 
with sincere conviction that it was Allah who made him a 
prophet.  Hence, he had no fear of losing land because it 
was never his in the first place.  He knew that it was Allah 
who would protect him from his enemies.  Hence, he had 
no need to threaten or order any execution of Musailma.  
Most importantly, he knew it was Allah who would re-

spond to a person who made a false claimant to propheth-
ood.  Hence, he saw no reason to punish Musailma. What a 
profound example for the ages, for all governments and all 
leaders!  What a sincere reaction to a situation that would 
strike intense fear into the hearts of ordinary men.  

In conclusion, we beseech the reader to sincerely re-
flect and consider these three small but powerful examples 
of Prophet Muhammad sa.  Indeed these are just three 
small examples.  In addition to these, Prophet Muham-
madsa signed and honored countless treaties to preserve 
peace, despite having to agree to unjust conditions.  He 
wrote to kings and emperors of all the major and minor 
empires of his time.  !is list includes the likes of the 
Catholic Pope, Heracules Caesar, and the King of Persia.  
Some of his letters were received with contempt while 
others with love and muted submission.  All were sent 
with sincerity and an invitation towards peace and God.  
Despite the fact that several Kings and Emperors did not 
accept Islam, history testifies to the fact that not one of 
them was coerced into accepting Islam.  History further 
gives evidence that Muslims never took the offensive in 
battling those nations.  Other letters further provide un-
deniable evidence that Prophet Muhammad sa never once 
condoned or entertained the idea to punish those who are 
guilty of blasphemy.  

Actions speak much louder than words.  !e actions of 
Prophet Muhammad sa demonstrate without question his 
commitment to establishing peace and justice throughout 
the world.  His letters demonstrate practically his love for 
his neighbors, his patience in the face of injustice, and his 
trust in Allah in the face of a seemingly imminent threat.  
From birth to his sad passing on, Prophet Muhammadsa 
personified truth, justice, and righteousness to such high 
levels as are incomprehensible.  In studying his example it 
is easy to understand why God Almighty declared him as 
the Mercy for all peoples.  Alhumdholillah.



CHAPTER THREE

Jihad bil Qalam :
"e Promised Messiah as’s Example
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Hadhrat Mirza Ghulam Ahmad’s as Writings

“P A P”
Selected writings from the Promised Messiah as.

I have come to know that the Japanese are now inclined 
towards Islam. !at being the case a very comprehen-

sive book on the teachings of Islam should be compiled 
-- it should contain every information about Islam, just 
as somebody describes the features of a man, from head 
to toe, like a picture of his. !is book should contain all 
the good points in Islam. All the aspects of its teachings 
should be discussed; this also should be shown as to what 
the result of those teachings is and the fruits that they 
bear. 

!e Islamic morals should form a separate chapter and 
therein they should be compared with the morals present-
ed by other religions. I think it is so important to publish 
a book of this type that the person for whom the Hajj has 
become obligatory should spend the money for the Hajj to 
publish this book instead; it would be a religious jihad. 

Once the Prophet Muhammad sa had to offer all the five 
prayers together. Now it is the jihad by the pen (instead of 
the sword) that has to be waged. !at is why this now is 
the time that the people should pick up courage and spend 
their time and wealth. 

You should know it well that this is not the time to 
go the battlefield for religious purposes. !e battles that 
were fought during the life time of Prophet Muhammadsa 
were not meant to convert the non-believers to Islam by 
force; these battles were fought by the Muslims to defend 
themselves. When the Muslims were inhumanly tortured 
and turned out of Mecca and many Muslims had become 
martyrs, it was then that God commanded them to fight 
back; this definitely was a defensive measure. Now the 
times have changed. !ere is peace every where; it is with 
the pen that Islam is being attacked. !at is why it is 

necessary that the pen should be used to rebut the attacks. 
God the Almighty says in the Holy Qur’an that you should 
make preparation to defend yourselves with the same kind 
of weapons as the opponents happen to use.

 
!ink of the preparations that the opponents of Islam 

are now making. !ey are not lining up the armies. !ey 
are publishing magazines and books. We also should, 
therefore, pick up our pen and answer their attacks with 
magazines and books. It is not expedient that the prescrip-
tion (treatment) and the sickness should be at variance. 
If the treatment does not conform with the sickness, the 
consequence is bound to be unprofitable and harmful. 
(Malfoozat, Vol. 8, p. 20).

This country is Dar ul Harb as against Christian mis-
sionaries. We should therefore not sit idle. But 

remember that our war is of the same kind as theirs. We 
should go forth with the kind of weapons with which they 
have come forth. !at weapon is the pen.  (Al Hakam, Vol. 
5, June 17, 1901, p.2).

The battles of our Prophet sa and those of his esteemed 
companions were either in defence of the attack by 

the non-Muslims or to maintain peace and to push back 
those by the sword who wanted to stop faith by the sword. 
However, who among the opponents now picks up the 
sword to defend the faith? Who prevents one from be-
coming a Muslim, and who forbids calling the Adhan in 
mosques?  (Tiryaqul-Qulub, Ruhani Khazain, Vol. 15, pp. 
159-160).

In the present age, the pen has been raised against Islam 
and it was through it that Muslims had been caused so 

much pain and suffering. !erefore, the pen should be the 
weapon of the Muslims.  It is the duty of every Muslim 
to join this battle . . . !e jihad of this age is to propagate 
Islam and refute the allegation of the critics; to spread 
the beauty of the true religion, Islam, in the world, and to 
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manifest the truth of Prophet Muhammad sa to the world. 
But this did not mean that jihad by the sword now is ab-
rogated, only that today, jihad by the pen is the real jihad, 
until God produces different circumstances in the world.  
(Malfoozat, Vol. 1, pp. 44, 219; Anjam Atham, Vol. 11, p. 
37).

And in his hand, I see the Zulfiqar of Hadhrat Ali ra.

In respect of incontrovertible arguments, his adroit 
hand flashes like a sword. !en I see him with the Zulfiqar. 
!ere was a time when Hadhrat Ali ra held the Zulfiqar in 
his hand; but Allah, the Exalted, will bestow Zulfiqar upon 
that Imam in such a manner that his luminous hand will 
accomplish that which in the past had been accomplished 
by Zulfiqar. !us, his hand will be as if it was the Dhulfiqar 
of Ali that has reappeared. !is is an indication that the 
said Imam will be Sultan-ul-Qalam, the king of pens, and 
his pen will serve as Zulfiqar. !is prediction is an exact 
translation of a revelation vouchsafed to me, which was 
published ten years ago in Brahin-e-Ahmadiyya:  Kitabul 
Wali Zulfiqar-e-Ali, i.e., the book of this saint is the Zulfiqar 
of Ali. Here, the reference is to myself, and, on account of 
this, in many a visions I have been called Ghazi, and there 
are allusions to this in Brahin-e-Ahmadiyya and in other 
places. (Nishan-e-Asmani, p.  29)

In this Age, it is the sword of the pen with which we are 
attacked and the spears of objections are being shot at 

us. We also should not let our forces go waste. We should 
use our pen to prove the truth of the religion of God and 
the Prophethood of His chosen Prophet, may God’s Bless-
ings be on him. Especially it is our duty to do this work, 
for, we are living under a Government that has granted 
religious freedom to everyone.  !ose who do not compre-
hend the principle of gratitude for the one who does good 
to others, accuse me, because of this kind my statements, 
of eulogizing the government.  “My God knows that I 
cannot flatter anyone in the whole world. I am not made 

of that stuff. Of course, it is ingrained in my nature that 
I should express my gratitude for the one who does good. 
It is through His sheer grace that He has not made me, 
ungrateful and rebellious. I appreciate the good that the 
British Government does and I take it as a Grace of God 
that He rescued us from the tyrannical rule of the Sikhs 
and sent some other people from a distance of thousands 
of miles, to administer our State affairs. Had that not 
been the case we would have never been able to answer 
the objections (of the non-Muslims) against the Being of 
God and the Prophethood of the Prophet Mohammad sa.” 
(Malfoozat, Vol. I, p. 223). 
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Hadhrat Mirza Ghulam Ahmad’s as Jihad by the Pen

“T P M  
 J  Q”
By Ata ul Mujeeb Rashed, Imam of The London 

Mosque. 

Urdu remarks delivered at the occasion of the 2002 

Jalsa Salana, United Kingdom. 

Translated by Shermeen Butt

“He it is Who has sent His Messenger with the guid-
ance and the Religion of truth, that He may cause it to pre-
vail over all religions, even if those who associate partners 
[with] God hate [it].” (!e Holy Qur’an, Sura Al-Saff, Verse 
10).

The global ascendancy of Islam is a part of the all-en-
compassing Divine decree.  !is blessed Quranic verse 

mentions the very same subject that, no matter to what 
extent the hypocrites find it objectionable, the absolute 
truth that the Divine decree will most certainly material-
ize. !is triumph was destined for the era of the Latter 
Days of our master, guide and lord, Prophet Muhammad sa, 
who had given the glad-tidings that when a servant of his 
will appear as the Mahdi and the Promised Messiah this 
will be manifested through him.

!e founder of the Ahmadiyya Community, Hadhrat 
Mirza Ghulam Ahmad Qadiani as, commenced this divine 
mission upon being appointed for this service by Allah the 
Exalted. Obviously, spiritual triumph can only come about 
with spiritual means. !erefore, he began this task with 
argument and reason, prayer and jihad al-qalam.  Today, I 
shall submit some details about this jihad al-qalam.

In perfect compliance of his master and patron, the 

sovereign of peace and security, Prophet Muhammad sa, 
!e Promised Messiah as announced that Islam is a stan-
dard bearer of peace and security and is comprised of 
utterly splendid teachings for the establishment of global 
peace of the sort that has no parallel in any religion of the 
world. He said that apart from the exceptional circum-
stances whereby permission is granted to fight in defense 
against those who make war, the most excellent and supe-
rior jihad, among the prevalent teachings of Islam regard-
ing jihad, is the jihad of the self, and that is obligatory on 
each Muslim man and woman at all times. Corresponding 
to this, another grand jihad that the Holy Qur’an has de-
clared as jihad al-kabir, or the great striving, is the jihad to 
continually propagate the Holy Qur’an and the teachings 
of Islam all over the world. 

!is holy jihad of the propagation of Islam, which is 
the jewel in the crown of the Ahmadiyya Muslim Com-
munity, is in fact about delivering the spiritual elixir to the 
entire world. It is obvious that in such a jihad, there can be 
no element whatsoever of any compulsion or any fight-
ing or blood shedding. !is is a jihad to win over hearts. 
!is indeed was the peaceful jihad of which the Promised 
Messiah as gloriously raised the banner of and repeatedly 
elucidated this matter. He said:

“!e truth of the matter is that the Promised Messiah 
and the Mahdi’s task is that he will bring a cessation to 
the phase of wars and will bring about triumph of Islam 
through the pen, prayer and concentration.” (Malfoozat, 
Vol. 7, p. 240)

He also said:

“In opposing the priests . . . our war is similar. We 
should carry forth the same kind of weaponry that they 
have employed as they have come out to contend, and that 
weapon is the pen. !is is the reason why Allah the Ex-
alted has called this humble one by the name of ‘Sultan al- 
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Qalam’ (‘King of the Pen’) and has called my pen ‘Zulfiqar e 
Ali (‘Sword of Ali’).” (Al Hakm, June 17, 1901).

On the need for the jihad by the pen, he said: 

“God has willed that in this age the pen should re-
place the sword and the enemy should be vanquished by 
the written word . . . [you should ] certainly realise that 
the need of the time is not of the sword but of the pen.” 
(Malfoozat,Vol. 1, pages 59-60). 

On one hand, he elucidated the significance and 
advantage of the jihad by the pen and on the other made 
a strong resolve to accomplish the divine mission of the 
triumph of Islam. Writing about this, he said:

“Now that I have picked up the pen, I have resolve not 
to suspend using it until such time that Allah the Exalted, 
having had exhausted argument and reasoning on the 
internal and external opponents, annihilates the reality of 
Dajjal. “ (Nishan e Aasmani, p. 47)

Having made this sincere resolve, the Promised Messi-
ah as entered the decisive contest of the Islamic jihad by the 
pen under the shelter of Divine blessing and assurance. 
History bears witness that he expended all his energies in 
this battlefield and not only did he most splendidly defend 
Islam, rather he so gloriously established Islam’s greatness 
and superiority that the false religions were forced into a 
retreat. He honoured the jihad by the pen in this contest 
between truth and falsehood and “la raib,” without doubt, 
was successful and triumphant like a victorious general.  

Most truly he said in a poetic verse:

“We crushed the array of  enemies with reason and arguments,
Displaying the feat of the sword through our  pen!”

Each single day of the holy life of the Promised Mes-

siah as bears witness to the fact that this illustrious gallant 
put his life on the stake for the sake of his divine mission 
and ever devoted each and every iota of all God-given 
capacity in this way. He rendered this obligation as a form 
of worship and his entire life was spent in this holy jihad. 
He presented the true picture of Islam through his books, 
posters, speeches, debates, discussions and conversations. 
One by one, he removed the unsightly blemishes that had 
been put on the beauty of Islam with the passage of time. 
One after the other, he tore open the veils of misconcep-
tions and prejudices, checked the wrong tenets and inter-
pretations and, in doing all, this maintained such dignity, 
magnificence and conviction that before the very eyes, the 
world’s opinion began to change.

So splendorous was the jihad by the pen carried out by 
the Promised Messiah as that despite opposition and de-
nial, the intelligentsia among these very academics along 
with their supporters had to acknowledge that the beliefs 
and the viewpoints, based on the Holy Qur’an, that the 
Promised Messiah as had presented were indeed the correct 
and true Islamic beliefs. !ese confessions by the antago-
nists of Ahmadiyyat that span the hundred year old his-
tory of Ahmadiyyat are in actual fact an affirmation of the 
reality that the messenger whose teacher was God Himself 
and who was a most humble learner and servant of the 
patch of Prophet Muhammad sa, was indeed the standard-
bearer of the truth and was true in whatever he said. 

At the time of the divine mission of the Promised Mes-
siahas, the populace among Muslims believed that Hadhrat 
Isa as was alive in the heavens. !e Promised Messiah as re-
futed this idea in light of thirty Quranic verses and several 
ahadith. As a result of his continuous jihad by the pen now 
the situation is such that during discussion with non-Ah-
madis on this subject, a vast majority maintains that this 
might have had been the belief of their forefathers, but 
now they do not cater to this belief. 
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In spite of acknowledging the Holy Qur’an to be the 
revealed Word of God, Muslims believed that several of 
Quranic verses had been abrogated. !e Promised Messiah  
as was the first to vehemently publicly announce that not 
a word, not a letter, not even a jot of the Holy Qur’an has 
been abrogated. Now the situation is such that not only 
are the young and educated among Muslims apathetic to 
this belief, rather their scholars are writing books on the 
rebuttal of the belief of abrogation of Quranic verses. 

Another unfortunate belief adopted by the Muslims 
about jihad was that as if it was permissible in Islam to 
spread the faith by use of force. !eir scholars were writ-
ing about this very belief in their books. !e Promised 
Messiah as’s jihad by the pen in this field was also so great 
and splendid that it changed opinions. With the exception 
of the militant, so-called scholars, the educated Muslims 
of the current times acknowledge that there is no religious 
or logical justification for the use of force or blood shed-
ding to spread the religion of Islam. 

!ere are numerous religious matters, like the real-
ity of Gog and Magog, Arabic being the “mother of all 
tongues,” there being no conflict between the Holy Qur’an 
and science, Jesus as’  escape from the Cross and coming to 
Kashmir, the existence of the grave of Jesus in Srinagar, 
etc., over which even the adversaries had to eventually 
acknowledge the authoritative superiority of the interpre-
tations issued by the Promised Messiahas. !is position 
is now gathering strength. !is revolutionary change in 
ideology is indeed a living proof of the magnitude of the 
jihad by the pen that the Promised Messiah as undertook. 
!ings are not just limited to this. !e tendency to repro-
duce word for word the devotional poetry of the Promised 
Messiah as in their books and journals and to publish his 
writings and poetry under their own names has increased 
so much among non-Ahmadis that its catalogue is ex-
tremely lengthy.

Is this all not a miracle of the Promised Messiah as’s 
jihad of the pen?

Allah the Exalted alone knows the full reality of the 
angst and the anguish to serve Islam with which the Prom-
ised Messiah as carried on his life-long sacrificial series of 
the jihad by the pen. !e spiritually inspirational illustra-
tion that the world could behold of this timely jihad was 
that he would work so arduously towards it that a state 
of extreme physical weakness would overcome him. He 
even continued writing his last book Paigham e Sulah (“A 
Message of Peace”) day and night during the brief illness 
that preceded his death; consequently, he met His Beloved 
Maker in a state of performing jihad by the pen. !e jihad 
that lasted all his life was no ordinary jihad. He wrote in 
excess of 90 books in a space of 68 years, three volumes of 
posters and ten volumes of malfoozat, which embody the 
annals of his spoken words. !ere are seven volumes of 
the epistles that he wrote with his blessed hand and were 
later printed.  !is indeed is a boundless sea of magnifi-
cent knowledge and discernment. Its analysis on the scale 
of volume is most interesting as well. !is jihad of the pen 
is spread across 18,571 pages and consists of more or less 
7,800,000 words, and these words are not those of any 
worldly writer, rather these are the writings of one Divine 
appointee about whom he himself wrote:

“A heavenly spirit speaks from within me that gives life 
to each word each syllable of mine.” (Izala Ohaam, p. 303)

!is is the jihad by the pen that the Promised          
Messiahas had the honour to perform.

A Persian verse states:

!is privilege does not come about on the strength of one’s 
muscle.  It is not granted unless God confers it on you.
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!ere has been none other in this world who wrote 
such erudite, revitalizing writings with such profusion!  
It is also worth mentioning that this literary jihad by the 
master of the pen, the Promised Messiah as was performed 
in a most gallant and more or less solitary manner.  He 
would hand write, at times while sitting and at times while 
lying down. On occasions, he would be walking with a pen 
and paper in hand writing. !ere would be an inkpot in a 
niche in a wall. He would dip the pen in the inkpot, con-
tinue to write as he walked to the other end of the room, 
where he would dip his pen in another strategically placed 
inkpot. He wrote many books while he was ailing and 
would carry on the jihad by the pen despite bad health. He 
wrote so swiftly and quickly that he compiled many a volu-
minous book in a few weeks. 
Having finished the writing 
he would either take it to 
the scribe himself or have 
it sent. He would proofread 
himself. Apart from tak-
ing his work to the press he 
would also be involved in the 
printing arrangement with 
his associates. Just imag-
ine the condition of the days and nights of this greatest 
of soldiers. One’s heart is overcome with emotion at the 
thought of this state of affairs that this esteemed Messiah 
of God was always so gallantly geared up for this great 
jihad by the pen. After these laudable ceaseless endeavours 
that he successively undertook, he would say things like: 

“ I have not accomplished what I should have done and 
I consider myself a mere unworthy peasant.” (Tajjaliyaat e 
Ilahiya).

Allah the Exalted so favoured this state of affairs that 
He granted this Messiah who came in subservience to 
Prophet Muhammadsa with a profusion of devoted and loy-
al disciples. !ese disciples turned out to be most helpful 

and cooperative in the jihad by the pen and would consider 
each service a privilege and would be always accessible 
in a most devoted manner. On the other hand, God, too, 
Who is the Possessor of obligation, blessedly favoured this 
jihad by the pen with extraordinary yields in the manner 
of a fruit tree laden with sweet fruits. !e fruits of this 
jihad by the pen are evergreen and were not confined to 
his life span; rather the dimensions of their munificence 
are eternal. Each nation is satiated at this blessed source 
and till the Day of Judgment masses and kings alike will 
seek blessings from it. !e erudite writings of the Prom-
ised Messiah as also possess a splendid distinction of being 
potently effective and attractive. He was the king of the 
pen and while reading his writings one gets the impres-

sion as if the Gracious 
God had made suitable 
and appropriate words 
compliant to his narra-
tion. His writings are 
replete with apt words, 
befitting analysis and 
pertinent metaphors 
and figures of speech 
to an extent that the 

mind is astounded whether it is a human writing or a 
heavenly transcript. 

Another splendorous distinction of the jihad by the 
pen by the Promised Messiah as is that by virtue of his 
subservience to the chief of all the worlds Prophet Mu-
hammad sa the sphere of his jihad was global. Despite not 
having any monetary resources, despite residing in a tiny 
unknown hamlet where facilities for publication, printing 
and communication did not exist in the beginning, with 
the number of his followers next to nothing at the start 
and at best limited later on, despite all these impediments, 
the Promised Messiah as spread his books and posters to 
the corners of the earth. With the exception of the realm 
of Arabia, all possible means were employed to take the 
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voice of truth to America, Britain and other far off coun-
tries of the world. !e original books were despatched, as 
were the translations, at times by hand and also by post, 
for the masses as well as for the distinguished person-
alities. In short, in this field he also performed a most 
convincing endeavour and left no stone unturned in com-
municating the message of truth.

To follow in the footsteps of his master, Prophet Mu-
hammad sa  was, as  if, food for soul for the Promised Mes-
siah as. A spiritually inspirational illustration of this is that 
despite being unlettered, our guide to the Truth, Prophet 
Muhammad sa had invited the biggest and greatest rulers 
of his time to Islam through letters and had thus estab-
lished the blessed sunnah of the jihad by the pen. Following 
in the steps of this blessed example, despite not knowing 
the English language, the Promised Messiah as fulfilled 
this duty with great dignity when he invited the greatest 
ruler of his time, Queen Victoria, Empress of England and 
India to Islam. In 1897, on the occasion of the diamond 
jubilee of Queen Victoria he wrote a detailed letter to the 
Queen, which was later, published under the title of Tohfa 
e Qaiserya (“Regal Gift”).

Not only did the Promised Messiah as sincerely congrat-
ulate the Queen, rather in line with the blessed example 
of Aslim Taslim (“You accept Islam and thus come into 
peace”) exhibiting great courage and valour he invited her 
to accept Islam.

After a period of two years another letter was written 
to the Queen by way of a reminder. !is was published 
under the title of Sitara e Qaiserya  (“Regal Star”) in 1899. 
!is letter too carried the message of Islam in a most saga-
cious manner. !ese two letters of the Promised Messiah as 
are indeed masterpieces of his jihad of the pen and sum-
moning others to the message of Allah. 

In fact, the entire literature written by the Promised 

Messiah as is the masterpiece of his jihad by the pen.  By 
way of example, however, I shall mention two Urdu books:  
Braheen e Ahmadiyya and Islami Asool ki Philosophy (“Phi-
losophy of the Teachings of Islam”). 

!e matchless jihad by the pen that the Promised Mes-
siah as undertook commenced in a regular manner with 
the writing of Braheen e Ahmadiyya in 1880. !is book is 
the start and indeed the pinnacle of his jihad of the pen. 
And what a book it is! It is a most magnificent miracle, 
a literary and phenomenal accomplishment that created 
havoc in the religious community of India. !at was an age 
of dire straits for Islam. Various religions were relentlessly 
attacking Islam, and Islam was thus besieged. !ere was 
neither anyone to defend Islam nor had anyone the nerve 
to do it. 

!e Promised Messiah as wrote Braheen e Ahmadiyya 
and therein presented a living God, a living prophet and 
indeed a living Book with such dignity and majesty that 
the Muslims were greatly heartened and the opponents of 
Islam were left in disarray. In this most magnificent book, 
he employed irrefutable arguments and reasoning to prove 
that the Holy Qur’an is indeed a Divinely revealed and a 
complete Book and that it is incomparable and that Proph-
et Muhammad sa was truthful in his claim to prophethood. 
As regards this he presented 300 various arguments and 
challenged his opponents in a most majestic manner say-
ing:

“If from among those who deny [Islam] someone can 
present corresponding arguments and reasoning, from 
their own book, to those of the Holy Quran, which I have, 
heedful of the judiciousness of the Holy Quran and the 
truth of the prophethood of the Seal of all Prophets (peace 
and blessings be on him), derived and stated from this 
very Holy Book, if they could so prove it from their own 
revealed book, and if they could not match in numbers, 
they may derive and present a half, one third or a quarter 
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or even a fifth in amount.  Or, if it were so that they are 
unable to present anything at all, they may one by one 
demolish my arguments. In all these instances, subject 
to three eminent judges unanimously expressing their 
opinion that the requisite has manifested in accordance 
with the agreed terms, then I, who made this announce-
ment, shall give full possession of my estate of Rupees ten 
thousand to any such respondent without any reservation 
or pretext.” (Braheen e Ahmadiyya, pp. 25-27).  

Friends! At that time, according to estimation, the 
entire estate of the Promised Messiah as was worth ten 
thousand Rupees. Observe his resolute certainty and 
his sense of honour for Islam, the Holy Qur’an and the 
Prophet Muhammad sa that he offered his entire estate as 
the prize for this competition. However, who could have 
accepted this challenge and have the courage to face this 
great champion of Islam in this arena?

!e Promised Messiah as had opined about this chal-
lenge in writing beforehand:

“!is poster is such a huge burden on the opponents 
that they will not be able to relieve themselves of it till the 
Day of Judgment.”

Braheen e Ahmadiyya is that masterpiece of the jihad by 
the pen by the Promised Messiah as, which has been hailed 
as Zulfiqar e Ali (“!e sword of Hadhrat Ali ra”) in Divine 
revelations, and indeed this book annihilates falsehood 
like the very sword of Hadhrat Ali ra. In a Kashf (vision), 
this book was named as Qutbi (“the Polar Star”) in that 
this book will shine on the horizon of guidance like the 
Polar Star and in the darkness of deflexion, it will be the 
guide towards the true faith. 

So what did the qualified scholars and pillars of faith 
of the time say on the publication of Braheen e Ahmadiyya?

!e renowned religious scholar Maulana Nazir Hussien 
Sahib said:

“Another book like Braheen e Ahmadiyya has not been 
compiled in Islam.”

In a lengthy analysis of this book in his newspaper, 
Maulwi Muhammad Hussein Batalwi, writes:

“In our opinion, in this age and in light of the current 
situation, this is a book of the like of which has not been 
published in Islam until now.”

In conclusion, he said:

“If anyone deems our words to be Asian exaggeration, 
then they may at least let us know of a book in which the 
entire body of opponents of Islam . . .are so vehemently 
contended with.”  (Ishahatul Sanah, Vol. 7, p. 169).

In short, this swashbuckling book has the status of a 
golden milestone in the the Promised Messiah as’’s jihad by 
the pen.

In 1896, the Promised Messiah as had a golden oppor-
tunity to establish Islam’s superiority over all various reli-
gions. Representatives of all faiths were invited to answer 
five questions in a conference of religions held in Lahore.

Upon being offered to represent Islam, the Promised 
Messiah as readily agreed. He completed the essay despite 
ill health and at that time received a glad tiding from Allah 
the Exalted in the words: “the essay has excelled.”  With 
perfect faith and confidence, he had this news published.  
In the end, exactly that came to pass, which God, Who is 
the Possessor of power and authority, had foretold. 

Friends! !is marvellous incidence took place in 1896. 
!is was not an ordinary conference. It was famed in the 

MSQ Khilafat Centenary Souvenir

Page 



Page 35   

Hadhrat Mirza Ghulam Ahmad’s as Jihad by the Pen

entire country. Representatives of all faiths participated 
in it. A spacious hall, despite its generous capacity proved 
to be inadequate and was packed to capacity. Some had to 
stand to listen to the lecture. !e Promised Messiah as’s es-
say was still remaining that the designated time finished. 
On the insistence of people the time was extended. When 
the essay still remained unfinished, the conference was 
extended to one extra day. I now present a few examples of 
the reviews stated at the completion of the essay, and the 
analysis that were later published in the newspapers:

A Calcutta newspaper called Jazl O Gohar Asifi wrote:

“It was Hadhrat Mirza Ghulam Ahmad, esquire of 
Qadian, alone, who fully honoured and championed Islam 
in this contest. !e Mighty Hand of God saved Islam from 
falling, rather it gave [Islam] such a triumph through this 
essay that let alone the supporters, even the opponents 
exclaimed with true and natural fervour that this essay 
had indeed excelled the rest.” 

!e Rawalpindi newspaper Chaudhween Sadi wrote:

‘All our lives our ears have not heard such a pleasant 
lecture . . . During Mirza sahib’s lecture humanity amassed 
like bees on a honey pot.”

!e Civil and Military Gazette wrote:

“From among all the articles, Mirza Ghulam Ahmad 
Qadiani’s article was listened to most attentively and with 
the greatest interest . . . people heard the article enrap-
tured and in a trance like state.”  

  
!is great masterpiece of erudite discourse was pub-

lished as a book entitled Islami Asool ki Philosophy (“Philos-
ophy of the Teachings of Islam”).  To date, its translations 
have been published in 52 languages worldwide. 

!e fact of the matter is that this is a living and indeed 
life-infusing book that has illumined the hearts and minds 
of tens of hundreds of thousands of seekers of truth and 
devotees of Islam. !is order shall carry on forever. One 
illustration of the effects of this book is that the first ever 
English Ahmadi Muslim, who had devoted his life and was 
a missionary of Islam, Alhaj Mr. Bashir Ahmad Orchard, 
had told this humble self that along with the Holy Qur’an, 
he always kept this book under study and that he had read 
it more than fifty times and each time had derived a new 
pleasure and delight.

Friends! An aspect of the jihad by the pen of the Prom-
ised Messiah as that merits a particular mention is that he 
raised the banner of jihad against all the great religions of 
the world simultaneously. He fought a four-sided battle 
and presented before all of them the faith of Islam with 
a Living God, living prophet and a living Book in a most 
challenging and majestic manner. He repeatedly invited 
them all to contest, to come forward and contend with 
him in the field of spirituality. Based on personal obser-
vance and experience, he repeated his challenge many 
times. He publicly invited them to demonstrate a spiritual 
Sign, invited to a contest in acceptance of prayer, fixed 
awards and tried every which way for the others to come 
forward to compete. However, it is a great historical fact 
that no representative of any religion was gallant enough 
to come in the arena. !e Promised Messiah as thus proved 
the superiority of Islam on them all not just once, but 
repeatedly: 

“None came to be tried at all, although I called upon each op-
ponent to contend.”

For the reason that Islam received the greatest opposi-
tion from Christianity, in his jihad by the pen, !e Prom-
ised Messiah as always particularly concentrated on refuta-
tion of Christianity. Among his 90 books this subject has 
been mentioned in one way or the other in almost all the 
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books. In particular, the following books state a most chal-
lenging and majestic refutation of Christianity:

Jang e Muqqadas, Chashma Masihi, Raaz e Haqiqat, 
Masih Hindustan Mein, Kitaab ul Bariya, Sitara Qaiserya, 
Sirajuddin Isaee kay Char Sawaloon kay Jawaab, Anjaam 
Aatham and Nur ul Haq.

!e jihad by the pen that the Promised Messiah 

as undertook as regards to breaking the concept of the 
Cross is matchless and unparalleled by all standards. !e 
entirety of this jihad by the pen consisted of God-given 
knowledge, and it was not humanly possible to respond to 
it. It was based on the Holy 
Qur’an, which is a definite 
and absolute Word of God. 
No religion could come up 
to the mark of the firm and 
pertinent principles that the 
Promised Messiahas fixed 
for the religious contest. For 
example, no one can dismiss 
the most pertinent prin-
ciple stated by him that each claim and reasoning should 
be given from a revealed book. !e Promised Messiah as 
always adhered to this principle and on the other hand the 
Christian priests could never come up to this standard. 
However, the Promised Messiah as did not just suffice on 
rational proofs, rather he based everything on observance, 
personal experience and display of spiritual Signs and 
these are the matters regarding which the Christian world 
is blank and vacant.  His style of writing was quite simple, 
pleasant and exquisite; however, therein is also an extraor-
dinary challenging majesty. His grip on the opponents was 
so solid that there was no escaping it. He produced heaps 
of reasoning on each and every topic and had unfolded 
these arguments in diverse means and methods. Accord-
ing to my research, in his books, the Promised Messiah as 
has stated some eighteen arguments refuting the concept 

of Trinity, twenty-three arguments refuting the com-
mon understanding of the Messiah, and some sixty-five 
arguments concerning Jesus’ death on the Cross. Certain 
arguments further consist of numerous corroborative 
arguments. !ese are such magnificent and irrefutable 
arguments that Christianity can never counter them. !e 
Promised Messiah as himself said:

“Our principles are so hard on the Christians that they 
can never respond to them.” (Malfoozat, Vol. 9, p. 210).

!e Promised Messiah as carried out a global jihad by 
the pen while remaining in Qadian. !rough his writings, 

he lucidly established the 
truth of Islam. Besides 
Allah the Exalted granted 
him such luminous Signs 
that were manifested in 
different regions of the 
world. !e superiority of 
Islam over Christianity 
thus kept getting evident 
around the corners of 

the world. !e death of Deputy Commissioner Abdullah 
Aatham in India, the fleeing of Bishop Alfred Lefroy from 
contest, the ill-fated and disgraceful death of the famous 
London priest John Smith Picket, the condemned and 
dishonourable death of American John Alexander Dowie.  
!ese and numerous other similar signs, having imprinted 
the truth and greatness of Islam have revealed to the 
entire world the evident failure and misfortune of Christi-
anity.

Just as a fruit tree is recognised by its yield, the mag-
nitude of the jihad by the pen that the Promised Messiah 

as undertook can be estimated by its effect and its conse-
quences. !ere was a time when Christianity was invasive 
towards Islam and today it is forced into defending itself. 
!e world is closing in on Christianity and each year hun-
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dreds of thousands of Christians are coming in the fold of 
Islam. !e pillars of Christianity are changing their view 
on the fundamental tenets. Christian priests are giving 
statements refuting the concept of death on the Cross 
-- the  founding principle of Christianity. Impartial as well 
as Christian writers are writing books about the grave of 
Hadhrat Isa as. !e Christian priests openly declare that 
number of Churchgoers is ever declining. !e Arch Bishop 
of Westminster recently went as far as saying:  ”Christian-
ity is nearly vanquished in this country.” 

Do all these factors not establish that due to the 
formidable strike of the jihad by the pen by the Promised 
Messiah as, Christianity now seems to be departing from 
this world. !is retreat started in the blessed life of the 
Promised Messiah as. When the priest called Lefroy invad-
ed India with his army of priests, Maulwi Nur Muhammad 
spoke these words:

‘!en Maulwi Ghulam Ahmad Qadiani stood up . . . 
and he defeated the priests from India to England’ (Deeba-
cha Qur’an Azashalmatba, p. 36)

!e Promised Messiah as had stated:

“All this will gradually take place . . . some during my 
lifetime and some later.” (Kitaab ul Bariya, p. 305).

Today we are all living testimonials to this.

!e memorable words with which the famous Indian 
newspaper Vakeel Amritsar paid tribute to !e Promised 
Messiah as on his death are worth listening to. Just how 
did this victorious general deflect the invasion of Christi-
anity on Islam, the paper writes:

“!e Muslims embarked on self-defence and Mirza 
Sahib had a portion of this. Not only did this defence an-
nihilate the rudimentary effect of Christianity…rather the 

enchantment of Christianity itself went up in smoke…In 
short, generations to come shall be tremendously indebted 
to Mirza Sahib for this service and for paying his dues of 
defending Islam having joined the first order of the jihad 
of the pen, and for leaving behind a literature that shall be 
sustained as long as Muslims have blood flowing through 
their veins and the passion of safeguarding Islam is at the 
forefront of their communal customs.” (Newspaper Vakeel 
Amritsar, May 30, 1908).

Fact of the matter is that such was the greatness, 
grandeur and majestic glory of his jihad by the pen that 
when he passed away from this world, having achieved the 
objective of his life, most generous tributes were paid to 
him from the outside world, these particularly mentioned 
his literary services and his jihad by the pen in invalidat-
ing the opponents of Islam. !e editor of the newspaper, 
Vakeel Amritsar, Maulana Abul Kalam Azad, referred to 
him as a triumphant general of Islam and wrote:

 
“!at person, a great person indeed, whose pen was 

enrapturing and whose tongue was mesmeric! One who 
was a personification of cerebral wonders; whose eye was 
seditious and whose voice, awe-inspiring! Between whose 
fingers were entwined the cords of revolution. Whose two 
fists were electrically charged batteries . . . !e literature 
by Mirza Sahib that came about from him against the 
Christians and the Aryas has now acquired general public 
recognition and in this instance and it does not need any 
introduction. Now that this literature has fulfilled its ob-
ligation, we should most sincerely acknowledge its worth 
and merit.” 

!e editor of the Delhi newspaper Curzon Gazette, 
Mirza Hairat Dehlvi, wrote:

“!e services rendered to Islam by the deceased 
against the Christians and the Aryas definitely merit enor-
mous praise. He completely changed the outlook of debate 
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and laid the foundation of a modern literature in India. I 
confess, not as a Muslim, rather as one who seeks truth, 
that none of the influential and powerful Arya or Chris-
tian priest had the nerve to respond to the deceased  . . . 
although the deceased was Punjabi, however his pen was 
so immensely powerful that today not just in the whole of 
Punjab, rather in the entire heights of India there is none 
who can write so forcefully   . . . his powerful literature is 
most unique in its glory and it is a fact that when reading 
some of his phraseology, one gets into a trance like state.’ 

What courage and honesty the writers of that age pos-
sessed that the truth manifested through their pens:

 “Indeed, excellence is that which is even admitted by 
the enemies!”

Friends! I was enabled to present a brief sketch of the 
alive and living jihad by the pen by the Promised Messiah 

as. !is entire transcript remains incomplete in the sense 
that it is not just difficult to encompass this subject rather 
it is impossible. In the end, I will submit this that !e 
Promised Messiah (on whom be peace) fulfilled the obliga-
tion of the jihad by the pen in the best possible manner 
and paid its dues in the literal sense of the word.  Now, it 
is the duty of us, as servants of Ahmadiyyat, never to let 
this banner of the jihad of the pen down. It is our duty 
to repeatedly study the legacy of the literary wonders in 
the form of Roohani Khazaeen that he has left behind, to 
enlighten our hearts with these magnum opuses, to pol-
ish our minds with these erudite rarities. It is incumbent 
upon us to take this limpid source to the entire world for 
this spiritual treasure is the communal wealth of entire 
humanity and carries the licence of elixir for everyone. !e 
munificence of this treasure is eternal. It is our duty to 
take it to the corners of the earth. Today, mankind is seek-
ing peace and a new way of life and this is the very mes-
sage that is the guarantee of its redemption and salvation 
because it is based on the Holy Qur’an and the Ahadith of 

the Prophet Muhammad as.  Come! Lets make this wealth 
widespread in the world, giving it out in every land, every 
habitation. May Allah make us worthy of fulfilling this 
obligation in the choicest manner and may the embellish-
ment of triumph be our fate in the hereafter. Ameen.
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“ K   P”
By Amjad Mahmood Khan – Los Angeles, California, 

USA

Remarks delivered at an inter-faith symposium at 

Harvard University Divinity School in Cambridge, 

Massachusetts, USA, May 6, 2006

    “By the inkstand and by the pen and by that which they write.
!ou art not, by the grace of thy Lord, a madman.”
(Holy Qur’an, Sura Al-Qalam, Chapter 68, Verses 1-3)

It goes without saying that Islam today is under intense 
media scrutiny.  If you run a “Google” search, on aver-

age nearly 150 articles are written about Islam per week.  
!e pace of publication is frantic.  Professors, politicians, 
pundits, and priests – it seems that most everyone these 
days has a view of Islam.  !e clatter surrounding Islam in 
the media is loud and unmistakable.

    Take only the past six months.  You may have read one 
of a slew of articles written by Professor James Arlandsen 
of Southern California, whose website “answering-Islam.
org” systematically attacks the life and character of the 
prophet of Islam, Muhammad, and Islam’s holy book, the 
Qur’an.  Or you may have encountered a recent interview 
of commentator Pat Robertson who remarked that Islam 
is an inherently violent religion that wants to dominate 
and destroy other religions.  Or you may have read the 
editorial by journalist Rich Lowrey of the National Review, 
America’s most prominent conservative publication, who 
suggested blowing up the holy city of Mecca in retaliation 
for terrorist attacks.  Islam has been called everything 
from a “car-burning cult” to a “primitive and paranoid 
ideology.”   

And Islam isn’t just a target of extreme views.  For 
example, just a few days ago, Elie Wiesel, the famous poet 
and Nobel peace prize winner told an interviewer: “All the 
crises in the world today have Islam as a component.” 

With Islam under a virtual microscope these days, it 
is natural to ask:  how have Muslims responded to the 
scrutiny?  Some Muslims have taken criticism against 
their faith in a deeply personal way by going on the of-
fensive, responding with violence and hostility.  Such 
Muslims interpret Islam as condoning a violent struggle 
against non-Muslims.  !ey have mobilized the passions 
of a disillusioned class of Muslims by formulating a xe-
nophobic ideology that is somehow rooted in Islam.  We 
hear about this group of Muslims in the media a lot these 
days.  On the other hand, some Muslims also have taken 
criticism against their faith in a deeply personal way, only 
they have responded by questioning the very principles of 
their faith.  !ey fail to recognize the continuing viability 
of what they believe in, apologize for their faith, and call 
for wholesale changes to Islam, including doing away with 
verses of the Qur’an they cannot explain.  !e apologetic 
acts of these Muslims also get a lot of media play these 
days.

But somewhere between these two poles of Muslim 
responses is an often unrecognized third group of Mus-
lims.  !ese Muslims don’t resort to aggression or apolo-
gies in dealing with criticism of their faith.  Indeed, these 
Muslims expend their energy clarifying Islam’s essential 
teachings.  Who are these Muslims, and where did they 
come from?

I’ve set up my talk this afternoon as a short history 
lesson.  Over a century ago, a solitary voice emerged in 
the remote parts of India that shook the foundation of 
conventional Muslim wisdom.  !is voice was of a man 
who began what has become one of the most dynamic and 
positive moderate Muslim communities on earth.  Indeed, 
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Hadhrat Mirza Ghulam Ahmad as set forth an entirely new 
brand of Islam that has become as relevant and significant 
today as it was over a century ago. 

My aim this afternoon is to discuss who this man was, 
how he revolutionized conventional Islamic thinking on 
the core Islamic concept of jihad, how he practically waged 
a jihad by the pen in his life and defended Islam in an 
unprecedented manner, and finally, how his Community 
today continues the intellectual struggle he once endured.       

Why is there a need to study the life and teachings of 
a Muslim thinker of the Nineteenth Century?  What sets 
this man, Mirza Ghulam Ahmad as, apart from other Mus-
lim contemporaries?  To answer these questions first re-
quires a basic understanding of how the Prophet of Islam, 
Muhammad  sa, envisioned the fate of Islam after his time.  
Indeed, little study is done on what Prophet Muhammad sa 
prophesized to come after him.

In brief, Prophet Muhammad sa predicted that a Mahdi 
or reformer would come after him who would internally 
reform Islam at a time of great trepidation for Islam.  He 
also predicted the advent of a Messiah who would render 
Islam a great service at a time of great difficulty.  Accord-
ing to Prophet Muhammad sa, the Mahdi and the Messiah 
would be one in the same person.  Prophet Muhammad 

sa proclaimed that at the time of the coming of the Mahdi 
and Messiah, Christianity would be in the ascendancy and 
Islam’s prominence would be in gradual decline.  Among 
other things, he said that Islam would grow weak and 
poor, Muslims would lose faith in their beliefs, Muslims 
would grow materialistic, Muslims would be unmindful of 
their prayers, the Qur’an would be kept as an ornament 
with its true meaning lost or misunderstood, and lavish 
Mosques would be built with few believers inside.

 !e timing of the coming of the Mahdi and Messiah 
is a subject of great discussion.  Suffice it to say, in the 

Nineteenth Century, Islam faced enormous trials and 
tribulations of the kind Prophet Muhammad sa predicted.  
Not only was Christianity gaining dramatic ascendancy, 
Muslims were in a state of disarray.  In 1882, some 125 
years ago, Muhammad Shareef, a prominent Imam of 
Banglore, India, summed up the state of Islam at this time 
as follows:

“Islam is being attacked from all directions.  On one 
hand, Christians are maligning Islam, its Holy Founder, 
Muhammad, and its Holy Book, the Qur’an.  !ey are con-
vinced that so long as the sun of Islam continues to shed 
its light upon the world, all the efforts on behalf of Chris-
tianity would prove vain.  On the other hand, Muslim lead-
ers are dumbfounded and trying [desperately] to fit Islam 
into western ideas.  !e followers of all religions are eager 
to put out the light of true Islam.”  (Quoted in Zafrulla 
Khan, Ahmadiyyat:  !e Renaissance of Islam, pp. 30-31).

             
It was in this era that Mirza Ghulam Ahmad as gained 

eminence.  Born in the small remote village of Qadian, 
situated in the district of Punjab, India, in 1835, Ahmadas 
came from a noble, land-owning family.  He received his 
education from various tutors, but acquired knowledge 
of Arabic and Persian mostly on his own.  He received no 
formal education.  !roughout his youth, he used to spend 
his time in prayer and supplication.  He remained in a 
state of relative seclusion and anonymity.  He immersed 
himself in the study of the Qur’an and soon claimed to 
have had communion with God.  Under a divinely inspired 
urge, he was moved to embark on a project which would 
not only help to safeguard Islam against hostile attacks, 
but would clearly and demonstrably establish its relative 
superiority over all faiths.  He resolved to set forth excel-
lences of Islam in a monumental work which he designat-
ed, Braheen-e-Ahmadiyya.

 By May of 1879, he had enough progress on his 
work to make a public announcement concerning its scope 
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and purpose.   He published the first two parts in 1880, 
the third part in 1882, and the fourth part in 1884.  !e 
book’s aim was to defend Islam from accusations and to 
set forth conclusive proofs as to the verities in the Qur’an.  
!e work received wide-ranging critical acclaim.  Many 
prominent commentators across South Asia referred to it 
as a seminal work of Islam, unprecedented in its worth.  
One book viewer commented that Mirza Ghulam Ahmadas, 
by writing this book, had safeguarded the honor 
of all Muslims in the world.  Imam Shareef of 
Banglore commented:

“Braheen-e-Ahmadiyya is a peerless publica-
tion in its proof of the truth of the Qur’an and 
of the Prophethood of the Prophet of Islam.  !e 
author has proved the truth of Islam by such 
positive arguments that every just person would 
acknowledge that the Qur’an is the Book of Allah, 
that the Prophethood of Muhammad is righteous, 
that Islam is a faith established by God and that a Muslim 
is instructed in the truth.  !ere is here such a multiplic-
ity of proofs that no way of escape and no possibility of 
denial have been left open to an opponent.  Every argu-
ment is clear, every proof is bright.  !e book is a mirror 
of faith and is full of the Qur’an to the brim.  It leads to 
the straight path, it is a torch that lights up the true way.  
It is a treasury of truth, it is a mine of guidance, it acts 
as lightning on the stores of the enemy and burns up all 
his arguments.  For the Muslims it is a bright proof as to 
the truth of Qur’an.  It has unsettled and disturbed every 
enemy of religion.”  (Quoted in Zafrulla Khan, Ahmadiyyat:  
!e Renaissance of Islam, pp. 32-33).    

!e flow of revelations and visions continued, gather-
ing momentum, until in 1882 he received a revelation that 
he, i.e., Mirza Ghulam Ahmad as, was to be the appointed 
one, the promised reformer, the one commissioned by God 
to serve His cause.  In 1889, he claimed to the Promised 
Messiah and, on March 23, 1889, he founded the Ahmadi-

yya Muslim Community.

It was at this time that Mirza Ghulam Ahmad as began 
to reexamine traditional Muslim interpretations of core 
Islamic principles.  In particular, he began to question the 
validity of the traditional understanding of jihad.  Describ-
ing the state of Islam as Prophet Muhammad sa predicted, 
he announced that the time of jihad by physical self-de-

fense no longer was necessary  !e wars fought in defense 
of Islam during Prophet Muhammad sa’s time had ended.  
In its place, a new era emerged in which the true jihad was 
one of spiritual self-reflection and rational argumentation.  
As predicted by the Prophet Muhammad sa, the Prom-
ised Messiah and Mahdi would come to end violent jihad.  
Instead, to successfully defend Islam, a new battle had to 
be fought in history, he argued: a battle without weapons 
or blood, without territories lost or territories gained; a 
battle of ideas where the ultimate weapon became the pen.  
Introducing this new jihad to the world, Mirza Ghulam 
Ahmad as wrote:

“It is with the pen that Islam is being attacked. !at is 
why it is necessary that the pen should be used to rebut 
the attacks. God the Almighty says in the Holy Qur’an 
that you should make preparation to defend yourselves 
with the same kind of weapons as the opponents hap-
pen to use. !ink of the preparations that the opponents 
of Islam are now making. !ey are not lining up armies. 

The wars fought in defense of 

Islam during Prophet Muhammadsa’s 

life had ended.  In its place, a 

new era emerged in which the 

true jihad was one of spiritual 

self-reflection and rational 

argumentation. 
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!ey are publishing magazines and books. We also should, 
therefore, pick up our pen and answer their attacks with 
magazines and books.”   (Malfoozat, Vol. 8, p. 20). 

   
Contrary to what his opponents proclaimed, Mirza 

Ghulam Ahmad as acknowledged the necessity of three 
types of jihad.  Al jihad al akbar or the “greater jihad” was 
the jihad to purify one’s soul.  Al jihad al asghar or the 
“lesser jihad” was the jihad of physical self-defense.  Fi-
nally, al jihad al kabeer or “the grand jihad” was the jihad to 
propagate the truth of Islam through the Qur’an.  Mirza 
Ghulam Ahmad as defined jihad bil qalam as a vital compo-
nent of al jihad-al-kabeer -- the only jihad that in his view 
could withstand the intellectual attacks on Islam in the 
Nineteenth and Twentieth centuries.  In Islam’s defense, 
Mirza Ghulam Ahmadas used the very same weapon his op-
ponents used:  the pen.  Indeed, the Qur’an alludes to this 
intellectual weapon in the verse I recited at the beginning 
of my speech:

“By the inkstand and by the pen and by that which 
they write.  !ou art not, by the grace of thy Lord, a mad-
man.”  (Holy Qur’an, Sura Al-Qalam, Chapter 68, Verses 
1-3).

Here, Allah swears that by whatever test of knowledge 
the claims of Prophet Muhammad sa are to be examined, 
he will be found to be the sanest and wisest of men.  All 
the literary efforts expended to discredit Prophet Muham-
madsa, all the ink spilt to assault him, would be in vain.  

Mirza Ghulam Ahmad as waged a jihad by his pen like 
none other.  His entire life was dedicated to silencing 
Islam’s opponents through the written word.  In a span of 
26 years (from 1882-1908), he wrote over 80 books.  He 
responded to Christians, Hindus, Muslims, Sikhs, Jews, 
and Buddhists.  He wrote in Urdu, Persian, and Arabic.  He 
wrote about every major facet of Islam and responded to 
every major criticism against Islam.  Between 1882 and 

1890, he responded to 90,000 letters, or over 30 letters 
a day on average – all in the defense of Islam.  He was a 
vigorous and prolific writer, and his work consistently 
received critical acclaim. 

Writing for the Vakil newspaper in Amritsar, Maulana 
Abul Kalam Azad called Mirza Ghulam Ahmad as “the 
victorious advocate of Islam . . . who revolutionized our 
religious and intellectual world.”  Even one of his bitter-
est enemies, Maulvi Muhammad Husain of Batala, leader 
of the Ahle Hadees sect of Islam, had this to say about his 
writings: “Mirza Ghulam Ahmad has proved himself so 
steadfast in the service of Islam through his pen that few 
instances are to be found among the Muslims. . .”  Ihhatus 
Sunnah, Vol. 7, Nos. 6-11.  Indeed, as the ultimate sign of 
the strength of his commitment to jihad by the pen, Mirza 
Ghulam Ahmad as claimed that he was told in an Urdu rev-
elation on June 17, 1901:

“Allah has named me Sultan-ul-Qalam, the King of the 
Pen, and has called my pen Zulfiqar Ali or the sword of 
Hadhrat Ali ra.  (Al-Hakam, Vol. V, No. 22, page 2).             

Given his strong views against jihad by force, Mirza 
Ghulam Ahmad as faced tremendous opposition.  Some 
Muslims accused him of conspiring with the British to 
attack Islam; others branded him a heretic and opponent 
to Prophet Muhammad  sa.  In response, Mirza Ghulam Ah-
mad as wrote several books defending his core set of beliefs 
and dispelling myths about his message and mission.  He 
also wrote long tracts about his profound love for Prophet 
Muhammad sa.  At one instance, for example, he said: 

“!at light of high degree that was bestowed on per-
fect man was not in angels, was not in stars, was not in 
the moon, was not in the sun, was not in the oceans and 
the rivers, was not in rubies or emeralds, or sapphires, 
or pearls; in short, it was not in any earthly or heavenly 
object. It was only in perfect man whose highest and lofti-

MSQ Khilafat Centenary Souvenir

Page 



Page 43   

Profile: Hadhrat Mirza Ghulam Ahmad as

est and most perfect example was our lord and master, the 
Chief of the Prophets, the Chief of all living ones, Muham-
mad, the chosen one, peace be on him.”  (Ruhani Khazain, 
Vol.5, pp. 160-162).

Mirza Ghulam Ahmad’s essential purpose, then, was 
to reassert the sanctity of Islam by disclaiming the violent 
teachings that had crept into the faith, and he did so in 
honor of Prophet Muhammad sa. 

In the short time allotted to me, I cannot possibly 
do justice to the depth of Mirza Ghulam Ahmad as’s jihad 
by the pen.  What I wanted to do is provide you a single ex-
tended account of one of Mirza Ghulam Ahmad as’s seminal 
defenses of Islam telegraphed here in America.  

Dr. John Alexander Dowie was a prominent Christian-
American preacher.  At the turn of the century, in 1901, 
he claimed to be the forerunner of the second coming of 
Jesus Christ as, just as Elijah was the forerunner of Christ 

as’s first coming.  At the time, Christ as’s second coming was 
a much discussed subject. !e Biblical signs had appeared, 
and people interested in religion eagerly awaited his 
Second Coming. !e publication of his claim brought to 
Dr. Dowie a further increase of followers. He bought some 
land and founded a town called Zion. He declared that 
Christ as would descend in that town. Many rich people – 
out of eagerness to have the first view of Christ as on his 
second coming – paid large sums of money for land to 
build houses in that town.  Dr. Dowie began to rule in that 
town as an uncrowned king.  Soon his followers numbered 
more than 100,000.  He sent preachers to different Chris-
tian countries. 

Dr. Dowie was a vehement opponent of Islam.  He 
would heap insults upon Prophet Muhammad sa.  So strong 
were his attacks against Islam that in 1902, he published a 
prophecy that unless Muslims of the world became Chris-
tian, they would meet with death and destruction.  In one 

of his publications, !e Leaves of Healing, he remarked:

“One of the greatest systems in the Orient is Moham-
medanism . . . the Mohammedan is taught to look forward 
to heaven as one vast harem, where he can find satisfac-
tion in women that are prepared for him as the creatures 
of lust.  Zion will have to wipe out that shocking blot upon 
humanity.  !at accursed flag will have to come down from 
the high towers of Jerusalem.  May God help me to knock 
at the gates of the Moslem before long!  !e Muslims will 
fight.  !ere are hundreds of millions of them.  One of the 
great wars imminent is that between the Cross and the 
Crescent. “  (Leaves of Healing, Vol. XIII, p. 474).  

Mirza Ghulam Ahmad as heard of Dr. Dowie and his 
attacks all the way in India and wrote a leaflet in reply.  In 
it, he enumerated the beauties of Islam and pointed out 
how Dowie was wrong to predict and proclaim the destruc-
tion of Muslims in the world.  He described his status as 
the Mahdi and Messiah and subsequently challenged Dr. 
Dowie to a public prayer contest, in which both Dr. Dowie 
and he would pray to determine who between them was 
false.  He published this leaflet in September of 1902 and 
sent it in large quantities to America and Europe.  From 
December of 1902 to December of 1903, newspapers 
across Europe and America covered the contents of this 
leaflet.  !e prayer contest between Dr. Dowie and Mirza 
Ghulam Ahmad soon gained considerable press attention.  
An estimated 2.5 million people came to learn of it.  

Dr. Dowie did not reply to this leaflet, but instead went 
on praying for the defeat and destruction of Islam. He also 
renewed his attacks. On February 14, 1903, he wrote in 
his paper: “I pray to God that Islam should soon disappear 
from the world. O God, accept this prayer of mine. O God, 
destroy Islam.”  Again, on August 5, 1903, he wrote in his 
paper: “!e black-spot on the mantle of man – i.e., Islam – 
will meet its end at the hands of Zion.”
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Mirza Ghulam Ahmad as saw that Dr. Dowie was in no 
mood to retreat from his hostility, so he issued another 
leaflet in 1903.  Mirza Ghulam Ahmad as wrote in this 
leaflet that he had been sent by God to re-establish belief 
in the Oneness of God, to put an end to all attempts to 
associate others with this One God; that he had a sign to 
show to America.  !e sign was that if Dr. Dowie should 
enter into a prayer contest with him and that if he should 
decide, directly or indirectly, to accept his challenge, then 
in Mirza Ghulam Ahmad as’s lifetime, Dr. Dowie would pass 
away.  

!is leaflet also was published in the West on a very 
large scale. Newspapers in Europe and America comment-
ed upon it.  !e Glasgow Herald of Britain and the New 
York Commercial Advertiser of America published summa-
ries of it.  Millions of peoeple came to know of it. 

When this leaflet was published, Dr. Dowie’s move-
ment was at its strongest.  !e number of his followers 
was increasing.  He owned many industrial establish-
ments. His bank balance amounted to about twenty mil-
lion dollars. His staff of servants was larger than that of 
the richest in the land. He was in excellent health.  Health, 
he said, was his special miracle.  He claimed the miraculous 
power of healing by the touch of his hand. Dr. Dowie had 
money, health, followers and influence. 

On the publication of the second leaflet by Mirza Ghu-
lam Ahmad as, people asked Dr. Dowie why he did not reply 
to the Indian Messiah?  Dowie responded contemptuously: 

“!ere is a Muhammadan Messiah in India who has 
repeatedly written to me and people ask me why I do not 
answer him. Do you imagine that I shall reply to such 
gnats and flies? If I were to put down my foot on them 
I would crush out their lives. I give them a chance to fly 
away and live.”

In December 1903, Dr. Dowie openly entered the 
prayer contest. He declared that an angel had told him 
that he would be victorious over his enemies. !e declara-
tion was a counter-prophecy, a prophecy of the death of 
Mirza Ghulam Ahmad as. !e prayer contest now became a 
public affair. 

Dr. Dowie’s movement soon began to crumble.  Some 
months after he had accepted Mirza Ghulam Ahmad as’s 
challenge, his foot was struck with a bout of paralysis.  
!e miraculous powers of which he used to boast began 
to desert him. After he had left home, his followers began 
to wonder why he who had the power to heal others could 
not heal himself?  !ey began a search of his rooms, which  
heretofore, had been inaccessible. !ey found bottles of 
wine. His wife and his son declared that Dr. Dowie drank 
heavily in secret even though he had prohibited his own 
followers from drinking or using any intoxicants.  His wife 
declared that she had been loyal and faithful to him even 
during the days of his poverty, but she had been sorely 
disappointed to learn of his unfaithfulness.  His followers 
became infuriated. !ey decided to check the accounts of 
the monies of Dr. Dowie’s organizations. It was found that 
Dr. Dowie had misappropriated about a million and a half 
dollars. 

Upon these disclosures, Dr. Dowie’s leading followers 
decided to depose him. !ey sent him a telegram that said: 
“Unanimously the organisation seriously objects to your 
expensive habits, hypocrisy, misstatements, exaggera-
tions, and ill-temper. !erefore, you are hereby deposed 
from your office.”  Dr. Dowie could not refute these charg-
es. At last, all his followers turned against him. As a last 
effort, he wanted to address them and convert them again 
to his side. But when he arrived at a train station, only a 
few persons had come to receive him. Hardly anyone paid 
any attention to him.  On the other hand, his paralysis had 
reduced him to a complete helplessness. 
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Out of about 100,000 followers, only about 200 
remained with him. His paralysis had advanced. He could 
not endure his mounting troubles. He lost balance of mind 
and became practically insane. On March 8, 1907, Dowie 
died, abandoned and disgraced. When he died, he had only 
four men with him and his assets amounted to the equiva-
lent of about thirty rupees.

Not surprisingly, newspapers covered the success 
of Mirza Ghulam Ahmad as’s challenge to Dr. Dowie.  At 
least 33 American papers across the country covered Dr. 
Dowie’s death.  For example, the Boston Herald carried a 
detailed and documented feature on Dr. Dowie in the June 
23, 1907 edition of its paper. It devoted a full page to the 
prophecy of Mirza Ghulam Ahmad as along with a large 
size portrait of him. !e feature was headlined: “Great is 
Mirza Ghulam Ahmad, the Messiah Foretold Pathetic End 
of Dowie.”

Mirza Ghulam Ahmad as passed away a year after suc-
cessfully challenging Dr. Dowie.  He left behind followers 
firmly committed to his revolutionary beliefs and eager 
to continue his bloodless intellectual jihad.  What began 
as a movement of only a few hundred followers now has 
spread into a dynamic community of tens of million in 
over 160 countries of the world.  !e official motto of the 
Ahmadiyya Muslim Community is: “Love For All, Hatred 
For None.”  !e spiritual leader of the Community, His 
Holiness Mirza Masroor Ahmad aba, resides in the United 
Kingdom, where the Ahmadiyya headquarters are based.  
Ahmadis today continue to propagate the ideas concerning 
jihad that Mirza Ghulam Ahmad as originally taught.  

For example, in response to the recent cartoon con-
troversy in Europe, where dozens of demeaning cartoons 
of Prophet Muhammad sa were printed and reprinted in 
European papers, the Community was the first organized 
group of Muslims to send a series of letters and articles to 
the appropriate authorities in Coppenhagen condemning 

the cartoons.  Not surprisingly, given their strong opposi-
tion to violent jihad, the Ahmadiyya Community also was 
among the first Muslim groups to strongly condemn the 
violent counter-protests of Muslims in the Middle East.  

Increasingly, particularly after 9/11, many Muslims 
have come to adopt Mirza Ghulam Ahmad as’s profound 
interpretation of jihad and have emphatically denounced 
all violent forms of jihad.  !ough Ahmadis are considered 
to be the most persecuted minority Muslim community 
in the world, they offer the most peaceful and refreshing 
alternative to the aggressive and apologetic Muslims who 
dominate Islam’s airplay in the media.

I end by quoting a tradition of Prophet Muhammad sa, 
who in one sentence succinctly captured the essence of ji-
had by the pen.  He reportedly said: “!e ink of the scholar 
is holier than the blood of the martyr.”  As Ahmadi Mus-
lims, we strive to manifest this timeless nugget of wisdom.  
May God make it so.  Ameen.    



CHAPTER FOUR
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E  M S--Q

Since his student life [and prior to his khilafat], Hadhrat Sahibzada Mirza Nasir Ahmad rh was deeply 

enamored and had a keen relationship with the pure doctrine and consecrated literature of the Prom-

ised Messiah as. Because of this innate zeal and passion, he invited Maulana Abul Atta Sahib, Sheikh 

Mahboob Alam Sahib Khalid and certain other literary personalities to his residence, ‘Al Nasrah,’ on Sep-

tember 14, 1936. There, he put forth a blessed idea. He said: ‘Our foremost duty is to widely publicize 

the sacred literature of te Promised Messiahas, inscribe responses to the criticism of western philosophers, 

carry out a thorough ascertainment of different religions and present to the world, the Islamic principles 

in light of knowledge. For this we should provide well- researched and solid literature that reßects the 
Ahmadiyya Muslim perspective and disseminate it to all corners of the world.’

 All those in attendance, unanimously agreed to this blessed and precious proposal. For its comple-

tion, a committee named, Ansar Sultan-ul-Qalam, was resurrected. Maulana Abul Atta Sahib and Sheikh 

Mahboob Alam Sahib Khalid were elected as the committee’s President and Secretary, respectively.

 After coming into existence, a resolution was passed in the general meeting that each member of, 

Ansar Sultan ul Qalam would submit at least one article per month to the newspaper, Al Fazl. Likewise, it 

was decided that short responses to secular and religious questions be sent regularly to newspapers. This 

committee delivered beneÞcial services until 1938. Later on it was merged into the Department of Taleem 

(Education) of Majlis Khuddam ul Ahmadiyya.

(Tahrik-e-Ahmadiyyat, p. 359)
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M S--Q, USA:
O C F 

GOVERNING ARTICLES
OF MAJLIS SULTAN ALQALAM

Article I: Name & Objectives

Section 1: !e name of this society shall be MAJLIS SULTAN AL QALAM, Ahmadiyya Muslim Literary Society of Ameri-
ca.  !e name indicates a revival of the society of the same name founded at Qadian, India by Hazrat Mirza Bashiruddin 
Mahmud Ahmad, Khalifatul Masih II.

Section 2: !e objectives of the Society shall be:

A. To advance the study and dissemination of the Holy Quran, Ahadith, and the writings of Hazrat Mirza Ghulam 
Ahmad Qadiani, the Promised Messiah and Mahdi who was named Sultan al-Qalam (Master of the Pen) by Allah al-
Alim;

B. To assist the Talim Department of Jama’at Ahmadiyya with the design, promotion, and management of educa-
tional programs for the Jama’at and its auxiliary bodies;

C. To recognize achievement in the educational programs and in literary efforts in order to encourage academic 
excellence and to conduct competitions and scholarly debates among the Ahmadi Muslims of North America;

D. To encourage research and writing from the Islamic perspective in he social science fields including theology, 
philosophy, ethics, history, sociology, civics, economics, anthropology, criminal justice, and education;

E. To sponsor the translation of writings of the Promised Messiah from Arabic, Persian, and Urdu to English;

F. To enrich the body of Islamic literature in the English language with writings by the Ahmadi Muslims relative to 
the challenges of Western culture and society;

G. To promote American participation in the Fazl Umar Foundation international competition and other worth-
while programs of the Center at Rabwah and to assist candidates with their respective papers;

H. To arrange for individual advanced studies in the United States by providing academic advisors to qualified ap-
plicants and an advanced course of study leading to a Certificate in Ahmadiyya Exegesis;
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I. To revive and publish a Journal of the Society to be titled “AL-FURQAN”, named for the original Society Journal 
at Qadian, and to offer assistance to the Muslim Sunrise and other Jama’at publications.

J. And to establish a Literary Fund to enable the Society to understand and realize its worthy objectives In the 
Name of Allah, !e Gracious, !e Merciful, without drawing upon the general financial resources of the Jama’at.
May Allah enable us to do so, Amin.

Article II: Membership

Section 1: Active membership shall be afforded to members of Jama’at Ahmadiyya residing permanently in the United 
States, Canada, or Mexico, who submit an official application with the initiation fee to the Majlis Mutamid and are duly 
elected.

Section 2: Requirements for membership shall be fixed by the Board and include a standard of education and literary 
ability with evidence of such work on behalf of the Jama’at.

Section 3: Honorary members shall be those persons meeting the criteria but living outside of North America who are 
invited by the Majlis. !e Board shall seek to confer such memberships upon those Ahmadis who are striving vigorously 
with the Pen throughout the world.

Section 4: Associate membership may be awarded to persons outside the Jama’at in recognition of support and contri-
butions to the cause of Islam.

Section 5: Active membership will b annually renewable and members will be expected to work diligently to meet the 
society’s objectives as a condition of renewal.

Article III: Governing Board

Section 1: !e direction and management of Majlis Sultan al-Qalam shall be in the hands of a Governing Board, to be 
the executive and policy-making body.

Section 2: !e officers comprising the Board shall be:

A. RAIS – presiding officer elected for two years at the annual meeting, eligible for re-election;

B. NAQIB – to be the manager of programs, activities, and local organization;

C.  MUTAMID – administrator and general editor, manager of membership, finance, and correspondence
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Section 3: !e Naqib and Mutamid are appointed by the Rais. Other staff deemed sufficient and necessary to the opera-
tion of the Majlis may be appointed by the Rais, but they are not automatically members of the Board.

Section 4: Additional Board members may be elected from the Active members by majority vote of the Governing Board.  
Board members’ terms expire with that of the Rais, but they are eligible for re-election.

Section 5: !e Rais may organize committees of the Society to carry out specific projects.  A Chairman and members will 
be named when the committee and its tasks are announced.

Article IV: Administration

Section 1: !e Mutamid shall establish an official address for the Majlis and receive all applications, contributions, inqui-
ries, and correspondence.

Section 2: !e Rais shall cause to be published, a Membership Directory and Annual Report of the Society’s work, a copy 
of which shall be submitted to the Sadr Jama’at Ahmadiyya of the United States and Canada and circulated among the 
membership.

Section 3: !e initiation fee for new members and an annual renewal dues shall be fixed by the Board and used only to 
defray organizational and publishing expenses.  Annual dues shall be payable on or before the anniversary date of the 
individual member.

Section 4: !e Mutamid will maintain the accounts of the Society and will submit an annual report.  Every two years, 
the auditor of the Jama’at Ahmadiyya, USA, will be invited to inspect the accounts of the Society.

Section 5: !e Literary Fund will be utilized for the publication of “AL-FURQAN” and the sponsorship of translations of 
the writings of the Promised Messiah, and will be maintained as a custodian account in the Majlis general account.

Section 6: !e Mutamid will make a record of all proceedings of the Board, and prepare an ongoing Chronicle of the 
Majlis.

Section 7: !ree or more Active members may petition the Board for the establishment of a Chapter.  !e Naqib should 
be satisfied that all criteria are met and then report on the petition to the Board.  Chapters must strictly adhere to all 
Islamic precepts in their activities and must generally follow the auxiliary organizations of the Jama’at.

Section 8: Upon approval of the petition, a Chapter coordinator, designated the Raqib, shall be appointed to head the 
Chapter.  !ere shall be no other standing officers.  !e Raqib will organize the work by committee and appoint chair-
men for the projects.
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Section 9: Chapters may frame By-Laws to specify such details as meeting schedules local dues, and projects.  By-Laws 
must conform to these Governing Articles of the Majlis and be approved by the Naqib.

THESE GOVERNING ARTICLES OF THE MAJLIS SULTAN AL-QALAM WERE APPROVED AND ADOPTED BY THE 
FOUNDERS AND THE GOVERNING BOARD ON JUNE 7, 1980.

(Signatures follow the Resolutions of the Board)

RESOLUTIONS OF THE GOVERNING BOARD
Resolution No. I

 RESOLVED that Dr. Khalil Ahmad Nasir, founding Mutamid of Majlis Sultan Al-Qalam, Qadian, and Editor of 
the Muslim Sunrise, former Mubaligh-in-Charge, Jama’at Ahmadiyya USA, and professor of international studies, dis-
tinguished in American academic circles, be designated – Honorary Rais and Member of the Governing Board.

Resolution No. II

 RESOLVED that the Majlis Literary Fund shall be designated the Nafisur Rahman A.G. Soofi Memorial Literary 
Fund, in honor of the late Mubaligh-in-Charge, Jama’at Ahmadiyya USA, Associate Editor of Review of Religions, promi-
nent writers and translator, and good friend of American Ahmadis.

APPROVED AND ADOPTED:
         ________________________________
         Rafi Yahya A. Sharif, RAIS

         ________________________________
         Nuruddin A. Latif, MUTAMID

TEN RECOMMENDED LOCAL PROJECTS AND ACTIVITIES FOR CHAPTERS

1. At regular meetings, review the current issues of Ahmadi publications, assigning one to each member.  Plan to 
distribute them on consignment to college bookstores, libraries, and reading rooms.

2. Discuss and evaluate the educational programs for the adults and youth of the nearby Jama’ats from which the 
members come, and their auxiliary branches.  Offer to assist the Jama’ats in areas of need related to education.

3. Report on members’ progress with their own research and writings, and request assistance and materials, where 
needed, from other members.
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4. Periodically hold formal business meetings in order to nominate new members, consult in the undertaking of 
major projects, and other such matters. Any notices or directives received from the Governing Board should be read at 
such meetings.
5. Invite college clubs, religious/spiritual, social science, and philosophical societies/organizations to participate, 
along with your chapter, in a prepared dialogue.  !ese should be held at a public place and the public should be invited.

6. Sponsor a noteworthy speaker at a public hall and invite the public.

7. Conduct suitable fundraising events for the Nafisur Rahman A.G. Soofi Memorial Literary Fund.  Also, set a 
specific goal: have your chapter totally underwrite the costs of one issue of ‘Al-Furqan.’

8. Sponsor an essay or oratorical contest on a broad subject, such as “Proofs of a Living God”, and open it to the 
youth of a region, or to the public.  Award a medal (which will be provided by the Board), or a designated amount of 
money in the form of a scholarship.

9. Where a sufficient number of members are matriculated at an institution of learning, make your chapter of such 
high standing that it will be officially recognized as a bonified college society on your campus.  Engage in service to the 
school, and in such activities as are normally undertaken on behalf of the institution.

10. Organize a graduation dinner in honor of those Ahmadi high school students with high averages and outstand-
ing performance, or simply in honor of all high school and college graduates, depending on the character of your local 
community.  Encourage the Ahmadi students to be the best in performance.

NOTES: Chapters are encouraged to be imaginative and to seek opportunities.
Chapters are expected to file a Quarterly Report with the Mutamid, especially to share their successes, which will be 
published in a Majlis bulletin.  Address all reports to: MAJLIS SULTAN AL-QALAM, P.O. Box 2306, Mt. Vernon, N.Y. 
10550.

BOARD POLICIES
Policy 80-1 of the Governing Board
Every member is put on notice that they are expected to furnish annually no less than one article, regardless of length 
(quality supersedes quantity).  A member who failed to comply will be considered on probationary status the following 
year and not entitled to vote or hold office.  !is will automatically be lifted upon receipt of the article.  After two years 
without any contribution, the members will not be permitted to re-register and the reason will be recorded in the official 
Chronicle of the Majlis.
!is condition applies to Active members only.
All articles must be submitted to the Mutamid, and will become the property of the Majlis and utilized at the discretion 
of the Board.



Majlis Sultan-ul-Qalam, USA: 
Anthology of Publications (2002-2008)



MSQ Khilafat Centenary Souvenir

Page 54 

L A T
Printed in the Los Angeles Times, January 12, 2002, 

in response to “Aim the War at Militant Islam,” by 

Daniel Pipes:

 

Dear Editor:

Pipes identifies correctly the one force that may effec-
tively combat militant Islam in the world: moderate, 

diverse, and empowered Muslim groups (“Aim the War 
on Terror at Militant Islam,” 1/6/02). Healthy political 
struggle in Muslim regimes, the way Madison envisioned 
it to function in America, is something that will eventually 
paralyze militant Islam. It is certainly in America’s interest 
to understand the nature of credible Muslim opposition 
against militant Islam the way it has with the Northern 
Alliance in Afghanistan. As Pipes suggests, this may be 
the only means by which commonalities between the West 
and Islam may be preserved in the presence of militant 
Islam, rather than be destroyed by it. 

Amjad Mahmood Khan
Cambridge, Massachusetts

N Y N
Printed in New York Newsday, August 28, 2002, in 

response to “Christians Can Learn Much From the 

Qur’an,” by Rev. Thomas Goodhue:

Dear Editor:

I laud the Rev. !omas W. Goodhue on his “Christians 
Can Learn Much from the Qur’an,” [Viewpoints, Aug. 

28], in which he has encouraged others to embark on a 
study of the Qur’an in order to promote tolerance. 

Certainly, the Qur’an reciprocates on this exhortation 
to examine other faiths as it mentions that light emanates 
from the Torah and the Gospel. !e covenant with Abra-
ham, the parting of the sea with Moses and the virgin 
birth of Christ are all mentioned in the Qur’an with great 
reverence.  !e Qur’an mentions Jews and Christians by 
name among followers of other faiths and declares that 
“whoever believes in God, the Day of Resurrection and 
does good deeds, shall have their reward with their Lord, 
and on them shall come no fear, nor shall they grieve.”

Goodhue also shows great insight into the underly-
ing message of the Qur’an by stating that Islam does not 
encourage Holy War. !e Qur’an mentions that when 
even one life is taken unjustly, it is tantamount to the loss 
of humanity itself. If Osama bin Ladin is alive, I would 
encourage him to read this article as it may enlighten him 
regarding the teachings of this great faith.

Irfan Ahmad Alladin
Bound Brook, New Jersey

Page 
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L A T
Printed in the Los Angeles Times, September 23, 

2002, in response to “The Shoes That Didn’t Drop,” 

by James Taylor:

 
Dear Editor:

Among the many points in his thoughtful commentary 
(“!e Shoes !at Didn’t Drop,” Sept. 15), Jay Taylor 

carefully charts the path we, as Americans, must take 
between restraint and retaliation in the wake of the 9/11 
tragedy.  In particular, his even-tempered evaluation that 
there is, as yet, little concrete evidence supporting Iraqi 
involvement in the tragedy, underscores the need for cau-
tion when considering a military option against Saddam 
Hussein during these tense times.  When even our stron-
gest allies have suggested that 9/11 may have occurred 
partly, if not largely, as a result of a dysfunctional US 
foreign policy towards the Arab world, then how will such 
a policy be improved by engaging in “preemptive” war with 
Iraq without just cause?  

While there may be credible threats of terrorism in the 
world today, it would be irresponsible to exploit 9/11 to do 
further harm than good.  Indeed, it would be unconscio-
nable, when we consider that more innocent lives could 
be lost, both American and Iraqi.  We cannot afford to be 
hasty with our response to terrorist threats.  As a Mus-
lim, I try to remind myself of this by reflecting upon the 
beautiful verse from the Old Testament: “Every purpose is 
established by counsel: and with good advice make war.” 
(Proverbs 20:18).

Sincerely,
Dr. Arshad M. Khan
Chino Hills, CA

L A T
Printed in the Los Angeles Times, December 17, 

2002, in response to “Anti-Islamic Rhetoric” by 

Salam Al-Marayati:

Dear Editor:

I appreciated Mr. Salam Al-Marayati’s commentary (Dec. 
11), which calls upon the media to deal more evenhand-

edly with issues concerning religious extremism. All too 
often, the religion of Islam is itself a casualty when violent 
acts committed by marginalized fanatics are reported in 
the press. !e media can no longer afford to ignore the 
fact that a religion that has 1.2 billion adherents world-
wide has a complex demography. Failing to take this into 
account when reporting isolated acts of violence by a few 
self-proclaimed Muslims only serves to foster the (Us vs. 
!em) mentality pervading our country today. Instead of 
jumping on “!e Clash of Civilizations” bandwagon, why 
not instead help foster the civilized reporting of ideologi-
cal clashes? By printing articles like Mr. Al-Marayati’s com-
mentary, your esteemed daily continues to set an excellent 
standard of such civilized coverage. 

Sincerely,

Dr. Arshad M. Khan
Chino Hills, California
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N Y N
Printed in the New York Newsday, January 23, 2003, 

in response to “We’re at War, and It’s World War 

IV,” Christopher Brassford:

Dear Editor:

Christopher Bassford, in his “We’re at War and It’s 
World War IV” [Viewpoints, Jan. 14], expresses 

the clairvoyance and insight many of our political lead-
ers could use. He forecasts Islam becoming “the religion 
of peace the apologists of terror now proclaim it to be.” 
Bassford also recalls the stained past of Christianity and 
the “murderous conflicts between Catholicism and Protes-
tantism.” In fact, the !irty Years War and the 100 Years 
War were even more devastating than World War II. Adolf 
Hitler, in his “Final Solution,” noted the crucifixion of 
Jesus in rallying the Nazis for the Holocaust. !e Spanish 
Inquisition called for the expulsion of Jews and Muslims 
alike by the Catholic Church. !e Crusades were filled with 
single battles in which thousands were slaughtered. !us, 
even though carnage fills the annals of Christian history, 
there are few like Bassford who would elucidate on this. 

Sincerely, 
Irfan Alladin 
Bound Brook, New Jersey 

D M N
Printed in the Dallas Morning News, March 18, 2003, 

entitled, “A New Era of Imperial America”:

Dear Editor:

In less than twenty-four hours, Baghdad soil and its 
people will likely be raided by our government forces 

and bombed to pieces. But when the dust and the fury 
clear, it will be more than Iraq that will be entering a new 
era. It will be the world that witnessed how powerless the 
United Nations has been to prevent worldwide aggres-
sive tendencies--the very tendencies that it was founded 
to stop. !e United States has demonstrated to the world 
that we are a big and powerful a nation that can defy the 
UN and its purpose, and with or without authorization, 
can exercise military interventions at will. 

With these unfoldings, having openly violated inter-
national laws and the sovereignty of other nations, we are 
witnessing a dangerous new precedent being set interna-
tionally for future bombings and military interventions. 
I am no longer surprised why U.S. embassies, bases, and 
other symbols of U.S. power, are made targets by those 
claiming to be affected by American foreign policies. 

If our government would refrain from what the world 
perceives as imperialist tendencies, then I am sure that na-
tions everywhere would love for America to be the police-
men of the world. But in the meantime, I join the nations 
of the world in calling on all youth, veterans, and progres-
sive-minded people of America to object to these pending 
attacks. Should we bomb Iraq, to the people of the world I 
say, “!ose are not our bombs!” We have more in common 
with you than with those who run our government. We are 
more than Americans; we are citizens of the world. 

Bilal A Rana
Fort Worth, TX 
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On the Iraq War and its Aftermath

T F
Printed in The Forum (Claremont McKenna College), 

March 30, 2006, as an Opinion-Editorial:

 
“!e Gruesome Truth at Guantanamo Bay”
By Ata ul Malik Khan

On March 20, former military 
public relations officer at the 

detainee cell in Guantanamo Bay, Lee 
Reynolds, made a guest appearance 
in Professor Robert Kirkland’s weekly 
seminar on Comparative Military 
Systems. Reynolds painted a grim 
image of the life of the detainees in 
Cuba -- males ranging from the ages of 16 to 70 -- while 
firmly asserting that the facility was a necessary and justi-
fied entity in light of the United States’ goal of eradicating 
terrorism.

!e facility dates back to the Spanish-American War 
when the United States purchased the 42-square mile 
stretch of land for $2,000 in gold. In 1934, a mutual agree-
ment was reached between Cuba and the United States in 
which the U.S. would pay $4,000 in U.S. dollars in order to 
operate the base. Reynolds told students that Fidel Castro 
refuses to cash these check payments. Following the at-
tacks of September 11, 2001, the United States converted 
a portion of the base into a detainment facility to prevent 
the spread of terrorism both domestically and abroad. 
It has housed up to 740 detainees, and currently holds 
roughly 450.

Detainees are kept in eight feet by six feet rooms that 
contain a metal bunk, toilet, sink, and running water. 
As all detainees are Muslim, the mats issued for sleeping 
must also be used to perform the prescribed five daily 
prayers. When asked about the unsanitary nature of this 

prayer arrangement Reynolds remarked, “I do not see any 
problem with that,” adding that, “we are not going to make 
it comfortable for them, it is a detention facility.”

Reynolds made the distinction between a “prisoner of 
war” and a “detainee,” repeatedly referencing the Geneva 

Convention as the justification for the 
United States’ actions in Guantanamo 
Bay. “Many people ask why these detain-
ees are not awarded lawyers,” remarked 
Reynolds, “but there is nothing a lawyer 
can do to help them, they do not have 
that right according to the Geneva Con-
vention.”

A board assesses each detainee’s 
case annually and decides whether he is to be released 
or withheld for another year. !ough the act of releasing 
250 detainees shows signs of clemency on the part of the 
United States, it also points to the inefficient manner in 
which innocent men have been detained for no substanti-
ated reason.

Reynolds mentioned that all United States citizens 
affiliated with the detainee facility underwent “cultural 
sensitivity” training in order to learn the basic tenets and 
traditions of Islam. I asked Reynolds if he learned about 
the five pillars of Islam and he remarked, “I do not remem-
ber them; I remember learning that Muslims cannot eat 
pork, and about the Prophet Muhammad.” Upon further 
inquiry, the unsatisfactory attempts of the U.S. at cultural 
sensitivity were glaringly obvious as he mentioned that 
one of their torture tactics included disorienting detainees 
to give them a false sense of night and day, an act which 
would invariably prevent them from accurately performing 
their five daily prayers – the second pillar of Islam.

Reynolds affirmed many students’ suspicions who had 
heard gruesome tales of the facility in the news. He con-
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firmed that on one occasion, a soldier who was mistreated 
and spat upon retaliated by flushing the detainee’s copy of 
!e Holy Quran down the toilet. 

He reminded the students, however, that perhaps not 
is all dismal in Guantanamo Bay. “We reward those de-
tainees who cooperate with us,” Reynolds remarked as he 
described a more upscale, dormitory-style facility for the 
tacitly compliant detainees. “I heard one story where the 
good detainees were rewarded with a ‘Big Mac’; seriously, 
we brought them McDonalds, and they all seemed to know 
what a ‘Big Mac’ was.”

!e essential questions regarding the justification of 
such detainment, its success in preventing further acts of 
terror, and its ability to live up to standards of interna-
tional human rights all were answered in the affirmation 
of the United States’ position on terror. In other words 
Reynolds claims that the facility is both necessary and 
appropriate according to the tenets of the Global War on 
Terror (GWOT), and that its existence is justified by agree-
ments reached at the Geneva Convention.

I asked Reynolds for his definition of “terrorist,” and 
he told me that it was, “an individual who is not properly 
supervised and inflicts pain upon another without regard 
for government.” I then asked him if, by his definition, 
Lyndie England, the woman accused of heinous acts in 
Abu Ghraib, would be classified as a terrorist. He told me, 
“Well, obviously, that is an entirely different situation; she 
is not a terrorist.”

I was not seeking to prove that the English woman 
was a terrorist, but rather make a point that acts of terror 
are not contingent upon the support of any institution or 
organization, but upon the attitude and actions of an in-
dividual, and that perhaps those detained in Guantanamo 
Bay were simply placed there because of the color of their 
skin or their affiliation with Islam.

Perhaps Reynolds, however, was too stubborn to give 
in to such an attitude. After all, when asking him if he felt 
that acts such as flushing !e Holy Quran down a toilet 
was justified in the context of the situation, he quickly 
remarked, “I see no problem with what we are doing over 
there.”

Page 
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On Women in Islam

F L T
Printed in The Finger Lake Times, (New York), April 

2007, as an Opinion-Editorial:

By Sardar Anees Ahmad 
Waterloo, New York

The hijab, the veil, the burqa. Whatever name you give, 
a great portion of the modern world regards it as 

backward. But before explaining its beauty and practicality 
in today’s world, the veil must be viewed in its historical 
context. It may be 
surprising to some 
that the institution 
of the veil is by no 
means peculiar to Is-
lam. Ancient Assyrian 
and Persian societies 
both considered the 
veil a practice symbol-
izing purity, particu-
lar to the upper class. 
Judeo-Christian tradition also practiced this noble tradi-
tion far before the advent of Islam. We read that when 
Rebekah saw Prophet Isaac (pbuh), she too covered herself 
with a veil (Genesis 24:64-65). !e New Testament also 
states that modesty and reverence demanded a woman 
observe the veil (I Corinthians 11:5-6). 

For many centuries, Anglo-Saxon and Anglo-Norman 
women donned a veil entirely covering their hair. In mod-
ern times, Christianity has still held on to this practice. It 
is no coincidence that Mary, the revered mother of Jesus 
Christ and model female for all time, is always depicted 
with a head covering. Church-going women commonly ob-
served this practice until the 1960’s. Liturgical, tabernacle, 
ciborium, chalice, and chancel veils are still observed in 

many religious ceremonies. !e veil is a practice common 
amongst today’s nuns, and a few Protestant and Eastern 
Orthodox factions exist who also observe the veil. 

But enough of history – why has Islam maintained 
that the institution of hijab is incumbent upon women? 
Islam regards chastity as a fundamental moral and social 
value, thus directing its injunctions against ultra-modern 
forms of dress. Donning a head covering is only the first 
step in observing veil. Its true and full observance is 
achieved when ‘veiling’ extends to a person’s mind and 

heart – when one shields 
their mind and heart 
from impure and immor-
al thoughts when in con-
tact with the opposite 
sex. Women who cover 
their head behave with 
dignity, talk in a formal 
manner when address-
ing men, and are not 
harassed by hooligans. 

Islam maintains, apparent from real-world experience, 
that one’s dress heavily influences one’s ideals and sense 
of self-respect; that something as material as a simple 
cotton head covering can influence the ethereal – morality. 
!us, the veil liberates Muslim women from some of the 
problems that women in Western society are facing today. 
Muslim women are not regarded as ‘sex objects,’ nor are 
they exploited or harassed. 

Another objection levied against the hijab is that 
Muslim men are not bound by similar doctrinal injunc-
tions. Where is the equality? Firstly, it must be admitted 
that equality is not to be measured in totality of constitu-
tion, but in relative terms of rights. Islam has established 
that men and women have an equal proportion of rights, 
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Donning a head covering is only the 

first step in observing veil. Its true 

and full observance is achieved when 

‘veiling’ extends to a person’s mind 

and heart – when one shields their 

mind and heart from impure and 

immoral thoughts when in contact 

with the opposite sex. 
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but it never declares that these rights are identical. !is 
is because man and woman have been created different 
physically and mentally. While a man is on average more 
physically built than a woman, he will never be capable 
of bearing children. !us, Islam recognizes this inherent 
difference between man and woman and has introduced 
teachings appropriate to each gender. !e Qur’an makes 
it binding upon men to observe a veil as well, but a veil 
of the eyes (24:31). In essence, Muslim men are to lower 
their eyes when speaking to women and speak in a re-
spectful manner and absent of any flirtation. Moreover, 
the Prophet of Islam taught that the responsibility to 
create and maintain a chaste society begins with men: “Be 
chaste and your women will be chaste.”

In closing, I furnish the model set forth by Her Ho-
liness Mother Mary. Does one ever see Her Holiness 
Mother Mary ever depicted without her head covered? No, 
never. It is because of her pious nature that the Qur’an has 
mentioned her as a model for all women and an example 
of the beauty and practicality of the observance of veil: 
“And sets forth as an example Mary … who guarded her 
chastity - so We breathed into her of Our Spirit - and she 
fulfilled the prophecy conveyed to her in the words of her 
Lord contained in His Books and she was one of the obedi-
ent” (66:13).

H A
Printed in the Hartford Advocate, September 8, 

2007, Letter to the Editor:

“Women and Islam”

While I appreciate [Jennifer Abel’s] enthusiasm in 
writing about [her] experience at the Mosque 

[“Culture Clash,” Aug. 2], I encourage [her] to explore the 
concept of purdah as well. Men are encouraged to respect 
women with a high degree of honor. In the East, when a 
person respects another a great deal, they usually look 

down or away when speaking to that person, out of that 
respect. !is is opposite to cultural habits of the West 
where respect is shown by looking at someone directly in 
the eye. Rest assured, the people of that Mosque did not 
mean any disrespect. Rather, they were honoring [the 
writer] in a way that I fully admit, may seem strange. I 
apologize that [she was] made to feel uncomfortable and I 
would encourage [her] to continue to come to the mosque 
as making [her] uncomfortable would certainly not have 
been their intent. More than likely, it seems that some de-
gree of a misunderstanding took place through no fault of 
anyone in particular. I am sure they too will express their 
sorrow that they put [her] in a seemingly compromising 
position. 

As far as the role of women, I again assure you, it is 
not restricted to that of a wife, daughter, or mother. By 
looking at the very wives of the Prophet of Islam, this is 
found to be an unfounded claim. Hadhrat Khadija ra, his 
first wife, was a wealthy business owner, much respected 
by all Muslims alike. She was also the first person to accept 
Islam. Hadhrat Ayesha ra is recognized as one of the great-
est scholars of Islamic history. Her abilities to teach and 
provide guidance to the Muslim ummah have been crucial 
to understanding Islam from a historical as well as theo-
logical standpoint. Islam gives women the right to hold 
political office, become a scientist, a doctor, a journalist, 
and yes, even a housewife, mother, and daughter. If histor-
ical examples are not enough, here is a modern example. I 
am a Muslim and my own fiance is completing her PhD in 
economics. Perhaps she will work for a university, perhaps 
for the UN, or perhaps for a major corporation. Perhaps 
she will become [a colleague] in journalism! !e point is, 
Islam clearly gives her that choice. 

Sincerely,
Qasim Rashid 
Chicago, Illinois
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F L T
Printed in the The Finger Lake Times, November 23, 

2007, Opinion-Editorial:

“Genders are Equal in Value”
By Sardar Anees Ahmad 
Waterloo, New York

Montgomery Watt believed Islam granted women 
“rights of property ownership, inheritance, educa-

tion and divorce.” While many recognize Muhammad as 
the supreme champion of women’s rights, others strongly 
disagree. But before assessing a Muslim woman’s status, 
one must examine a woman’s status prior to Islam’s ad-
vent.  

In pre-Islamic Arabia women were illiterate, abused, 
could not divorce or own property, and could not inherit 
upon the death of their husband or parents. Nor had they 
any share in God’s blessings, or any say in a child’s up-
bringing while assuming all burden of it’s care. A daugh-
ter’s birth was the ultimate humiliation, often resulting 
in the parents burying the infant alive to preserve family 
honor. 

1400 years ago, Muhammad declared, and indeed 
materialized, the idea that mankind is equal – an idea ex-
pounded by Rousseau c. 1750. He defined equality as the 
ability to develop one’s faculties within a defined frame-
work. Consequently, the Quran highlights the specific 
strengths of women and men to ensure neither gender is 
expected to perform beyond their capacity. For example, 
women are better nurturers while men are physically 
stronger. Hence, while the father is responsible for the 
child’s upbringing, the mother, due to her loving nature, 
is awarded more authority in this regard. Similarly, while 
women are responsible for their family’s well being, as 
men can better perform physically demanding jobs, they 
become the primary provider. So, while mankind is equal, 

rights will differ based upon constitution. !us, each gen-
der possesses an equal amount of rights. 

!e Quran also stresses the spiritual equality of man 
and woman by repeatedly stating that mankind has been 
created from a “single soul,” and that mankind is judged 
on the same principles of piety. Islam is the first religion 
to permit women to participate in law making, and also 
granted women the right of suffrage – realized in America 
in 1920. While misconduct and abandonment allowed for 
divorce in the West in the early 1900’s, Islam permitted 
divorce 1400 years prior. Islamic history is also ripe with 
accounts of valor exhibited by women in the battlefield. 
American women, however, first enlisted in 1976. 

Islam also mandates a man give his wife a dowry as her 
exclusive wealth, and grants her right to inherit from the 
deceased’s estate. If the husband passes without paying 
the dowry, the debt is paid out of his estate, taking prior-
ity over all debts. A Muslim woman may also pursue any 
business venture. Understand that until the late 19th and 
early 20th centuries, European women could not even own 
property independent of their husband. 

Many object that Islam awards a degree of advantage 
to men. Muslim men are indeed ‘guardians’ of their wives. 
As they are responsible for the entire household, the hus-
band has more authority in certain administrative house-
hold decisions; yet the husband must consult his wife on 
all matters. !is advantage does not even remotely allow 
for him to abuse or dominate his spouse. 

Furthermore, Muhammad abolished female infanti-
cide, and declared, “He who brings up his daughters well, 
and makes no distinction between them and his sons, will 
be close to me in Paradise .” Regarding education, Muham-
mad declared, “!e pursuit of knowledge is the duty of 
every Muslim man and woman.” When he felt women were 
unable to hear him clearly, Muhammad would go to them 
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and repeat himself. Compare this example with women 
during the Middle Ages who, if exhibiting any knowledge, 
were declared witches and burnt alive. Furthermore, most 
universities did not admit women until the 20th century. 

Indeed, a Muslim woman enjoys a lofty status as 
Muhammad said, “ Paradise lies at the feet of the mother” 
as women play a critical role in children’s upbringing and, 
consequently, that of mankind. Muhammad also defined 
men’s character by their treatment of women, “!e best 
from among you is one who behaves best towards his 
wife.” In fact, the Quran declares the calumny of chaste 
women is tantamount to damnation. 

Ultimately, true freedom is bestowed on mankind – an 
accomplishment exclusive to Muhammad. As American 
Justice Pierre Craibites rightly observed, “Muhammad, 
1300 years ago assured to the mothers, wives, and daugh-
ters of Islam a rank and dignity not yet generally assured 
to women by the laws of the West.”



Page 63   

On Women in Islam

A B MP 
J S’ C 
 H 
 I
Official response by Majlis Sultan-ul-Qalam, USA
July, 2007 

On October 6, 2006, in the wake of the suspension of 
a full-face veiled teaching assistant in the United King-
dom, former British Foreign Secretary and current leader 
of the House of Commons Jack Straw made controversial 
remarks about the Islamic tradition of hijab or “cover-
ing.” 1    Specifically, Mr. Straw wrote in the Lancashire 
Telegraph that Muslim women were requested to remove 
their niqabs or facial veils when visiting him because he 
“felt uncomfortable about talking to someone ‘face to 
face’ who [he] could not see.” 2   !e niqab, he claims, is a 
“visible statement of separation and of difference” that is 
“bound to make better, positive relations between the two 
communities more difficult.” 3   While he did not con-
done any law or formal prescription banning veils in the 
United Kingdom, Mr. Straw said that he would rather the 
tradition of hijab (and not just the niqab) be abolished all 
together. 4

   
Mr. Straw’s comments have since plunged the United 

Kingdom – and indeed much of Europe – into a debate 
over Islamic integration.  Notable European political lead-
ers have supported Mr. Straw’s comments.  Former British 
Prime Minister Tony Blair echoed Mr. Straw’s sentiments, 
calling hijab “a mark of separation” that “makes other 
people from outside the Muslim community feel uncom-
fortable.” 5    Former Italian Prime Minister Romano Prodi 
agreed with Mr. Straw remarking, “You can’t cover your 

face.  [Muslim women] can’t be hidden.” 6   !e Dutch 
Government has gone so far as to propose legislation ban-
ning outright the wearing of the niqab in public places, and 
Dutch Immigration Minister, Rita Verdonk, has signaled 
the imminent end of hijab altogether in !e Netherlands. 7     

However well intentioned Mr. Straw’s comments were, 
they exhibit a fundamental lack of knowledge of Islamic 
traditions, the role of women and the function of hijab.  
In particular, Mr. Straw and his supporters make several 
faulty assumptions: (1) hijab is a peculiar Islamic construct 
inimical to Western culture and society; (2) hijab inhibits 
the freedom and equality of Muslim women in the West; 
and (3) hijab thwarts integration of Muslims in the West.  

We address each assumption in turn.

Hijab’s Deep Roots

First, Mr. Straw wrongly assumes that hijab is unique 
to Islam and foreign to the West.  Notwithstanding Islam’s 
distinctive teachings concerning hijab, the wearing of a 
veil is not unique to Islam. 8   

!e veil can be traced back to 13th Century B.C. in 
ancient Assyria (Mesopotamia).  At that time, wearing 
the veil was a mark of social class and not religion. 9   !e 
law required all Assyrian women except prostitutes to 
cover their heads in public. 10   Similarly, ancient Greek and 
Roman artifacts suggest that wearing a veil was not an 
uncommon practice. 11   Although the veil’s significance in 
Greek and Roman society is unclear, its custom cannot be 
discounted. 12   

Beginning with Judaism, wearing a veil took on reli-
gious significance.  It was a symbol of propriety and mod-
esty.  Jewish women would cover their heads in public in 
observance of Jewish law. 13   Jeremias commented: “When 
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veil’s cultural and religious roots.  

Hijab’s Liberating and Equalizing Force 

Second, Mr. Straw wrongly assumes that hijab inhibits 
freedom and equality of Muslim women.  

As an initial matter, the view that hijab inhibits free-
dom and equality arguably is a reaction to the original 
Biblical explanation concerning the same.  St. Paul teaches:

A man indeed ought not to cover his head, because he is 
the image and glory of God. But woman is the glory of man. 
For man was not created for woman, but woman for man. !is 
is why the woman ought to have a sign of authority over her 
head, because of the angels. (1 Corinthians, 11:7-10).

!us, according to St. Paul the veil is a sign of man’s 
authority over her.  A veiled Christian woman is pious only 
insofar as she accepts her inferior role to man.  Perhaps 
owing to this explanation, many in the West view the veil 
as a symbol of inferiority, subservience, and degradation.   

But the Islamic rationale for hijab is entirely at odds 
with this prevailing stigma.  In Islam, hijab signifies mod-
esty and is a means of protection.  A multitude of Quranic 
references attest to a woman’s equality to man.  For 
example, the Qur’an unequivocally explains that men and 
women belong to the same species and possess identical 
aptitudes and propensities. 23   !e requirement of hijab 
is not intended to imprison a woman or render her sus-
ceptible to male dominance. 24   Rather, it is intended to 
enhance her God-given faculties.       

In Islam, faith is premised on the belief that God cre-
ated men and women for a lofty purpose, namely estab-
lishing peace in society.  Since a peaceful home is the basic 
unit of a peaceful society, Islam seeks to protect marital 
harmony by promoting modesty.  In the United States, 

the Jewess of Jerusalem left her house, her face was hid-
den, so that her features could not be recognized.” 14   A 
Jewish woman’s failure to cover her head during the Tan-
naitic period was “considered an affront to her modesty.” 15   
!e veil elevated a woman’s high status in Jewish society.16   
Today some orthodox Jewish women still practice tradi-
tional Jewish teachings by wearing scarves or wigs. 17 

Similarly, the Bible taught the wearing of a veil long 
before Islam.  In the Old Testament we read:  

When Re-bek’ah raised her eyes, she caught sight of Isaac 
and she swung herself down from off the camel. !en she said 
to the servant ‘who is that walking in the field to meet us?’ and 
the servant said ‘It is my master’ And she proceeded to take a 
head cloth and to cover herself. (Genesis: 24:64-65). 

In the New Testament we read:  

But every woman that prays or prophesies with her head 
uncovered shames her head for it is one and the same as if she 
were a (woman) with a shaved head. For if a woman does not 
cover herself let her also be shorn; but if it is disgraceful for 
woman to be shorn or shaved, let her be covered. (1 Corinthi-
ans: 11: 5-6). 

As explained from these verses, the Bible treats the 
wearing of a veil as an inherently righteous undertaking.  
!e Virgin Mary is often depicted in works of art with her 
head covered. 18   In fact, for a time it was obligatory upon 
Catholic women to don a headscarf while attending church 
service. 19   Today Christian nuns and Amish women con-
tinue to cover their heads. 20   

Finally, traditional Hindu women also wear head cov-
erings while in the company of men, further highlighting 
that hijab is not exclusive to Islam. 21   Sometimes veiling 
is accomplished with a loose end of the woman’s sari, and 
sometimes it is done with a scarf-like fabric. 22   

!us, hijab must be understood in the context of the 
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nearly 40% of all marriages end in divorce, half of which 
end due to extra-marital affairs. 25   As a precaution, the 
Qur’an enjoins women to draw their head coverings over 
their bosoms when in the presence of men outside of the 
family:  

And say to the believing women that they restrain their 
looks and guard their private parts and that they display not 
their beauty or their embellishment except that which is appar-
ent, thereof, and that they draw their head coverings over their 
bosoms, and that they display not their beauty or their embel-
lishment save to their husbands. (24:32).

!e injunction concerning hijab is an obligation not 
limited to women but refers to men as well; hijab only as-
sumes a different form:

“Say to the believing men that they restrain their 
looks and guard their private parts. !at is purer for them. 
Surely, Allah is well-aware of what they do.” (24:31).

Yet another purpose of hijab is to protect women 
from unwarranted harm.  In the West, often there is a 
casual willingness to dehumanize women by seeing them 
first and foremost as sexual objects.  A staggering US $57 
billion worldwide is generated by pornography. 26  !is is 
more than the combined revenues of all U.S. professional 
football, baseball and basketball franchises and exceeds 
the combined revenues of ABC, CBS, and NBC television 
stations. 27   !e pernicious consequences of such sexual 
degradation are well known.  In the United States alone, 
one of out every three women has been the victim of 
physical and sexual abuse, 28  and a woman is raped every 
two and a half minutes. 29 

Because women are vulnerable to exploitation and 
abuse, Islam advises them to take their protection into 
their own hands:

[T]hey should pull down upon them their outer cloaks 
from their heads over their faces. !at is more likely that they 
may thus be recognized and not molested. And Allah is Most 
Forgiving, Merciful.  (33:60).

!us, hijab is a physically manifested barrier to unwar-
ranted harassment.  It is not a disgrace or a hindrance for 
a woman; on the contrary, it honors her and frees her from 
the bondage of society and the obstacles that prevent her 
intellectual, moral, and spiritual advancement.  Indeed, 
by electing to safeguard herself and her virtues, a woman 
protects society from social evils such as adultery, spread 
of disease, children born out of wedlock, rape, and divorce.  

A woman does not have to rely on her physical beauty 
or dress in order to contribute to society.  Her character 
defines the peace, prosperity, and progress of a nation.  
!is is why the Prophet of Islam emphasized the impor-
tance of religious and worldly education for both men and 
women 30; indeed, education is one of the basic elements 
of a progressive society.  According to Islam, women have 
the power to eliminate suffering wherever they tread, and 
the liberating force of hijab makes them the architects of 
the fate of future generations.  Indeed, the true Muslim 
woman is neither the exploited woman of the West nor 
the stymied woman in totalitarian Arab regimes.   

Mr. Straw also neglects the fact that Islam itself safe-
guards against a harsh and irrational application of hijab.  
!ere is no law in Islam that punishes a woman for not 
abiding by hijab.  Hijab’s fundamental aim is to protect a 
Muslim woman and to provide her greater liberty to par-
ticipate in society. 31  Where hijab fails to achieve this aim, 
Islam allows for relaxation of the requirement. 
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Hijab’s Integrative Role

Finally, Mr. Straw wrongly assumes that prohibiting hi-
jab will somehow improve integration and social cohesion.  

Other nations have attempted to improve integra-
tion by banning the veil.  France outlawed headscarves 
in public schools.  Turkey outlawed the wearing of the 
veil in public places.  By most assessments, such efforts 
at “integration” have had little success. 32   In France, for 
example, recent rioting is a clear indicator that Muslims 
continue to feel alienated and disaffected. 33   !e reason 
is obvious.  !e veil has nothing to do with integration.  
!e real barriers to integration are poverty and unemploy-
ment.  For example, in the United Kingdom two-thirds of 
children of families of Pakistani and Bangladeshi origin 
are growing up in poverty. 34   More than 20 percent of all 
Muslim youths between 16 and 24 are unemployed.  Mus-
lim women practicing hijab have nothing to do with these 
sobering statistics. 35   

Moreover, at a micro level, hijab does not prevent com-
munication.  Technological advances have made it easier 
for society to communicate virtually without “face-to-face” 
dialogue.  !e face has never been the only essential tool 
for effective communications.  Prime Minister Blair can 
be effective communicating to the British public over the 
radio just as he can in person.  A Muslim woman can be 
effective communicating with others even with her face 
covered.  Quite obviously, it is the substance of what is 
said that counts more than the appearance of who said it.        

In addition, efforts at integration should not come at 
the expense of restricting the fundamental human right of 
religious freedom.  Essential to successful integration in a 
democratic society is the enmeshing of divergent religious 
cultures and traditions.  Forcing a Muslim woman to “un-
veil” is thus a self-defeating measure. Not only does such 
a measure violate a Muslim woman’s fundamental human 

right, it also prevents Western society from understand-
ing, and perhaps even integrating, Islamic traditions.    

Conclusion

At their core, Mr. Straw’s remarks concerning hijab 
in Islam reflect an entirely flawed and ultimately danger-
ous understanding of true Islamic teachings.  Mr. Straw 
wrongly assumes that hijab is foreign to the West, inhibits 
the freedom and equality of Muslim women, and thwarts 
the integration of Muslims in Western society.  In actual-
ity, hijab has deep roots and ensures true freedom and 
equality for women.  Moreover, far from thwarting efforts 
at integration in Western society, hijab can potentially 
benefit Western society.  
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T B
Printed in The Broadside (George Mason University), 

September 25, 2006, as an Opinion-Editorial:

“!e Meaning of Jihad”
By Luqman Tahir Mahmood

 

In light of the Popes recent remarks, and in the hope 
that it will inform those who do not know the true 

meaning of what is 
jihad in Islam, be they 
Muslims or people of 
any other faith, I have 
decided to write this 
paper in order to evapo-
rate any notion that the 
jihad of early Islam has 
any relation to the jihad 
that is being shouted at 
the head every battle today where Muslims are involved. 
!e issue about jihad needs clearing up for Muslims espe-
cially because it seems that every skirmish is labeled jihad. 
!is labeling has greatly increased misunderstanding of 
Islam and has led in some cases to people distrusting this 
most peaceful religion. 

In Islam, there is no compulsion in matters of faith. 
God clearly states in the Holy Qur’an that right is certainly 
distinct from wrong, and that people are given free will. 
No one can be coerced or forced into doing anything, espe-
cially when it comes to matters of faith. Faith is a matter 
of the heart, when people see Muslims praying and pros-
trating towards God in utter humility, it is solely due to 
their love of God and the true realization of His existence 
that they have attained through following Islam and the 
Holy Founder of Islam (peace and blessings be upon him). 

What is jihad then? !e literal meaning is to strive.
!is can be striving in any sense, whether it is against the 
passions of oneself, against oppression or against others 
in defense. 

!ere are types of jihad that have been given prece-
dence by Prophet Muhammad (on whom be peace). On 
returning from an expedition to Tabuk, he is reported to 
have said that the Muslims are returning from the lesserr 

jihad to the greater jihad, 
the greater jihad meaning 
that which was the strug-
gle to purify ones self. !is 
makes it clear as to which 
jihad the Prophet consid-
ered to be the greater one. 
So do todays Muslims who 
advocate jihad against one 
and all, even against other 

Muslims or people of other faiths who look at Islam with 
a crooked eye, know it better than the Founder of Islam 
himself? 

In the Holy Qur’an, it clearly states that permission to 
take up arms is given to those against whom war is made, 
because they have been wronged and Allah, indeed, has 
power to help them (22:40). Who are those people that 
have been wronged? !ose who have been driven out from 
their homes unjustly, only because they said, ‘Our Lord is 
Allah.  And Allah will, surely, help him who helps Him. Al-
lah is, indeed, Powerful, Mighty (22:41). 

It becomes apparent that permission to fight is given 
to Muslims in self-defense. !is type of jihad is to defend 
against oppression, because in the Holy Qur’an God says 
that if a people were not there to defend against the op-
pression of others, then there would be a free reign to 

On Jihad...

Nowhere in the Holy Qur’an is it 

justified to kill innocent people 

just because they profess a belief 

different than yours, and, in fact, 

it is stated in the Holy Qur’an that 

to kill one innocent person is like 

killing all of mankind.
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commit every sort of injustice in the world. !is principle 
of the Holy Qur’an is founded even in America today. 
When a person commits a crime according to the laws of 
the government, the best action to take is to try him and, 
if convicted, put him in prison for however long the law 
states. !at person is not given freedom to continue his 
crime, because that freedom may prompt others to do the 
same. 

When this is the law of worldly governments, then 
what room is left to criticize Islam for its early defensive 
struggles against its oppressive enemies? !e Holy Found-
er of the Ahmadiyya Muslim Community, Hazrat Mirza 
Ghulam Ahmad (on whom be peace), states this in regards 
to the wars that took place in early Islam. 

Let it be perfectly clear that there is no compulsion in 
religion according to Islam. Nowhere in the Holy Qur’an is 
it justified to kill innocent people just because they profess 
a belief different than yours, and, in fact, it is stated in the 
Holy Quran that to kill one innocent person is like killing 
all of mankind. 

!e Muslims of today should realize that the greatest 
jihad in Islam is that which leads to peace, because Islams 
literal meaning is peace. How can one claim to associate 
themselves with the religion of peace if people continu-
ously try to create friction and take up any opportunity 
to declare jihad and raise slogans against another person 
or place? To those who think that Islam ever resorted to 
force to spread its message, the founder of the Ahmadiyya 
Muslim Community writes: !e religion that can easily 
establish its truth and superiority by sound intellectual ar-
guments, heavenly signs or other reliable testimony, does 
not need the sword to threaten men and force a confession 
of its truth from them.

Islam never had any use for physical force in spreading 
its message. In fact, it was in Muslim lands that people of 

other religions escaped in refuge from persecution. His-
tory bears witness to the fact that no sword fell upon the 
hearts of the Chinese that caused some of their provinces 
to become totally Muslim. !ere was no coercion used 
against the largest Muslim country in the world, Indone-
sia, to pledge itself to One God. 

All of these countries are giving lie to the accusation 
that Islam was spread by force and the truth is that there 
was no compulsion in the spread of Islam, except the heart 
of Prophet Muhammad (on whom be peace), which com-
pelled all hearts and flooded them with love and regard for 
him. Why such love? As Hadhrat Mirza Ghulam Ahmad 
(on whom be peace) explains concerning the Holy Prophet: 
He is not God, but through him we have seen God. His 
religion which has come to us is a mirror of Divine Powers. 
Had it not been for Islam, it would have been difficult in 
this age to appreciate what Prophethood is and whether 
miracles are possible and whether they are part of the law 
of nature.

!is is the jihad that is demanded of Muslims today 
the jihad of putting forth the true character of Prophet 
Muhammad (on whom be peace), not only in word but in 
character. I hope that the misgivings and misunderstand-
ings concerning Islam are put to rest, and that those who 
have questions about Islam will not hesitate to address 
those questions to us. We are more than willing to answer 
each and every question that anyone has about Islam or 
about anything that I have written.
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F L T
Printed in the The Finger Lake Times (New York), 

Editorial, October 2007:

“Ramadan”
By Sardar Anees Ahmad 
Waterloo, New York

Many readers are aware that Ramadan has begun. 
Some are also aware of what fasting during Rama-

dan entails. However, some also question, “Can a 1400 
year old practice have relevance today?” 

Before discussing why fasting remains a fundamen-
tal tenet of Islam, remember that nearly all major world 
religions promote fasting. !e Bible tells us that prophets 
Moses, David, Daniel, Elijah, Jesus Christ and his dis-
ciples, as well as early Christians all fasted. Jews recently 
observed a fast on Yom Kippur while the main branches of 
Hinduism, Buddhism and Jainism all advocate some form 
of fasting. Fasting was also a tenet of Sikhism historically. 
Moreover, Socrates, Plato, Aristotle, Galen, Paracelsus, and 
Hippocrates all practiced and prescribed fasting.

For Muslims, Ramadan marks the beginning of the 
revelation of the Holy Quran. !e Arabic word “Ramadan” 
comes from the root “Ramada,” meaning: to become hot 
as to induce thirst; to burn; to cause warmth. Ramadan is 
thus named as fasting during this month physically causes 
thirst, it is designed as a means of burning away ones sins, 
and because observing proper fasting creates the neces-
sary warmth of love in man for his Maker. Consequently, 
it is observance of Quranic teachings while fasting that 
brings about this transformation. From dawn till dusk, 
able Muslims abstain from all food and drink. But endur-
ing physical discomforts is not the main objective of fast-
ing. Rather, by focus more on abstaining from unrighteous 

behavior, as well as from practices permissible in everyday 
life, Islam seeks to refine a Muslim’s character, which he 
observes even after Ramadan ends. One personally shares 
in the hunger, meager circumstances, and discomforts that 
are unfortunately a mainstay of the less fortunate sections 
of society. A Muslim wakes up many hours before dawn 
for prayer, self-assessment, and communion with God. 
!e Quran is also studied much more during Ramadan. 
All efforts culminate in the “Night of Decree,” in the last 
10 days of Ramadan, in which one can be blessed beyond 
measure. 

Now, Islam emphasizes the care of the destitute so 
much that alms giving constitute one of the 5 Pillars of 
Islam. During Ramadan, Muslims magnify these efforts, 
following Prophet Muhammad’s example. Spending to aid 
the poor was his daily practice. During Ramadan, how-
ever, his efforts multiplied ten-fold. Ultimately Ramadan 
encourages a Muslim to not only better himself spiritually, 
but to develop a greater love for mankind. 

It is noteworthy that Ramadan is the ninth month 
in the Islamic lunar calendar. If based on the solar year, 
one who is fasting would experience the same climate and 
length of a day every year. But being based on the lunar 
year, Ramadan arrives ten days earlier each year. Hence, 
every thirty-six years a Muslim will have fasted every day 
of the year – short and long, hot and cold. Moreover, the 
making of a solar calendar demands detailed mathemati-
cal and astronomical knowledge. In contrast, Muhammad 
instructed, “Eat until you see the crescent and break not 
until you see the crescent. If it is cloudy calculate the pe-
riod of the month.” !is enables Muslims in every corner 
of the earth, lettered or unlettered, to start and end the 
fast all at the same time, without difficulty. 

Spiritual benefits aside, fasting also carries medi-
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cal merit. Risk of heart disease, cancer and obesity is 
decreased. !e body is detoxified - eliminating fat cells, 
abscesses, arterial cholesterol plaques, mucus, and dead, 
dying and diseased cells - all the while stimulating new cell 
growth. Quality and depth of sleep is improved, mental 
clarity is sharpened, fuller breathing is achieved, and a 
physiological rest to the digestive, assimilative and pro-
tective organs is provided. Fasting has also aided in the 
quitting of smoking. Additionally, fasting has remedied 
over thirty other health conditions. Naturally, these medi-
cal benefits lead to psychological benefits as well – namely 
peace of mind. 

So ponder over why the Quran declares, “O ye who 
believe! Fasting is prescribed for you, as it was prescribed 
for those before you , so that you may guard against evil” 
(2:184). Religion, history, and medicine are all witness to 
the benefits of fasting, illustrating that this teaching of 
Islam is as relevant today as it was 1400 years ago.
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F L T
Printed in The Finger Lake Times, (New York), Au-

gust 2007, as an Opinion-Editorial:

By Sardar Anees Ahmad
Waterloo, New York

Do Muslims hate America ? With 2.35 million Ameri-
can-Muslims and over 1 billion Muslims worldwide, 

it is a question agitat-
ing the minds of politi-
cians, professors, and 
the public. Undoubtedly, 
some will reply, “Is there 
any doubt?” Yes, there 
are and always will be the 
Maududi’s, the Qutb’s, 
the bin Laden’s, etc. But 
the sentiments and actions of a few rogue individuals do 
not represent the ideology of the collective. Would it be 
fair to assess Christianity based on the reign of Queen Isa-
bella when there are such shining beacons as Mary (peace 
be upon her) to reference?

It may surprise some that America occupies a special 
place in the hearts of the majority of American Muslims. 
In a poll of 55,000+ Muslims, the Pew Research Center 
found that 71% of American Muslims believe hard work 
does indeed pay off in this society compared with only 
64% of the general public. 

Sadly, while there does exist a faction of Muslims who 
are terrorists, they cannot attribute this employment of 
terror to Islam. Prophet Muhammad sa held a deep attach-
ment to Mecca, rivaled only by his love for Medina . Yet 
despite Muslims being pulled apart by camels, pressed 
under stones, and having their faith maligned to no end, 

Prophet Muhammad never sanctioned any retaliation in 
Mecca. Muslims were forced to take shelter in a barren 
valley for 3 years where their diet consisted of grass and 
soaked leather. Prophet Muhammad lost his beloved wife 
and uncle due to this socio-economic boycott as well. More 
than a decade passed when the Muslims finally migrated 
to Medina where arms were raised only in defense, lest the 
Muslims face total annihilation. !en in 630 C.E., after en-
during 20 years of bitter persecution, Prophet Muhammad 

sa peacefully conquered 
Mecca and pardoned his 
bloodthirsty enemies as 
the great Prophet Jose-
phas pardoned his erring 
brothers – illustrating 
that regardless of the 
government’s treatment, 
the citizen may seek legal 

recourse, endure the treatment, or migrate. An individual 
cannot take the law into his own hands. Ultimately, love of 
one’s homeland necessitates obedience to its laws, and is 
explained by Prophet Muhammadsa to be a component of 
religion, “Love of one’s homeland is part of faith.”

In today’s age, the Ahmadiyya Muslim Community 
(Ahmadiyyat) has maintained that their members observe 
loyalty to the 180+ nations they reside in. In his Friday 
Sermon on April 13th, 2007, the Current Head of the 
Ahmadiyyat, Hadhrat Mirza Masroor Ahmad aba, urged 
Ahmadi Muslims to constantly pray and maintain a love 
for their countrymen, whatever their nationality. Despite 
facing bitter persecution by their own Muslim brethren 
in Pakistan, Bangladesh, Malaysia, Indonesia, the Middle 
East , and other areas of the world, Ahmadi Muslims have 
maintained a pristinely pure public relations resume. Sub-
ject to harassment, vandalism, and oftentimes murder in 
some countries, Ahmadi Muslims have never been accused 
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of retaliation, nor for unruly and/or disloyal behavior to 
their respective governments.

Now, if Islam promotes patriotism, why do we con-
stantly hear the strident cry of American-Muslims con-
demning actions of the American government? Remem-
ber, American-Muslims are not alone in their criticism. 
Intellectuals and the layman, from America or abroad, 
have also disagreed with many actions of the 
American government. !is does not mean 
they hate America . A recent 32% approval 
rating for President George Bush does not 
mean that nearly 70% of the American public 
hates America, rather that the public is con-
cerned about the direction in which America 
is heading. 

As an American Muslim, I know from 
first hand experience that America granted religious 
freedom and economic opportunity for my parents, while 
their homeland denied it. Yet, it is my very attachment 
to America that gives birth to my uninterrupted criticism 
of her. As Carl Shurz states, “My Country! When right 
keep it right; when wrong, set it right!” !is is the atti-
tude with which most Americans, Muslim or otherwise, 
approach a discussion of the realization of the American 
idea. Censuring and/or denigrating any critique whose aim 
is to improve the condition of America is nothing more 
than political dogmatism. As G.K. Chesteron observed, 
“‘My country, right or wrong’ … is like saying ‘My mother, 
drunk or sober.’” 

F L T
Printed in the The Finger Lake Times (New York), 

January 24, 2008, Letter to the Editor):

“Martin Luther King Was Great But Not a Prophet”
By Sardar Anees Ahmad 
Waterloo, New York

Father. Humanist. Revolutionary. !ese 
are all fitting descriptions of Atlanta’s 

native son. However, one title can never be 
given to the great Dr. Martin Luther King 
Jr. – prophet. Yet this is precisely what the 
respected Rev. Dr. Harold Middlebrook Sr. 
implied during his address this past Mon-
day in Geneva, NY. For a pastor to liken the 
assassination of a great civil rights leader to 
the events of Noah, Moses, and Jesus Christ 

(peace be on them all) is shocking. Where in the Torah is 
this assassination prophesied? Where did Jesus Christ 
ever allude to this tragic event? Moreover, why must it 
be Dr. King’s assassination that is significant? Why not 
the 40th anniversary of his birth? Indeed, Dr. King sadly 
passed before even reaching 40 years of age. If any fitting 
similarity could be drawn between Dr. King and the num-
ber 40, it is of Philo of Alexandria who taught, in 40 C.E., 
that all men are born free.

Television programming, professional sports, the job 
place, the friendly manner in which Americans of every 
background embrace each other are all a living testament 
to the greatness and vitality of Dr. King’s message. As a 
minority, ethnically and religiously, I have a deep and pro-
found love for Dr. King. But it is because I believe in the 
reality of Dr. King as a liberator, not as a Divine appointee, 
that he has won my admiration.
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W S J
Printed in The Wall Street Journal, March 30, 2007, 

Letter to the Editor:

“Playboy in Indonesia”
By Ronald D. Hubbs Jr. 
Chino, California

Dear Editor:

Mr. Sadanand Dhume’s ‘Playboy in Indonesia’ is the 
latest example of what appears to be an almost 

universal journalistic trend to muddy the water instead of 
inform the reader.  !e author ridiculously wraps himself 
in the ‘noble cause’ of freedom for smut peddlers as one 
against terrorism.
 

Mr. Dhume states, “the affair captures...the Muslim 
country’s steady slide toward intolerance,” but the slip-
pery slope he fails to mention is the one of pornography.  
Here in the U.S., indecency used to be considered a woman 
pictured in her under garments; now hardcore porn is a 
widespread multi-billion dollar publicly traded business.  
Child porn, internet predation, STDs and sexual assaults 
are now endemic.  While I am no proponent of the fanati-
cal tactics of Jemaat Islamiyah (I am an Ahmadi Muslim 
whom they brutally persecute), the overall opposition to 
pornographic license is a justified one.

 Ignored is the sex-slave/child prostitute industry of 
many nearby Asian countries (largely fueled by “liberated” 
Western perverts) and the meteoric rise of AIDS in the 
region. Are we to believe that these realities have nothing 
to do with the ever-increasing laxity and spread of “free” 
moral values? Mr. Dhume attempts to frame this as a 
“choice between an open society and a repressive one.”  It 

is not.  !e issue is people voicing dissent against harmful 
trends engulfing their lives. Democracy in action. Why is 
it when Rudy Giuliani cleaned up the filth in Times Square 
he was hailed a hero, but when Muslims in their own lands 
try to avoid such degeneration in the first place they are 
accused of “Islamic totalitarianism”?

F L T
Printed in the The Finger Lake Times (New York), 

March 28, 2008, Opinion-Editorial:

“Learn to Find Contentment in All Situations”
By Sardar Anees Ahmad 
Waterloo, New York

To paraphrase Kin Hubbard, how can you obtain hap-
piness when poverty and wealth have failed? Before 

explaining Islam’s approach, let’s examine some benefits 
of happiness. Studies show that laughter can improve 
breathing, exercise the heart, and strengthen the immune 
system. It further lowers blood pressure, stress hormones, 
blood sugar levels, and pain. Optimistic people are far 
more likely to outlive their pessimistic counterparts, gen-
erally have a stronger immune system, lower risk of heart 
disease, and eat and sleep well. 

OK. We established the obvious – being happy is good 
for you! So what? How does this relate to Prophet Muham-
mad? I believe Muhammad’s life is a blueprint for living 
happily in any circumstance, personifying the Quranic 
directive: “!en those who believed and acted righteously 
will be honored and made happy in stately gardens” 
(30:16). 

Of his cheerful nature, a companion once said, “I did 
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not see anyone who smiled more than (Muhammad).” 
Another companion noted, “Whenever he saw me he 
laughed/smiled.” !is practice was in accordance with Mu-
hammad’s own belief, “And your smiling in the face of your 
brother is charity.”

Seemingly trivial, remember Muhammad’s life was 
extremely demanding. !e most vehement anti-Islamic 
scholars readily admit Muhammad experienced an austere 
and rigorous life, still preferring simplicity to luxury. For 
such a man, whatever one may think of him, to remain 
content throughout his life is nothing short of remarkable.

Denied his father before birth, mother at 6, grandfa-
ther at 8, Muhammad remained cheerful throughout his 
life. 

Once, a mother was weeping over the death of her 
child. Muhammad kindly admonished her to observe 
patience. She said, “If you had ever suffered the loss of 
a child as I have, you would have realized how difficult 
it is to be patient under such an affliction.” Muhammad 
replied, “I have suffered the loss not of one but of seven 
children,” and quietly passed on. In total, he suffered the 
loss of 10+ children. Zainab, a daughter of Muhammad, 
while pregnant, was riding a camel en route to meet her fa-
ther. A hoodlum stabbed the camel, causing Zainab to fall 
and suffer a miscarriage. !is incident would later result 
in the premature death of Zainab. Yet Muhammad forgave 
the man.

But Muhammad’s contentment was not confined to 
himself. Indeed, having others share in his happiness was 
Muhammad’s hallmark. Once his grandson Hassan wanted 
to ride a camel. Muhammad placed Hassan on his shoul-
ders and posed to be his camel, making Hassan smile glee-
fully. On another occasion he challenged his wife Ayesha 
to a race, which she won. Some time later he challenged 
her again and won. He laughed, saying, “Ayesha, we have 

come out even.”

On another occasion, he was passing along and noticed 
a laborer sweating over his work. Muhammad approached 
him quietly from behind and covered his eyes with his 
hands as children do in sport. !e man concluded that 
this affectionate gesture could come only from Muham-
mad and pressed his dust and sweat-covered back against 
Muhammad’s chest to prolong the moment. Muhammad 
began to laugh and removed his hands from the man’s 
eyes. No one was immune from Muhammad’s magnetic 
nature. 

!e day Muhammad peacefully conquered Mecca also 
offers an everlasting example of contentment. After carry-
ing out all duties the city required, Muhammad went to his 
cousin Ummi Haani’s house to eat. Only a very stale piece 
of bread, too hard to swallow, was available. Muhammad 
smiled and said, “Surely, Ummi Haani, it can be softened 
by being soaked in water. And have you anything which 
could make it more palatable?” She replied, “!ere is a 
little of the dregs of vinegar left over from long ago.” He 
said, “!at would be excellent.” He then soaked the bread 
in water and, when softened, ate it with the few drops of 
black vinegar, rendering thanks to God as if it were a ban-
quet. !anking his cousin Muhammad observed, “Ummi 
Haani, what a bounty bread and vinegar is.” !is was the 
victory feast of the de facto ruler of Arabia – a man who, 
along with his companions, had suffered 20+ years of re-
lentless persecution at the hands of his countrymen. 

Ultimately, Muhammad demonstrated that the end is 
obtainable only through the very same means: content-
ment.
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O N
Printed in the The Oshkosh Northwestern (Wiscon-

sin), November 27, 2006, in response to news story:

Dear Editor:

The news about the behavior of some of our small 
minded countrymen on US Airways flight 300 

(http://www.msnbc.msn.com/id/15824096/) prompted 
me to write this letter.  If educated people like Airline 
Captains can act like narrow minded bigots and the Airline 
Executives lack the decency and assertiveness to apologize 
for the obvious disregard for civil rights – then we have a 
long way to go as a nation.   !is also suggests that we as 
Muslims need to do more in terms of educating our fellow 
citizens. 
 

Muslims are required to pray five times a day.  We are 
strongly encouraged to say our prayers in congregation.   
In that setting one person leads the prayer and oth-
ers stand behind him.   During these prayers, the leader 
recites some Arabic verses from the Qur’an so that the fol-
lowers may be able to listen.   An often stereo typed phrase 
of “Allah Akbar” is said several times during the prayer and 
it means that the God is great.   When this is said we are 
referring to the God of Abraham.   

So next time when you see some people who gather, 
face north-east, and offer prayers – just know that they are 
praising the God of Abraham, Moses, and Jesus.   When 
they say “Allah Akbar” do not panic; they just affirmed the 
belief of the Biblical prophets.  Take that as an opportu-
nity to learn about the faith that is practiced by more than 
one fifth of the planet.   Prayer is meant for God and to 
bring His people together – not to create such a bitter di-
vide.  I would also encourage the local Muslims to arrange 

seminars to improve the understanding of Islam.   May 
God improve our mutual understanding -  Amen.

H C
Printed in Hartford Courant, May 4, 2006, in re-

sponse to news article, “Weisel Talks of Sudan Indif-

ference”:

“Crises Aren’t About Religion”

I applaud the efforts of Elie Wiesel in championing the 
rights of victims of mass violence around the world, 

most recently in Sudan (May 1, “Wiesel Talks of Sudan 
Indifference”). However, I take exception to his comment 
that, “All the crises in the world today have Islam as a com-
ponent.” First, it is unfair to make a minority of extremists 
claiming to belong to a religion, whether of Islam or an-
other, as representative of the moderate majority. Second, 
Islam as taught by its holy book the Qur’an and its found-
er the Prophet Muhammad sa never sanctioned humanitar-
ian abuse. !ird, most of the crises in the world today are 
either unrelated to religion or are the result of its misuse 
for political gain. For example, just over 10 years ago, 
more than 7,000 men and boys were killed within 5 days 
in the town of SrebrenProica, Bosnia. !e perpetrators 
were Christians, many of whom legitimized the massacre 
as a crusade to cleanse Europe of their Muslim neighbors. 
It would be wrong to ascribe the brutal mass murder to 
Christianity or all Christians, just as it is wrong to impli-
cate the misdeeds of a few renegade Muslims to Islam and 
its majority.

Sincerely,
Dr. Sohail Husain
Hamden, CT

On Islam and Stereotyping...
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T O 
(Printed in The Oregonian, February 1, 2008, Opin-

ion-Editorial)

“Is it Bad to be a Muslim?”
By Harris Zafar

While everyone keeps a close eye on 
the presidential primaries, most are 

undoubtedly watching the candidates to 
understand who they are, what they stand 
for, what they would do if elected president 
and how well they can lead our nation. 
!ese are fundamental questions for which 
voters must seek answers.  

Why, then, do we see ridiculous ques-
tions and allegations being raised about a 
candidate’s religion?  Did it matter that !omas Jefferson 
was Episcopalian, Ronald Reagan was Presbyterian, Bill 
Clinton was Baptist or that Richard Nixon was a Quaker?  
Did it matter that Dwight Eisenhower was raised a Jeho-
vah’s Witness before joining the Presbyterian Church?  
If not, why would it be a controversy for a leader to be 
Muslim? 

We know for a fact that Barack Obama is not a Mus-
lim, never practiced Islam and has always been a Chris-
tian.  !at should be enough for anyone to know where his 
religious allegiance lies, but we still hear so many people 
repeatedly asking “Is Barack a Muslim or has he ever been 
a Muslim?”  If it were Jewish, Catholic or even Mormon 
heritage that Obama refuted allegiance to, wouldn’t his 
word suffice?  Why, then, is there a constant refusal to 
believe him when he says he has never been a Muslim?  
Have we, as a nation, degenerated so much into the days 
of intolerance that we fear the possibility of a political 
leader who prays five times a day as a Muslim?  If our na-
tion has not suffered after electing a Muslim congressman, 

why would a Muslim president pose a threat?  Couldn’t a 
Muslim president improve relations with the world’s 1.5 
billion Muslims?

We see in Obama someone who inspires people and 
who most people say is a very charismatic, likeable and 
genuine person.  And though we know he is not a Muslim, 

why is the thought that he can possibly be 
Muslim strong enough to smear his reputa-
tion?  If someone is a habitual thief, rapist or 
drug abuser, we find reason to question their 
character, but why should the same shadow of 
doubt be cast upon one who is Muslim?  What 
we all fear are people who have extreme and 
uncompromising views, regardless of their re-
ligious affiliation.  Wouldn’t a fanatical Chris-
tian be worse than a moderate Muslim?  No 
matter how often people agree that terrorists 

are the creators of violence instead of Muslims, it seems 
there is still distrust within society against Muslims.  

In a display of poor and irresponsible journalism, the 
Canada Free Press accused Obama of following “a Muslim 
practice of pretending not to be Muslim to further the 
cause of Islam”.  Since when is that a Muslim practice?  
Being an active Muslim, I guess I must have missed that 
memo.  Such statements serve no purpose than to spread 
false accusations about one segment of our society, thus 
creating suspicion and intolerance.

It is shameful to witness countless attempts to re-
name this man “Barack Osama”.  When we see a Muslim, 
do we immediately think of Osama bin Laden?  If you were 
to meet someone with the name Osama, should you fear 
him more?  We must be careful not to fall victim to the 
traps of fear being set by so many around us.  

!is is not an endorsement for Barack Obama.  Rather, 
I am revealing the underlying fact that there is still very 
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little known about the religion of Islam, and this igno-
rance is breeding cynicism.  If you think Islam promotes 
violence, you don’t know Islam.  If you think that Muslims 
must force people to convert to Islam, you don’t know 
Islam.  If you think Islam preaches hatred towards Jews or 
Americans, you don’t know Islam at all.  

I will be the first to agree that there are far too many 
people and groups proclaiming allegiance to Islam who do 
nothing but propagate violence, hatred and intolerance.  
But I adamantly declare that such savages do not repre-
sent the real Islam.  I am a Muslim, and you do not need 
to fear me or my “agenda”.  !e only real agenda of Islam 
is to serve all mankind, to enjoin good and to forbid evil 
wherever we see it, even if the evil doers call themselves 
Muslims.

O N
Printed in the The Oshkosh Northwestern, February 

26, 2008, Letter to the Editor:

“Obama can be Proud of his Middle Name, Hussein”

Dear Editor:

What’s in a name? Hussein is the last name of a no-
torious dictator Saddam. It is also the middle name 

of the US presidential hopeful Barack Obama, and it is a 
favorite topic for conspiracy creators. Mr. Obama has been 
denying the frivolous allegation of him being a Muslim. 
But his opponents have consistently attacked his faith and 
his middle name.

So, what’s wrong with this name? To set the records 
straight, the name Hussein was not invented by Saddam. 
!e very first Hussein recorded in history was the grand-
son of Prophet Muhammad. About fifty years had passed 
since Prophet Muhammad’s demise and Muavia, a pro-
vincial governor, had set aside the democratic electoral 

process and assumed the control of Muslim Arabia. After 
Muavia, his son Yazid inherited the throne. !is was not 
acceptable to one man, Hussein. He stood up against 
the dictator and decided to move to a remote province 
in search of like-minded friends. Yazid sent his thirty 
five thousand men strong army to stop Hussein and his 
hundred or so family members and friends from reaching 
their destination. !e battle ensued near the place called 
Karbala, Iraq. 

!e forces of Yazid brutally killed Hussein and many 
of his family members including infants. Yazid delayed 
the inevitable for a few more years, but his rule was over 
soon. Muslims learned from the sacrifice of Hussein that 
dying fighting for freedom and choice is better than living 
without it. 

I sincerely request Mr. Obama to read about the great 
sacrifice of Hussein and the courage he showed in the face 
of dictatorship and oppression. Mr. Obama will get valu-
able lessons from this man’s life and he would be proud 
to associate himself with this great man, even if only in 
name.

Sincerely,
Saad Mian
Oshkosh, Wisconsin

F L T
Printed in the The Finger Lake Times (New York), 

April 25, 2008, Opinion-Editorial:

“Islam is About Moderation in All”
By Sardar Anees Ahmad 
Waterloo, New York

Extreme. When you hear this word, what idea comes to 
your mind before any other? Extreme sports? Ex-

treme weather? Most likely, and most unfortunately, the 
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reader thought of Islamic extremism. 

In people’s mind today, perhaps no other ideology is 
so inherently linked with the extreme than Islam. We even 
have an official term for a Muslim extremist – ‘Islamist.’ 
No other religion holds this dubious distinction. With at 
least fifteen prominent terrorist organizations and more 
than fifteen major incidents of radicalism since 2001 per-
petrated in the name of Islam, one may ask how anyone 
can seriously consider Islam a moderate teaching. But 
before dismissing 
a 1400-year-old re-
ligious tradition as 
a cult, ask yourself 
one simple ques-
tion: was Prophet 
Muhammad an 
extremist? 

Before rushing to label Muhammad an extremist, re-
member this is the same man whose wife relates: “When-
ever (Muhammad) had a choice of two courses of action 
he always chose the easier of the two, provided it was free 
from all suspicion of error or sin.”  !e same man who 
never ate his fill for three consecutive days his entire life 
but still had a liking for honey and lamb. !e same man 
who had the future of a world community upon his shoul-
ders, and yet always prolonged moments of happiness 
by mentioning light anecdotes of his own. !e same man 
whose bedding consisted of a dried piece of leather stuffed 
with palm husk, yet was still fond of perfume. !e same 
man who forbade male Muslims expensive jewelry, but 
permitted a silver ring if they so wished. !e same man 
who mandated that his followers who observed voluntary 
fast must also abstain from fasting periodically. 

Once, three Muslims pledged to spend every night 
in prayer, to observe a fast every day of their life, and to 
abstain from marriage, respectively. Upon learning of the 
pledge, Muhammad admonished his followers, reminding 

them that he exemplified a perfect balance for his follow-
ers to emulate. Muhammad then censured this extremist 
attitude, emphatically declaring: “He who turns away from 
my practice is not of me.” 

On another occasion, Muhammad entered a mosque 
and found a rope hanging between two pillars. He was 
informed that one of the Muslims, when overcome by 
fatigue, would hang on to this rope in order to continue 
their prayers. Muhammad ordered it be removed, stating 

one should offer prayer 
within their capac-
ity, after which they 
should retire. 

And on another 
occasion he warned, 
“Beware of extremism 
in religion, since those 

before you were only destroyed by extremism.” 

If Muhammad was extreme in any regard, he was ex-
treme in being moderate. 

Yes, a minority of Muslims do harbor and promote ex-
tremist thought, primarily the clergy. From death threats 
for polarizing prose, to the perpetual burning of American 
flags, to persecution of religious minorities – extremism 
has become their staple diet. But Muhammad completely 
disassociated himself from such criminals, describing the 
clergy dedicated to creating disorder in the world as, “the 
worst creatures under the firmament of heaven.” 

So if the man who understood Islam best never pro-
moted and/or condoned extremism, can one level this 
charge against Islam? Against some Muslims? Yes indeed. 
But against Islam? No. Never.

But Muhammad sa completely 

disassociated himself from such 

criminals, describing the clergy 

dedicated to creating disorder in the 

world as “the worst creatures under 

the firmament of heaven.”
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B G
Printed in the Boston Globe, October 27, 2004, in 

response to “Warring With God” by James Carrol:

 
Dear Editor: 

As a Muslim, not only do I have a duty to respect the 
religious beliefs of others, but I am commanded by 

God to believe in his angels, and in his books, and in his 
messengers. 

It says in the Koran, “We make no distinction between 
any of his messengers.” 

It is this attitude that will eventually lead to peace. !e 
fact that some Muslims (one could argue, a majority of 
Muslims) refuse to follow this teaching is a grand tragedy 
and serves as a reminder that it is not religion that causes 
war but its misguided adherents. 

Sincerely, 
Zahid Mian 
Worcester, MA

A J
Printed in The Atlanta Journal-Constitution, August 

24, 2005, in response to “Are the Ahmadis Muslim? 

Sect members say yes; others in Islam say no,” by 

Brian Feagans:

Dear Editor:

I read Brian Feagans’ articles with keen interest. His 
wonderful appraisal of the Ahmadiyya Muslim Com-

munity was one of the best I’ve read in an American paper. 
He carefully captured the plight of the community while 
subtly extolling the community’s strength of spirit.

Indeed, the tragic irony of the persecution of the 
Ahmadiyya community today is that Ahmadis represent 
astonishingly well the moderate thread of Islam. In the 
face of persecution in Pakistan, Bangladesh and Indonesia, 
Ahmadis advocate universal human rights, tolerance, and 
deliberation. !ey have condemned militant manifesta-
tions of Islam in vociferous terms.  Ahmadis have set up 
progressive schools, hospitals for the sick and needy and 
welfare programs. !ey have built interreligious coalitions 
against affronts to basic civil and religious liberties.

Some estimates calculate that Ahmadis in Pakistan, 
though only representing 3 percent of the country’s total 
population, represent nearly 20 percent of its literate 
population.

Two of Pakistan’s most respected personalities, Sir 
Muhammad Zafrullah Khan, Pakistan’s first foreign minis-
ter and the only person ever to serve as both the president 
of the UN General Assembly (1962-1963) and president 
of the International Court of Justice (1970-1973), and 
Professor Abdus Salam, the first Pakistani Nobel laureate, 
were both Ahmadis.

It is my sincere hope that astute journalists like 
Feagans continue to report about progressive Muslim 
minorities like the Ahmadiyya Community. Such reporting 
furthers the hope that commonalities between the West 
and Islam may be preserved in the presence of a militant 
perversion of Islam rather than be destroyed by it.

Sincerely,

Amjad Mahmood Khan
Chino Hills, CA

On Religious Tolerance...
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USA T
Printed in USA Today, Oct. 12, 2005, in response 

to news article,“8 Killed, 19 Wounded in Pakistan 

Mosque Shooting”:

Dear Editor:

As an American Ahmadi Muslim who was born in 
Pakistan, I was saddened to read in your  newspaper 

about the October 7 murders of eight innocent Ahmadi 
Muslims in the Pakistani  village of Mong, as they sat 
praying in a mosque during the beginning of the Islamic 
holy month  of Ramadan (“8 killed, 19 wounded in Paki-
stan mosque shooting”, 7 Oct). 

It is both strange and fitting that this tragedy oc-
curred, to the day, 47 years after the day when Pakistan’s 
“democratic” government first lost its democratic ideals 
and collapsed under martial law (Oct 7, 1958).  Since that 
time, the Pakistani government and its policies have had 
a turbulent and unstable history, and religious intoler-
ance and extremism have grown increasingly more ac-
ceptable. Now, with the recent devastating earthquakes 
underscoring that the land of Pakistan is itself turbulent 
and unstable, I hope and pray this natural disaster can at 
least galvanize the country into putting aside their sectar-
ian violence in the name of the higher causes of humanity, 
tolerance and freedom.

Sincerely,
Dr. Arshad M. Khan
Chino Hills, California

W T
Printed in Washington Times, Oct. 17, 2005, in 

response to news article, “8 Killed, 19 Wounded in 

Pakistan Mosque”:

Dear Editor:

Gruesome earthquake pictures from Pakistan draw an 
ironic parallel with the powerful and graphic images 

depicted in various international newspapers which cov-
ered the recent invasion of an Ahmadi mosque in village 
south of Islamabad. Over forty national and international 
newspaper accounts, including your own, reported masked 
gunmen raided and showered bullets on an Ahmadiyya 
Muslim community while they peacefully engaged in 
morning prayers. While Pakistan seeks the compassion 
the world is extending, dramatic images in world papers 
capturing the plight of Ahmadi Muslims have failed to 
win the sympathies of Pakistani politicians themselves for 
years. !is is a blatant double standard which holds for the 
suffering of minority communities in Pakistan in general, 
and with the Ahmadiyya community in particular.

In 1974, the Government of Pakistan passed the Sec-
ond Amendment to the Pakistan Constitution, which ex-
pressly declared Ahmadi Muslims to be non-Muslim, and 
passed the “anti-blasphemy” penal provisions in 1984 and 
1986, which regards virtually any public act of worship or 
devotion by an Ahmadiyya Muslim as a criminal offense.  

I am an Ahmadi Muslim and spent my childhood years 
in the same town of Mandi Bahauddin where the fright-
ful murders which violated this holy month of Ramadan 
where perpetrated. !e overwhelming grief of the families 
of those who died within the bullet pierced and blood 
splattered walls of the Ahmadiyya mosque is the same 
grief and torment that families of earthquake victims are 
enduring now. Certainly, the experience of pain is univer-
sal. Now is the season for Pakistan to wake up having slept 
on this glaring human rights issue as though in a coma for 
over 30 years.

Bilal A. Rana
Houston, Texas
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W S J
Printed in the Wall Street Journal, February 20, 

2004, as an Opinion-Editorial:

 
“Different, Banned”
By Amjad Mahmood Khan

It is by now a truism, although a tragic one, that Chris-
tian minorities often suffer persecution in some Mus-

lim countries. (!ink only of the recent anti-Christian 
violence in Indonesia.) What is less well-known is the 
plight of non-Christian minorities.

Here, too, the story is often tragic. An especially telling 
example concerns members of the Ahmadiyya Communi-
ty, a world-wide religious group whose suffering illustrates 
all too well the increasing political power of a militant 
perversion of Islam.

Last month, the home ministry in Bangladesh--a Mus-
lim country--banned “the sale, publication, distribution 
and retention of all books and booklets on Islam published 
by the Ahmadiyya.” !e ban marks a major victory for 
religious hardliners, who are eager to declare Bangladesh’s 
roughly 150,000 Ahmadis to be non-Muslim.

!at is not how Ahmadis see themselves. Members 
of the Ahmadiyya Community profess to be Muslims. 
!ey believe that Mirza Ghulam Ahmad (1835-1908)--a 
reformer who lived in a remote village in Punjab, India, 
and taught his followers to wage “jihad” against Islam’s 
opponents with the pen and not the sword--was the mes-
siah foretold by the Prophet Muhammad in the seventh 
century.

Ahmad’s followers, it should be said, do not constitute 
some fringe cult. !ey are numerous throughout Asia, 
Europe and North America and can be found in high posi-

tions. Sir Muhammad Zafrulla Khan, the former president 
of the United Nations General Assembly, was an Ahmadi. 
So was the physicist Abdus Salam, the first Pakistani Nobel 
laureate. Alas, many orthodox Muslims place the commu-
nity outside the pale of Islam, asserting that its members 
reject the finality of Muhammad’s prophethood.

!ere is no denying that differences in belief--perhaps 
especially within the same religious tradition--can inspire 
intense feelings of revulsion and even violence. !e !irty 
Years’ War in Europe was grounded in divisions among 
Protestants and Catholics, and various Protestant sects 
suffered for centuries at the hands of others. !e Mus-
lim religious community is certainly not immune to such 
internecine strife.

Several radical Muslim groups in Bangladesh have cre-
ated an alliance to terrorize the Ahmadis and to prevent 
them from practicing their faith. Most recently, members 
of the alliance have attacked three Ahmadiyya mosques, 
murdering a prominent Ahmadi leader and injuring 50 
others. “If they call themselves Muslims anymore,” said 
Mahmudul Hasan Mamtazi, the head of a prominent anti-
Ahmadiyya group, “we will eliminate them from the land.”

!e recent ban on Ahmadiyya literature in Bangladesh 
and the violent events leading up to it constitute clear 
human-rights violations. !e home ministry’s stated justi-
fication for the ban--that such publications “hurt or might 
hurt the sentiments of the majority Muslim population of 
Bangladesh”--sets a broad precedent of intolerance that 
will be difficult to limit to any specific religious minority. 
Such a ban violates the fundamental rights to freedom 
of expression and religion that are guaranteed in Bangla-
desh’s constitution.

We have seen this pattern before. In Pakistan, for more 
than five decades, anti-Ahmadiyya violence has trans-
lated into legal oppression, and it has not stopped with a 
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ban on publications. Ahmadis in Pakistan were declared 
non-Muslim by constitutional amendment in 1974. As the 
U.S. State Department and Amnesty International have 
documented, they are now subject to criminal sanctions--
including capital punishment--merely for witnessing their 
faith.

Given this history in Pakistan, it is not surprising that 
the Bangladeshi ban has emboldened rather than appeased 
anti-Ahmadiyya groups. At a convention held on Jan. 16, 
eight days after the ban was issued, the anti-Ahmadiyya 
alliance delivered an ultimatum to the home ministry, 
demanding that it, too, officially declare the Ahmadis as 
non-Muslims. !e alliance publicly vowed to demolish all 
Ahmadiyya mosques and to continue to terrorize Ahmadis 
if their demands are not met by March 17. One of the al-
liance’s leaders has already called for an extension of the 
ban to Hindu and Christian publications.

To her credit, Bangladesh’s prime minister, Begum 
Khaleda Zia, has spoken out against excommunicating the 
Ahmadis. But she has yet to take action against the publi-
cation ban. Without its repeal--and human-rights pressure 
from countries devoted to religious freedom--things may 
go from bad to worse, and soon. 

O N
Printed in Observer News (Fairfax County, VA), Janu-

ary 6, 2006, as an Opinion-Editorial:

To the editor:

Dec. 7 marked the 30-year point of when the Indone-
sian army invaded East Timor, part of a small island 

off the coast of Indonesia, and killed more than 200,000 
innocent victims in one of the worst genocides of the 
20th century. !irty years is a long time to reflect over the 
wrongs committed by a nation which has had its share of 

internal strife, especially under the spotlight and constant 
pressure of an international community that seems to 
have progressively made the shift towards appreciating 
the value of human rights. However, this pressure doesn’t 
seem to have had much effect. 

Take the case of the minority Muslim sect known as 
Ahmadiyya. Indonesia, a country with the highest popula-
tion of Muslims, has allowed the persecution of Ahmadis 
at the hands of religious zealots to go unchecked. !e 
persecution is based on differences in the interpretation 
of Islamic teachings between the Ahmadis and the main-
stream Muslims. 

A wave of persecution has included vandalism and 
subsequent closure of Ahmadiyya mosques, burning 
Ahmadi homes and violence against Ahmadi men, women 
and children. !e religious zealots and the crowds that 
support them are a stigma on the stature of Indonesia 
in the international community. !e 2005 International 
Religious Freedom Report issued by the U.S. Department 
of State highlighted the forms of persecution being carried 
out against minority sects including the Ahmadiyya in 
Indonesia and other countries. 

Being an Ahmadi Muslim and a citizen of a country 
that places human rights and freedom of conscience at the 
highest levels, I consider myself lucky to be able to practice 
my faith freely. I just hope and pray that we as citizens of 
this great nation can share these universal human values 
with the rest of the world in a peaceful, respectful man-
ner and make them understand, as we understand, that 
these values are essential to our peaceful existence as one 
human race. 

I request our government officials, local and national, 
to place the issue of human rights and freedom of con-
science at the top of their list during their discussions with 
Indonesian officials. As the history of East Timor tells 
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us, suppression of freedom, be it geographic, religious or 
otherwise, is an unconscionable act that may start with 
insignificant implications but always ends in widespread, 
fatal repercussions. 

Sincerely,

Syed Faaiz Iftikhar 
Herndon, VA

G D N
Printed in Galveston County Daily News, July 13, 

2006, in response to news article, “Letter about 

Islam sparked worthwhile debate”:

Dear Editor:

As an American Ahmadi Muslim, I applaud the author 
for noting a valuable point about religion.  Ignorance 

will only lead us to believe and act wrongfully on what we 
hear, rather than discovering solutions for ourselves. 

Are there verses in the Holy Qur’an that can be mis-
construed to promote violence?  Yes; however, look at how 
the Qur’an begins.  Chapter 2:1 states, “!is is a perfect 
book; there is no doubt in it; it is a guidance for the righ-
teous...”  Clearly, unless righteousness is used as the guid-
ance to understand the Qur’an, any twisted mind will find 
ways to inculcate his own vain desires.  Conversely, once 
a sense of purity and goodness is used, one will find that 
this indeed is a perfect book which contains no doubt. 

Several of my closest friends are faithful and practic-
ing Christians.  !ey do not get drunk, nor fornicate, nor 
curse or swear.  I love and respect Christians because I 
have sought out and seen real life examples of the good-
ness within them.  Rather than simply listening to the 
media, if non-Muslim Americans seek out Muslims with 
an open heart, I believe they will experience the same joy I 

have experienced with my Christian brothers.

Sincerely,

Qasim Rashid
Bolingbrook, IL

D T
Printed in The Daily Times of Pakistan, January 

11, 2007, in response to editorial, “Saudi Arabia’s 

Cleansing”:

Sir:

I read with trepidation about the arrest of scores of Ah-
madi Muslims in Saudi Arabia (“Saudi Arabia’s cleans-

ing,” 1/11/07).  !e act of arresting Hajj worshippers 
during prayers is emblematic of the self-defeating acts of 
many so-called Muslims in the world today.  It is a massive 
irony that those who profess to follow the religion of peace 
and tolerance would succumb to such lengths to harm 
their fellow Muslim brothers and sisters.  I deliberately say 
Muslim brothers and sisters because anyone who profess-
es to be Muslim is a Muslim, whether the majority of us 
thinks so or not.  We cannot usurp God’s exclusive right to 
judge a man’s faith.  !at is one of Islam’s great beauties.  
Ahmadi Muslims fervently pray just like other Muslims.  
Why should not the Saudi government let their prayers be 
heard?  !ey may one day save the Islamic world.               

Sincerely,

Amjad Mahmood Khan, Esq.
Los Angeles, California, USA
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O N
Printed in The Oshkosh Northwestern (Wisconsin), 

March 6, 2007, Opinion-Editorial:

 “Muslim Majority Must be Willing to Take Stand 
Against Injustice” 
By Saad Ahmad 

Whenever we talk about extremist elements among 
Muslims that is always coupled by a disclaimer 

about a silent majority that thinks otherwise. I am a Mus-
lim and understand that Islam has little to do with the ex-
tremists and terrorists -- but I am having second thoughts 
about those who call themselves Muslims. 

A couple of months ago, six Imams were removed from 
a US Air flight because the fact that they prayed before 
boarding the plane was deemed suspicious. It was a big 
news item and Muslims all across the US were outraged. 
!en just a few days later some Muslims were expelled 
from the country for offering the same prayers (http:// 
www.thepersecution. org ai/aius070117sa.html) and there 
is little reaction from the Muslims. Same imams who were 
so distressed about their own flights probably support the 
expulsion of this minority sect from Saudi Arabia. What 
an irony! Removal from a plane and removal from the 
country for the same action. 

!en we come to the next month, this time it is Paki-
stan. A Christian woman is in jail because some Mullah 
accused her of blasphemy (http://www.persecution.org/
suffering/newsdetail.php?newscode=4562). In Pakistan 
just accusing someone of blasphemy is enough to ruin 
their life and if that poor soul belongs to a minority sect or 
a different religion then the country’s judicial system is of 
little assistance. !is is the same country that accused and 
sentenced a 14 year old Christian boy to death for blasphe-
my (http:// www.domini.org/openbook/pakblasp.htm). 

So where is this silent majority? Are they so silent 
that they are irrelevant? Referring to a spineless major-
ity just for the sake of political correctness is of no use. I 
would also let you in on a little secret; they are only silent 
about the crimes that are done by the Mullah against the 
minorities -- otherwise the majority is quite vocal. Most 
of the mosques in US are packed to the capacity on Fri-
days. Imams are busy delivering their irrelevant sermons 
about the crimes being conducted against the Muslims but 
have little to offer about these Muslim countries. Islamic 
Circle of North America (http://www.icna.org) is holding a 
rolling fast for a detained professor but offers little about 
the expelled Muslims or the distressed Christians. Islamic 
Society of North America (http://www.isna.com) is equally 
silent about such crimes. 

!e affairs of the Muslims are in a sad state. When it 
comes to the religion Muslims believe that they are being 
victimized by the west -- not realizing that most of the 
crimes are done by the Muslims against the Muslims. !is 
silent majority needs to become more vocal because if they 
do not, they would become irrelevant. !e majority of the 
Muslims act like a chicken with its head cut off; they are 
running around making all sort of noises -- but have no 
direction. 

Islam is a great religion that offers peace. It implores 
on its followers to stand up for justice. It equates accepting 
injustice to hypocrisy. When we see injustice we should try 
to remedy that not look the other way. If the injustice is 
in our backyards then it becomes an even bigger respon-
sibility. If we look at the state of affairs in these Muslim 
countries, US and Canada are more Islamic than all of 
them combined. 
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B S
Printed in the Baltimore Sun, September 7, 2007, as 

a Letter to the Editor:

 
Re: 8/30 Article, “Muslim Sect Causes Stir in Walkersville”

Dear Editor: 

The tragic irony of the persecution of the Ahmadiyya 
Community is that its members represent the mod-

erate brand of Islam astonishingly well. In the face of 
brutal persecution in Pakistan, Bangladesh and Indonesia, 
members of the Ahmadiyya Community advocate univer-
sal human rights, tolerance, and deliberation. !ey have 
condemned militant manifestations of Islam in vociferous 
terms.

Indeed, the founder of the Ahmadiyya Community, 
Mirza Ghulum Ahmad, emphatically condemned any vio-
lence in the name of “jihad.”  His illuminating treatise on 
this subject, British Government and Jihad (1900), is a must 
read for all Americans interested in listening to a moderate 
Muslim voice ahead of his time. 

!e Ahmadiyya Community has set up schools, hos-
pitals and welfare programs. Members of the Ahmadiyya 
Community have built inter-religious coalitions against 
affronts to basic civil and religious liberties. Some esti-
mates calculate that the Ahmadiyya Community in Paki-
stan, though only representing 3 percent of the country’s 
total population, represent nearly 20 percent of its literate 
population. 

Two of Pakistan’s most respected personalities, Sir 
Muhammad Zafrullah Khan, Pakistan’s first foreign minis-
ter and the only person ever to serve as both the president 
of the UN General Assembly (1962-1963) and president 
of the International Court of Justice (1970-1973), and 
Professor Abdus Salam, the first Pakistani Nobel laureate 

(Physics), were both members of the Ahmadiyya Commu-
nity. 

It is my sincere hope that Walkersville’s residents 
embrace progressive Muslim minorities like the Ahmadi-
yya Community. !is is the only way that commonalities 
between the West and Islam may be preserved in the 
presence of a militant perversion of Islam rather than be 
destroyed by it.

Sincerely,

Amjad Mahmood Khan, Esq.
Los Angeles, CA
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M G
Printed in the Maryland Gazette, October 18, 2007, 

Letter to the Editor:

“Let’s make Decisions on Facts, not Fears”

We, as Americans, are a nation that believes in facts 
and not fears. !e fact is that Ahmadiyya Muslim 

Community has an 87-year history of peaceful existence in 
United States . Men and women of this community serve 
in our hospitals, schools, philanthropic organizations and 
armed forces.

As far as the verses of Quran are concerned, let’s ask 
them as to how they understand them. As a diverse na-
tion, we have always solved tough issues by intellectual 
dialogue and finding common grounds. 

I hope that we do not base our decisions upon percep-
tions, doubts and suspicions.

Sincerely,

Faheem Younus
Baltimore, Maryland

F N-P
Printed in the Frederick News-Post (Virginia), Janu-

ary 5, 2008, Letter to the Editor:

“Past as Prologue to Walkersville’s Future”

1892 was a year that witnessed President Abraham 
Lincoln’s birthday become a national holiday; a year 

that witnessed the Pledge of Allegiance first recited in 
public schools; a year that witnessed Ellis Island open its 
doors to the world. Indeed, 1892 was a year of unity and 
acceptance.

1892 also witnessed Walkersville become an official 
township of Frederick County . 1892 also witnessed the 
Ahmadiyya Muslim Community’s (Ahmadiyyat) second 
annual gathering in Qadian, India . Hazrat Mirza Ghulam 
Ahmad, Ahmadiyyat’s founder and claimant to the office 
of Promised Messiah explained: “!e primary purpose 
of this convention is to enable every sincere individual 
to personally experience religious benefits … among its 
secondary benefits is that this congregational meeting 
together will promote mutual introduction among all 
brothers …” 

So, ponder over the striking similarity between both 
communities. 

A primarily farm-based society, Walkersville grew into 
a successful township in fewer than two centuries. Similar-
ly, Ahmadiyyat began in a mainly agrarian-based Qadian, 
and has spread across six continents in fewer than two 
centuries. All the while, Ahmadis have lived amicably with 
their neighbors, and proven to be a source of economic 
prosperity. 

Ultimately, let us make 1892 a foundation for a pros-
perous relationship between two peaceful communities.

Sincerely,

Sardar Anees Ahmad
Waterloo, New York
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O W
Printed in OneWorld.Net, March 19, 2008, Letter to 

the Editor:

Dear Editor: 

Re: “Pakistan Vote Cannot Be Fair, Say Rights Groups,” 
a prime issue that chokes the political health of 

troubled Pakistan is that not all of its able citizens are al-
lowed to vote. 

Yielding to the demands of extremist Mullahs, in 1985 
then dictator General Zia-ul-Haq enacted a Separate Elec-
torate System which banned a large Muslim minority in 
Pakistan, the Ahmadiyya Community, from voting, unless 
its members renounced their faith. !e disenfranchise-
ment continued during the subsequent regimes of late 
Benazir Bhutto and Nawaz Sharif. 

Even though President Musharraf has created a Joint 
Electorate, by special order it does not apply to Ahmadi 
Muslims. 

Ironically, the Ahmadiyya Community that Pakistani 
political leaders have excluded from voting at the Mullahs’ 
behest is among the most patriotic, highly educated, and 
upstanding communities in Pakistan. 

!us a first step to remedying Pakistan’s manifold 
ailments is to reinstate voting rights for all of its citizens, 
including Ahmadi Muslims. !e wisdom of democratic 
principles holds this right to be inalienable. 

Sohail Husain, MD 
New Haven, CT

A J
(Printed in the Atlanta Journal-Constitution, April 1, 

2008, Letter to the Editor)

“Pakistan Looks to Democracy”

As a Pakistani immigrant in the United States, I keep 
tabs on the political scene in Pakistan. 

!e political process is back on track. A democratically 
elected prime minister is in place. !e judges are no longer 
under house arrest. Yet this is only a partial solution. To 
be a sustainable democracy, Pakistan will need to restore 
the constitution of 1973 as a start. !is means doing away 
with dictatorial powers of the president of Pakistan, grant-
ing full citizen status to religious minorities and enforcing 
the law without religious, political or social discrimination. 
Only then can we start marching toward fulfillment of the 
dream of founder Muhammad Ali Jinnah, who saw Paki-
stan as a secular and just democracy.

Sincerely,
Qamar Ahmad
Duluth, Georgia

J P
Printed in the The Jakarta Post, April 30, 2008, 

Opinion-Editorial

“Human Rights and the Ahmadiyah Ban”

By Fazil Jamal 
Yale, U.S.

The ongoing campaign to ban the Ahmadiyah Muslim 
community underscores the challenges facing the na-

tion in protecting human rights, forging a secular identity 
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and strengthening the spirit of democracy and rule of law. 
 

!e political campaign obviously seeks to discredit the 
teachings of the Ahmadiyah community and to call atten-
tion to the “danger” faced from this intrinsically peaceful 
sect of Islam. It is worth recalling that freedom of belief 
is a fundamental human right, guaranteed by the Con-
stitution, and no citizen can be denied this right on the 
grounds of his or her beliefs. 

 
Any thinking citizen would agree that as a religious 

order, the Ahmadiyah has every right to preach and propa-
gate all of its doctrines and beliefs, irrespective of the fact 
that it may or may not conform to the beliefs and practices 
of the other denominations in Islam. 

Instead of displaying sectarian intolerance and moral 
bankruptcy, the orthodox leadership would do well to 
engage the Ahmadiyah Muslims in a theological, civilized, 
intellectual debate and thereby show a modicum of respect 
for the faith, intellect and convictions of ordinary Muslim 
citizens and others. 

 
!e sectarian politics of religious mobilization and its 

current manifestations will have divisive implications for 
the country’s plural future. Clearly, banning the move-
ment to prevent its spiritual appeal or declaring it a non-
Muslim minority to stop its growth is not the business of 
a secular government. 

 
Leaders of the country and conscientious citizens 

would do well to reflect over the politically disastrous and 
socially divisive legacy of Pakistan’s experiment with the 
criminalization of the Ahmadiyah sect. Social scientists 
and political analysts have, in recent times, traced the 
growth of Muslim extremism and cultural intolerance in 
Pakistan to the divisive politics of anti-Ahmadiyah rheto-
ric. 

 

What is at stake is the very notion of human rights 
and rule of law in a secular democracy. Extremists and 
right-wing Muslim orthodoxy should not be allowed to 
dictate the future of Indonesian identity. 

 
Perhaps, even more importantly, what is at stake for 

practicing Muslims is the very meaning of being a Muslim 
in our times. After all, the Qur’an explicitly states: “Let 
there be no compulsion in matters of faith.” Islam’s plural 
character and legacy of religious tolerance needs to be 
defended, ironically enough, against an “orthodoxy” that 
claims to represent it!
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T F
Printed in The Forum (Claremont McKenna College), 

April 14, 2006, as an Opinion-Editorial:

“What Would Muhammad Do?
Or How Afghanistan Betrayed Islam by Punishing a 
Christian Convert”
By Ataul Malik Khan

Last month, Abdul Rahman – a father of two and resi-
dent of that once Taliban-infested now in shambles 

stretch of land known as Afghanistan – was convicted of 
apostasy by the Afghani government for converting from 
Islam to Christianity.  Afghani leaders stood by their rigid 
interpretation of Shar’ia (Islamic Law), claiming that 
the punishment for conversion in Islam was death. !e 
United States stood by its standard rhetoric that prohibit-
ing freedom of religion did not jive with the principles of 
democracy.

Somewhere in the shuffle both parties have lost the 
bigger picture: the reality that Afghanistan’s government 
is not following the tenets of Islam, and that the U.S. 
reminder of democracy favoring tolerance and freedom of 
religion is also a fundamental teaching of Islam and the 
Holy Quran.

Crusading against the West on a false premise of 
Islamic ideals, Afghanistan is clutching to a version of 
Shar’ia that seeks to serve a cold fundamentalist Islam 
and banish those who find freedom a more palatable dish. 
In the Holy Quran, however, it is stated that in matters of 
faith, “there is no compulsion in religion.” Indeed, Mu-
hammad, the founder of Islam, never coaxed others into 
conversion or used the threat of violence to promote his 
word. Nor did he criminalize and dehumanize those who 

decided to leave Islam for another religion, like Christian-
ity.

!e backlash of Rahman’s banishment is obvious. 
Western ideals and fundamentalist Middle Eastern law 
have further polarized, as the West cries foul at the injust 
actions of the Afghani government, and Afghanistan 
retaliates aggressively, wearing the shield of a false Islam 
for protection. !e government of Afghanistan does not 
realize that in using Islamic ideals to unjustly banish a 
Christian convert, it has painted an even nastier image of 
Islamic teachings for the West, further fueling the flames 
of hatred towards Islam extant throughout much of the 
United States.

!is makes it harder for someone like myself, an Amer-
ican-born Muslim, to comfortably recite the Holy Quran 
and profess faith without facing the public’s bewilderment 
as they wonder why an educated man like myself can so 
easily fall for a perverse religious teaching. !e fact is, 
though, that what I aim to profess is pure – innocent pages 
of text untouched by manipulation – whereas govern-
ments like Afghanistan have betrayed Islam and delayed 
the hope for a peaceful coexistence between two seemingly 
opposite worlds.

During the time of the Prophet of Islam, there was 
an exiled group of Muslim inhabitants, the Banu Nadir, 
whose children, the Ansar, lived in Medina, Arabia, and 
stayed with a Jewish group, ultimately choosing Judaism 
as their religion. When Muslims attempted to reclaim 
those who had converted, Muhammad quoted the afore-
mentioned Quranic phrase, “there is no compulsion in 
religion,” and warned that it is not in the capacity of man 
to force another to change his belief. !e Jewish converts 
were left unharmed.

On Islam and Governance...
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!is is a rather simple yet profound example of the 
actions of the founder of Islam, and when contrasted to 
the recent actions of the government of Afghanistan, it 
is painfully obvious that the views of the latter are wholly 
un-Islamic. Perhaps in the future Afghanistan should ask 
itself in matters of justice: what would Muhammad do?

T O 
Printed in The Oregonian, December 9, 2007, Opin-

ion-Editorial:

“‘Muhammad’ Case in Sudan a Travesty of Muslims’ 
Tenets”
By Harris Zafar

As with most people, I was shocked about the arrest of 
Gillian Gibbons, the British schoolteacher in Sudan , 

for allowing her class to name a teddy bear “Muhammad.” 
 
In an embarrassing display of literal law enforcement, 

the Sudanese government charged Gibbons under Article 
125 with blasphemy for insulting the prophet of Islam and 
inciting hatred. If found guilty, Gibbons could have faced 
six months in jail, 40 lashes and a fine. 

But to even consider that Islam condones this type of 
punishment is a crime in itself. Sudan has made the same 
mistake that other Muslim countries have made in its ap-
plication of Islamic Shariah law. No Muslim country has 
done it correctly yet. Isn’t that surprising? 

Chapter 42, verse 41 of the Holy Quran states: 

“!e recompense of an injury is an injury the like 
thereof; but whoso forgives and thereby brings about an 
improvement, his reward is with God.” 

!is forms the basis of the penal laws in Islam. It 
explains that the true objective of giving punishment to 
the guilty person is for their moral reformation. If forgive-
ness is seen to do the person moral good, they should be 
forgiven. If punishment is likely to lead to their reforma-
tion, they should be punished. In such a case, however, the 
Quran clearly states that the punishment should not be 
disproportionate to the crime committed. Clearly, Sudan 
‘s interpretation of the law does not follow this Islamic 
injunction. 

Penal code divisions in many countries deal with reli-
gious sensitivities. Blasphemy laws remain in existence, 
such as in the United Kingdom , for restricting public criti-
cism of faith. !is shows us that such an act is something 
most of the world agrees needs to be stopped. 

But there is a difference between how blasphemy laws 
are enforced in Muslim countries compared to the rest 
of the world. Sudan’s Article 125 is similar to Pakistan ‘s 
Articles 295b and 295c, which are famous for inflicting 
punishment even on other Muslim groups in the country, 
such as the Ahmadiyya Muslim community. 

As we look at the matter in greater detail, it becomes 
painfully clear that the application of these laws in Muslim 
countries is fundamentally unjust because the idea that 
Shariah condones punishment for blasphemy is simply 
untrue. !ere is nothing in classical Islamic jurisprudence, 
nor in the Quran, that would condone punishment for 
blasphemy. It is not an Islamic injunction. 

!ere is no crime for which Gibbons should have had 
to spend any time in prison at all. By claiming that permis-
sion for a class to name the teddy bear “Muhammad” is an 
act of blasphemy punishable by law, members of the Suda-
nese government are doing nothing but bringing disgrace 
and embarrassment to themselves. If they really desire to 
punish the perpetrator, they should be chasing the 7-year-
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old boy named Muhammad, after whom the teddy bear 
was named. After all, the idea of the name came from the 
class. So they should be punished, right? 

As ridiculous as that sounds, it is almost believable 
when considering the backward views these so-called “Is-
lamic” governments hold. Isn’t it about time these govern-
ments and groups stop making Islam look like a religion of 
intolerant savages? How far will this go? 

!ese “defenders of Islam” are spitting on the face of 
the very religion they claim to serve. As a proud Muslim, 
I say to such people that Islam does not need you. !is 
religion of peace will continue to thrive because of its 
fundamental teachings of love, tolerance, patience and 
forgiveness. !e love taught by Islam will soon conquer 
the hatred taught by these so-called “Muslims.” 

M J 
(Printed in Martinsburg Journal (West Virginia), De-

cember 20, 2007, Opinion-Editorial)

By Sardar Anees Ahmad

Imprisonment, 40 lashes, and a fine — all for naming 
a teddy bear Muhammad. Extremists always lean on 

“Islam” to justify their actions. But does Islam condone 
this behavior?

Well, the Quran condemns blasphemy on ethical 
grounds five times, but forbids man from punishing the 
blasphemer. In fact, the Quran instructs man to quietly 
disassociate from blasphemers until they change their 
behavior.

If not the Quran, Prophet Muhammad must have 
encouraged it. !e same Muhammad who forbade Mus-
lims from answering the vile insults of the Meccans? !e 

same Muhammad who forgave Abdullah Ubay Bin Saluf’s 
blasphemy and led his funeral prayer? !e same Muham-
mad who forgave a woman who attempted to assassinate 
him by feeding him poisoned meat? !e same Muhammad 
who forbade anyone from harming a Bedouin who passed 
water in the mosque? !e same Muhammad who then 
later cleaned the urine with his own hands? !e same Mu-
hammad who forgave Meccans who dumped the entrails of 
a camel on his back while he was prostrating before God? 
!is is the man who encouraged the punishment of nam-
ing a teddy bear after him out of love?

So where are these extremists getting these ideas 
from? Certainly not from the Holy Quran or Muhammad.

T O
Printed in The Oregonian, February 17, 2008, Opin-

ion-Editorial:

“Justice in Islam”
By Harris Zafar

Imagine this scene: A group of colleagues enters Star-
bucks to use the wireless Internet. !ey order coffee, 

find a table and sit down with their laptops. !ey are then 
approached by a mob of men known as the “religious 
police,” who arrest the one woman in the group for sitting 
with men who are not related to her. In court, instead of 
being declared guilty or not guilty, she is called a sinner 
and thrown in jail. 

How does this sound? Unrealistic? Well, believe it 
because this is exactly what happened recently to a U.S. 
businesswoman in Saudi Arabia who went to a Starbucks 
with an unrelated male colleague. !ough wearing the tra-
ditional headscarf and long black coat, she was arrested, 
strip-searched, forced to sign false confessions and called 
a sinner. 
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!is is an impractical attempt to force religious practic-
es onto people. Saudi Arabia has become infamous for its 
religious police (known by the Arabic word “mutaween”), 
who have the power to arrest unrelated men and women 
caught socializing; seize products regarded as “un-Islamic”; 
and enforce Islamic dress codes and dietary laws. 

In March 2002, these police forcibly barred schoolgirls 
from escaping a burning school in Mecca because the girls 
were not wearing headscarves and black coats. Conse-
quently, 15 girls died 
and 50 were injured. 

Last summer, 
they also arrested 
and deported every member of the minority Ahmadi-
yya Muslim Community who were praying in a private 
residence, simply because they disagreed with the sect’s 
moderate views. 

As a Muslim who understands and follows true Islamic 
tenets, such cases sadden and infuriate me. !e whole idea 
of “religious police” is absurd. Religion cannot be imposed 
on anyone. !e Holy Quran openly declares in Chapter 2, 
verse 257: “!ere shall be no compulsion in religion.” 

Islam finds its roots in Saudi Arabia. Yet women in 
that kingdom particularly face discrimination in matters 
like education, employment and the justice system. Al-
though they make up 70 percent of university enrollment, 
women comprise just 5 percent of the Saudi work force. 
!ey cannot travel abroad, be admitted into a hospital, ex-
amined by a doctor or leave the house without permission 
or company of an immediate male relative. 

Women also face discrimination in the Saudi legal 
system because of the country’s strict interpretation of 
Shariah law. 

Recently, seven men abducted a teenage woman with 
an unrelated man from a mall in Saudi Arabia and raped 
her. In October, the seven men were sentenced to two to 
nine years in prison, but the woman was also convicted 
of breaking the law by not having a male guardian with 
her and for being alone with an unrelated man. She was 
sentenced to six months in prison and 200 lashes. 

Where is the justice in that? A victim of gang rape, she 
must face legal punishment? 

Nowhere in Islamic 
jurisprudence will you 
find such a rule. !is is 
not Islam. Prophet Mu-

hammad sa came to give more rights to women; not to take 
away their rights. !is case drew international outrage, 
resulting in the woman’s pardon by Saudi Arabia’s king. 

It is so sad to see the definition of justice so skewed in 
Saudi Arabia. I openly declare that these enemies of justice 
are not following any Islamic principles related to justice. 
Islam says that everyone is answerable for their actions to 
God only. !e right to impose religiousness has not been 
granted to anyone, especially to those who do not even 
understand the religion.

Prophet Muhammad sa came  

to give more rights to women,  

not to take away their rights.
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D M N
Printed in Dallas Morning News, February 9, 2006, in 

response to Danish cartoon controversy:

 “Cartoons Show Disregard, Newspapers Show Re-
straint”
 
Dear Editor:
 

I am a Texan Muslim and condemn the cartoon depic-
tions of our Holy Prophet, Muhammad.  People of all 

religions should feel welcome and safe to practice their 
religion in the peaceful manner for which it was intended. 
For this, I am proud and would like to applaud the respon-
sible and conscientious conduct upheld by our newspapers 
this side of the Atlantic. !e media must balance its right 
to free speech with its duty to guard the religious sensi-
tivities of all religions, and refrain from vulgarity which 
deliberately provokes others. To my Muslim brethren, I 
would hope that you too would take your responsibility 
and follow the legacy of our Prophet and return insults 
with forbearance and kindness. 
 
Bilal A. Rana
Houston, TX

A J
Printed in The Atlanta Journal-Constitution, Febru-

ary 13, 2006, in response to “Cartoon focus misses 

big picture”:

“Muhammad Cartoons: Protests offensive, as Quran 
Rejects Violence”

Dear Editor:

I write as a Muslim who came to America 15 years ago 
and received my college education here (“Cartoon focus 

misses big picture,” @issue, Feb .10).
 

!e protesters of the cartoons have taken their reac-
tion to extremes by burning flags and buildings and caus-
ing deaths. But as a civil society, America should hold itself 
to higher standards. It would be arrogance and ignorance 
to claim a right to blaspheme and offend. 

!e Qur’an rejects violent acts even in wartime, much 
less in peacetime protests. It also clearly bids Muslims not 
to blaspheme the leaders of any sect, cult, religion, etc., 
and holds all prophets of God in respect. 

Qamar Ahmad
Duluth, Georgia

B O 
Printed in Broadside Online (George Mason Univer-

sity newspaper), February 20, 2006, as an Opinion-

Editorial:

“Why Depictions of the Holy Prophet Offend Mus-
lims Around the World “
By Luqman Tahir Mahmood 

As far as depictions of the Holy Prophet Muhammad, 
peace and blessings be upon him, go, the reason that 

they are strictly forbidden in Islam is because Muhammad 
came to rid the world of idol worship and associating part-

On the Danish Caricatures...
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ners with God. We see nowadays that there are images and 
idols that are worshipped, where people limit God to some 
sort of physical sphere. 

!is troubled Muhammad that people should start 
worshipping him or his image so much that he never let 
anyone draw a picture of him. One has to also take into 
account the time period, for at that time, portraits and im-
ages were created to be worshipped. 

Of course, this does not mean that people cannot 
imagine what Muhammad looked like, because there are 
vivid verbal descriptions of Muhammad written in books 
which contain the sayings of his companions. 

How can anyone call the controversial cartoons ex-
amples of journalistic integrity when they are so far away 
from the truth? 

Muhammad is loved due to his love and sympathy for 
humanity, and this was the love and sympathy that turns 
the worst of enemies into friends. It was this love that 
conquered the hearts of the Quraysh of Mecca that he for-
gave them all despite their utter cruelty to him and their 
opposition to the religion that God revealed through him. 

In my life, I have never heard of anyone loving a 
despot. !ere are universal values which engender love in 
one’s heart, and these values are found in the God that all 
religions describe. 

When a person adopts qualities such as compassion, 
mercy and grace, these qualities then draw others nearer 
to that person. Muslims believe that Muhammad reached 
the limit of every good quality and that is why Muslims 
love and revere Muhammad so much. 

When people flout free speech, they should first take 
into mind the sensitivities of people. Muslims are not 

supposed to disrespect Jesus, Moses, Buddha, Krishna 
or the founder of any religion, because according to the 
holiest book of Islam, the Holy Qur’an, we are taught 
there has not been a place on Earth for which a messenger 
has not been sent. Due to this teaching, we believe that 
most religions’ founders were true in their claims and that 
Islam holds the verities of every revealed religion into one. 
So not only do we respect the founders of each of these 
faiths, but we love them and accept them as well. 

How, then, can anyone say that these cartoons consti-
tute free speech when the freedom is only on one side? We 
are bound to respect all other faiths and dare not utter a 
word against their religious founders while it is allowed for 
others to attack us as they please? 

Muslims can tolerate any kind of abuse against our 
own selves, but to utter a word against the person whom 
we believe to be the best of creation shatters us. Why is 
this? 

It is because we Muslims believe that Muhammad is 
the link to the One God and that without the intercession 
of Muhammad, we cannot reach the reality of God. 

What hurts me more than these cartoons is the ac-
tions of Muslims in the world as well. If they had real love 
of Muhammad, they would follow in his footsteps and do 
what he did. !ere were many who ridiculed our beloved 
Prophet, but he never responded to them. Instead he 
showed true morals such as love and compassion. 

At that time, the ridicule heaped upon Muhammad 
was forbearance and patience because those who mocked 
Muhammad one day could turn out to be his greatest lov-
ers the next. !erefore, the stand of every Muslim in the 
world should be to show the true colors of Islam by good 
character and morals; then no artist or author would ever 
raise one’s pen to insult the Founder of Islam, peace and 
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blessing be upon him. 

Understanding and tolerance between people of all 
religions can only come about through dialogue, so I call 
upon all my fellow co-religionists to form together and 
share their beliefs with one another so that the culture at 
George Mason University will forever remain free of every 
kind of intolerance and ignorance.

Y D N
Printed in Yale Daily News, February 12, 2006, in 

response to news article, “Extreme reactions worsen 

Danish cartoon dispute”:

 
“Americans’ moderate response to cartoon contro-
versy is admirable”

To the Editor:

I am an American Muslim and condemn both the car-
toon depiction of our Holy Prophet Muhammad and 

the violent response made by a minority of extremists 
among the Muslims (“Extreme reactions worsen Danish 
cartoon dispute,” 2/8). I am also proud of the responsible 
conduct upheld by our American newspapers.  !ey have 
shown that the role of the media is to inform, educate and 
create understanding among different races and religions. 
Freedom of speech must be balanced with a duty to refrain 
from vulgarity intended to provoke hatred. I hope that my 
Muslim brethren will follow the advice of the Holy Prophet 
and return insults with forbearance and forgiveness.

Sincerely,

Sohail Husain, M.D.
New Haven, CT

N L D 
Printed in New London Day (Connecticut), February 

14, 2006, in response to media coverage of Danish 

cartoon controversy:

 
Dear Editor:

I am writing as a Muslim to condemn both the cartoon 
depiction of our Prophet Muhammad and the violent 

response made by a minority of extremists among the 
Muslims. I am also proud of the responsible conduct up-
held by US newspapers. !ey have shown that the role of 
the media is to inform, educate and create understanding 
among different races and religions. Freedom of speech 
must be balanced with a duty to refrain from vulgarity in-
tended to provoke hatred. I hope that my Muslim brethren 
will follow the advice and example of the Holy Prophet and 
return insults with forbearance and forgiveness.

Sincerely,

Mahmood Qureshi, M.D.
Mansfield Center, CT

O C R 
Printed in The Orange County Register (California), 

February 15, 2006, in response to media coverage of 

the Danish cartoon controversy:

Dear Editor:

I am an American Muslim and condemn both the cartoon 
depiction of our Holy Prophet Muhammad and the 

violent response of a minority of extremists among the 
Muslims. I am proud of the responsible conduct of our U.S. 
newspapers.
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Freedom of speech must be balanced with a duty to 
refrain from vulgarity intended to provoke hatred. I hope 
that my Muslim brethren will follow the advice of the Holy 
Prophet and return insults with forbearance and forgive-
ness.

Sincerely,
Ahsan M. Khan, M.D.
Tustin Ranch, CA

T A P 
Printed in The Anchorage Press (Alaska), February 

16, 2006, as an Opinion-Editorial:

“We Need to Better Understand Islam”
 

The controversy surrounding the cartoon depiction of 
the Prophet Muhammad (peace be on him) is an eye-

opening example of our need to better understand Islam. 
It also underscores our need to be responsible in balancing 
our freedoms with the fragile sensitivities of the people of 
this great nation, and the world.

Freedom should never be taken as an excuse to exploit 
the sensitivity of others, especially in matters of faith. 
!ose images of the Prophet were insulting and forbid-
den in Islam. We believe th is might not be widely known 
outside the Muslim world. 

 
!e media is a powerful weapon. It can be used to 

build harmonious relationships, be they interfaith, inter-
national, or interracial. However, much in the same way, it 
can destroy them. I congratulate the American media tak-
ing a stand against Islamophobia - drawing a line between 
Muslims and terrorists who happen to identify themselves 
as Muslims. I’m pleased to see our local media capitalizing 
on building a stronger and better world through educa-
tion and responsible dissemination of information. I wish 

I could say the same for some of our European counter-
parts. 

 
Although we can disguise our prejudice as “freedom of 

speech,” responsible media challenges us to seek the facts 
in order to respect the sensitivities of all religions. !ese 
principles have nourished our nation to be the superpower 
it is today. We live in a multi-religious society, and as 
world citizens, it behooves us to understand and respect 
our neighbors if we seek to live with them in peace and 
harmony. 

 
We believe members of all faith-based communities 

should stand together and condemn this type of profan-
ity in our midst. No Prophet of God should be depicted in 
such an insulting manner.

 
According to Muslims, there is only one acceptable 

designation of Muhammad, peace and blessings of God 
Almighty be upon him, which comes straight from the 
Holy Qur’an, “Muhammad is not the father of any of your 
men, but he is the Messenger of Allah and the Seal of the 
Prophets...” (33:41). !is one sentence esteems him to the 
level most deserving of review and honest resolution.

 
Although he is not the physical father of any men who 

perpetuated his lineage, he is the spiritual father of well 
over a billion people. He is included among other holy 
recipients of Divine revelation and stands alone as their 
seal, attesting to the truth of all Prophets who were sent 
to various nations at various times, in accordance with the 
needs of those peoples. Muslims revere him as the best 
example of the most noble attributes ranging from kind-
ness and generosity to bravery and justice. We believe he 
brought the last and final law from God Almighty while be-
ing the threshold through which the Living God continues 
to communicate and guide. I state this so that those who 
put forth such assaults, be they in the form of misinfor-
mation campaigns or cartoon caricatures, should realize 
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who they are insulting. It is far more than a man who lived 
1,500 years ago - it is a group of 1.5 billion people who rec-
ognize and respect the Truth of all Prophets of all Faiths, 
peace be upon them all. 

 
!e well-known response of Muhammad, peace and 

blessings of God be upon him, to verbal and physical 
assaults was patience and forbearance. Despite a bitter 
13-year persecution including economic boycotts, mur-
derous plots, intrigues and cruelty against the weak and 
helpless, he remained firm on non-violent reprisals. He 
endured rejection, oppression, death threats and eventual 
migration, as did other prophets. However, once war was 
declared against his community, it was his duty as their 
leade r to protect them, and employ every moral stratagem 
to ensure victory. !is included taking up the sword in 
battles, and attacking the enemy’s caravan supply routes. 
When it was all said and done, Muhammad victoriously 
returned to Mecca, his hometown, with 10,000 soldiers, 
many of whom were eagerly awaiting their opportunity to 
avenge their previous persecutions. However, to the sur-
prise of the Meccans, Muhammad had forgiven his most 
bitter enemies and granted a general amnesty.

 
Now is the time to revisit such forgiving platforms for 

all observing these recent incidents. Now is the time for 
conference, not confrontation; dialogue instead of debate; 
for engaging rather than enraging. !e Ahmadiyya Muslim 
Community recognizes the need for understanding and is 
prepared to support efforts towards tolerance and respect. 

Again, we congratulate the American media for the 
responsible manner with which they have handled this 
hurtful incident.

Sincerely,
Sardar Anees Ahmad
Waterloo, New York

S V/S J 
B J 
Printed in Silicon Valley/San Jose Business Journal, 

February 17, 2006, in response to media coverage of 

the Danish cartoon controversy:

Dear Editor,
 

Thank you for not hurting the sensibilities of millions 
of Muslims by reprinting the offensive and provoca-

tive cartoons in your paper. !ank you for using your 
freedom of speech in a responsible manner. While we as 
Muslims are deeply hurt, we are also embarrassed by the 
foolish reaction of some ignorant Muslims who had been 
incited by their violent religious leaders or mullahs. !eir 
behavior is totally against the teachings of the Quran and 
the conduct of our beloved prophet Muhammad, peace be 
upon him.

 
Muslims around the world are burning flags, setting 

foreign embassies on fire and threatening more violence 
because they consider the printing of those cartoons 
blasphemy. !is behavior is against the very definition 
of a Muslim. A Muslim is one who is at peace with him/
herself and is at peace with all the creatures of the world. 
By definition, there should be no danger of any sort from 
a Muslim.

 
I’ll mention one example of how Prophet Muhammad 

behaved when Abdullah bin Obeye bin Sulool blasphemed 
against Muhammad during his lifetime. Muhammad’s 
companions became furious and offered to kill bin Sulool, 
but Prophet Muhammad forbade them. !en bin Sulool’s 
own son, who was a Muslim, came forward an d sought 
permission to kill his father. He thought that the prophet 
probably did not allow anyone else to kill him because he 
might be hurt. But Muhammad forbade bin Sulool’s son, 
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also.  One of his companions, Hazrat Omar came forward 
and reminded prophet Muhammad of the Quranic verse 
telling him, “O prophet of God, don’t you know that Allah 
has said that He will not forgive bin Sulool even if YOU 
seek forgiveness for him 72 times.” Prophet Muhammad 
said, “Omar, I’ll seek forgiveness for him more than 72 
times.” !is was the noble character of the founder of Is-
lam and his treatment of his enemies. He kept praying for 
his forgiveness. No violence can be attributed to him. 

 
!us, whereas on the one hand I request the free press 

to use its freedom responsibly, I also humbly urge my fel-
low Muslims to instead pray for those who hurt their sen-
sibilities and work to conduct themselves in the true spirit 
of Islam and follow in the footsteps of its great founder, 
the prince of peace and educate your communities about 
his excellent character.

Sincerely,

Saleem Qadir
San Jose, California

S F C 
Printed in the San Francisco Chronicle, February 17, 

2008, Letter to the Editor:

“ Who are !ese Muslims?”

Dear Editor:

As a Muslim, learning of the republication of the cari-
catures of Prophet Muhammad made my heart bleed. 

Presenting hurtful speech under the guise of freedom is 
shameful, but the caricatures publishers do have a point - 
who do these Muslims think they are? Since when do Mus-
lims, or any party, have the authority to compel others to 
conform to their standards? 

Did the Christians not peacefully protest the hurtful 
and ill-mannered “Piss Christ” and Ecce Homo exhibits? 
And when Christ’s honor was being maligned, where were 
these Muslims? 

Instead of observing decorum, the teddy bear and “!e 
Satanic Verses” incidents incited madness amongst these 
same Muslims. Have they forgotten Prophet Muhammad 
not only forgave, but lead the funeral prayer of Abdullah 
Ubay bin Salul, the same man who spread the cruel and 
horrid lie that Prophet Muhammad’s wife had committed 
adultery? 

Indeed, who do these Muslims think they are?

Sincerely,

By Sardar Anees Ahmad 
Waterloo, New York
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C S M 
Printed in the Christian Science Monitor, March 14, 

2008, Letter to the Editor:

“Reprinted Cartoons Represent Hypocrisy”

Dear Editor:
 

Regarding the March 10 article, “Danish Cartoons: 
One Afghan’s peaceful protest”: When I think about 

Denmark, usually the image of savory butter cookies 
comes to mind. But there is nothing sweet about Den-
mark these days. Several Danish newspapers last month 
reprinted cartoons that offensively depicted the holy 
founder of Islam, the prophet Muhammad. !e editors of 
the originating newspaper, the Jyllands-Posten, justified 
reprinting the cartoons in response to an alleged plot to 
murder one of the cartoonists by a few Muslim extremists. 
As pointed out by Hadhrat Mirza Masroor Ahmad, head of 
the Ahmadiyya Muslim Community, “what was the need 
to reprint the cartoons when the police had already appre-
hended the three people who were alleged to be plotting 
against one of the cartoonists?” 

What’s even more troubling is that the same newspa-
per in 2003 vetoed the publishing of a cartoon relating to 
Jesus Christ, with the reasoning that caricatures of Jesus 
were offensive and not funny. We wish the same decency 
and forbearance were extended in the current situation. 
Instead, twisted revenge and double standards plague the 
decision to reprint the cartoons of the prophet of Islam. 
Sadly, perhaps Shakespeare’s Marcellus was right in say-
ing, “Something is rotten in the state of Denmark.” 
 
Sohail Husain 
New Haven, Connecticut 

C P 
Printed in The Copenhagen Post, March 17, 2008, 

Letter to the Editor:

Dear Editor: 
 

Earlier this week I overheard a man ordering lunch 
whose accent reminded me of my Norwegian rela-

tives. Upon asking if he was from Norway, the man replied 
with a warm smile, “No, Denmark. But close.”  
 

While the man’s smile was a welcoming sign, it evoked 
a sense of sadness within me, as it sharply contrasted with 
the recent depiction of the Danish. For Danish newspapers 
to republish offensive caricatures of Muhammad, while 
rejecting the publication of offensive caricatures of Jesus, 
is very upsetting. By no means am I encouraging Jesus’ 
personage be maligned, rather that the Danish newspa-
pers observe the same rule in both instances. In doing so, 
they will not be bowing down to extremists, but to the 
rules of decency.  

 
When one thinks of Denmark, Hans Christen Ander-

son, an eco-friendly culture, high literacy rates, and, of 
course, Legos all come to mind. Duplicity, however, does 
not.
 
Sincerely,
 
Sardar Anees Ahmad
Waterloo, New York
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O N 
Printed in The Oshkosh Northwestern (Wisconsin), 

September 24, 2006, as an Opinion-Editorial:

“Commentary: Quran: Muslims Invite Others to 
Islam !rough Rational Dialogue, not Force” 
By Saad Ahmad

Pope Benedict XVI in his recent 
lecture reflected upon the impor-

tance of reason in understanding the 
faith. His point being that domain of 
rationality and reason extends beyond 
the limits of empirical evidence. He 
also mentioned Islam as being funda-
mentally opposed to rational thought 
and that its spread was through force. 
In this short essay I would provide an 
Islamic perspective. A full version of 
this essay may be read at http://saa-
dahmad.blogspot.com. 

Islam and rationality

!e Quran fully acknowledges the role of rationality in 
attainment of the truth. !ere are about 750 verses in the 
Quran that exhort the believers to study nature, to reflect 
and make best use of reason and to make scientific enter-
prise an integral part of a community’s life. 

Islam’s invitation to mankind is primarily on ratio-
nal grounds and not through force. Verse 2:257 quoted 
by the pope actually relies on Islam’s rationality for its 
appeal and not on force; and to his point of “later verses 
somehow changing the message,” the Qur’an emphatically 
rejects such notions and declares that no verse of Qur’an 

abrogates another verse and there are no inconsistencies 
(4:83). 

It is the duty of every Muslim to invite others to Islam 
-- but through the best of manners (16:126). !e Qur’an 
invites other religions and philosophies to a dialog and to 

bring forth their proof: (e.g. 2:112, 4:175, 
21:25, 27:65, 28:76). 

!ose who do not study Islam are 
astonished by its rapid progress. People 
were drawn towards it because of its 
rationality and reasonable basis -- not 
because of any fear. !is is a real miracle 
that has been recorded by history unlike 
the phantom miracles that other religions 
put forth. 

Islamic concept of God

In order to give credence to his faulty premise, the 
pope attributed this to the Islamic concept of God. Islam’s 
view of God is much different than Christianity. It is more 
evolved and not bound by trivial ideas like “one is three 
and three is one.” Islam is a strictly monotheistic religion 
where there is only one God who is unique. 

Islam does not put forth an idea that the only way to 
know God is by believing in some mortal as a part of the 
godhead; or that god was dead for three days; or that god 
is so powerless that he had to kill his only begotten son 
to forgive the sins of mankind. Islam totally rejects a god 
that would kill an innocent in order to absolve others of 
their crimes and sins. 

!e God of Islam is not limited by human imagination, 
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but the ability to recognize Him has been imprinted on 
the human psyche. He can be recognized through His at-
tributes, but at that same time His attributes do not have 
a limit. Some of His attributes can be metaphorically com-
pared to human attributes, and some of His attributes can 
be seen in His creation in a limited capacity. So the being 
of God is hidden to those who are not willing to find Him, 
but those who strive would find God everywhere. 

Conclusion

It is Christianity and especially the Church that has 
traditionally opposed rationality and reason. !e vari-
ous episodes of Galileo and Newton are well known. !e 
“rational” tradition of “witch hunts” is an integral part of 
the Catholic history. Trinity, original sin, resurrection, and 
rapture all have been challenged by the secular scholars on 
rational grounds. Today’s catholic beliefs are more like the 
pagan beliefs of that era and far removed from the true 
and pure teachings of Jesus Christ (peace be upon him). 

Islam, on the other hand, is well-founded in human 
psyche. It is a strictly monotheistic religion with evolved 
concepts of God, revelation, afterlife, and prophethood. 
Islam’s strength is its reasonableness, and it does not need 
force for its progress. 

I hope that the pope takes time to understand Islam 
and actually read the Qur’an before quoting it. Today the 
Islamic and Christian civilizations are facing each other 
in the most unfriendly confrontation ever witnessed in 
the history. Inter-faith dialogues evolve through mutual 
understanding and not by maligning the other religion -- 
even if it is done in the guise of “I quote I quote.” 

A J 
Printed in The Atlanta Journal-Constitution, Sep-

tember 20, 2006, in response to the Pope’s remarks:

“Apology Opens Door to Peaceful Resolution”

Dear Editor:

I am a Muslim who has lived in Atlanta for more than 
nine years. I strongly condemn the taking of innocent 

life and the burning of effigies of the reverend Christian 
leader Pope Benedict XVI (“Muslims unsoothed by pope’s 
apology,” News, Sept. 19).

We should respect the beliefs of others and resolve 
our differences peacefully. Hate begets hate. Now that the 
pope has apologized, we should move on.

Sincerely,

Qamar Ahmad
Duluth, Georgia
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A P B 
XVI’ R 
C I
Official response by Majlis Sultan-ul-Qalam, USA
October, 2006

On September 12, 2006, His Holiness Pope Benedict XVI 
addressed a gathering at the University of Regensberg, 
Germany on the subject of faith and reason.  What was 
slated to be a routine discourse on his University memo-
ries unfortunately became a presumptuous critique of 
Islam.

!e Pope began the lecture by citing a rendition of a 
Fourteenth Century dialogue that may have taken place 
between “the erudite Byzantine emperor Manuel II Paleo-
logus and an educated Persian on the subject of Christian-
ity and Islam, and the truth of both.” 1  He then quoted a 
“marginal” portion of the dialogue in which the Emperor 
“brusque[ly]” states: “Show me just what Mohammed 
brought that was new, and there you will find things only 
evil and inhuman, such as his command to spread by the 
sword the faith he preached . . . Whoever would lead some-
one to faith needs the ability to speak well and to reason 
properly, without violence and threats . . .” 2  Noting that 
the Emperor’s comments “serve[d] as the starting-point 
for [his] reflection” on the subject, the Pope observed: “!e 
decisive statement in th[e] [Emperor’s] argument against 
violent conversion is this: not to act in accordance with 
reason is contrary to God’s nature . . .” 3   He then quoted 
the dialogue’s editor, Professor !eodore Khoury, to add: 
“But for Muslim teaching, God is absolutely transcendent. 
His will is not bound up with any of our categories, even 
that of rationality.” 4 

While graciously apologizing for offending the sensibilities 
of Muslims with these remarks, the Pope did not retract 
them. 5   Instead, the Vatican Secretary of State issued a 
statement regretting that the Islamic world had misin-
terpreted what the Pope said. 6   Without surmising as to 
what the Pope intended to say, this much is undeniable 
from what he actually said -- the Pope relied squarely on 
Emperor Paleologus’s twin accusations, namely that the 
Prophet of Islam, Muhammad, spread his message by vio-
lence and inhumanity, and that the God of Islam, and by 
inference Muslims themselves, are irrational.  It is to these 
accusations to which we now turn. 

Rebuttal to the First Accusation

No verse in the Qur’an permits the killing innocent of peo-
ple on account of their different beliefs. On the contrary, 
the Qur’an states unequivocally: “!ere is no compulsion 
in religion (Holy Qur’an; 2:257). Regarding this verse, the 
Pope commented: “According to the experts, this is one of 
the suras [chapters] of the early period, when Mohammed 
was still powerless and under threat.” 7  

As an initial matter, the verse was actually revealed in 
Medina when the Prophet of Islam was chief of the city.   

More substantively, the verse is a strong reminder that 
force was not something God condoned in Islam.  Stand-
ing alone, the verse is but a command that, though clear, 
is nonetheless unproven.  When placed in the context of 
the preceding and subsequent verses, however, the verse 
becomes part of a larger rational argument against com-
pulsion.  In the preceding verse, we read:

Allah, there is no god save Him, the Living, the Self-Subsisting 
and All-Sustaining.  Slumber seizes Him not, nor sleep.  To 
Him belongs whatsoever is in the heavens and whatsoever is in 
the earth.  Who is he that dare intercede with Him save by His 
permission?  He knows what is before them and what is behind 
them; and they encompass nothing of His knowledge except 
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what He pleases.  His knowledge extends over the heavens and 
the earth; and the care of them wearies Him not; and He is the 
High, the Great.       

Arab scholars label this verse as Ayat al-Kursiy meaning 
“the verse of divine power.” Here, the only entity worthy 
of granting protection to man is God Himself.  Man’s 
knowledge is limited, incomplete, and ineffective as op-
posed to the endless, full, and powerful knowledge of God.  
!e verse suggests the folly of human presumption and 
the need for a constant reminder of God’s absolute and 
exclusive capacity to judge man.  

Immediately following the verse in question, we read the 
following:

Surely, the right way has become distinct from error: so whom-
soever refuses to be led by those who transgress, and believes 
in Allah, has surely grasped a strong handle which knows no 
breaking.  And Allah is All-Hearing, All-Knowing.

Here, a clear distinction is drawn between those who 
believe, namely the Muslims, and those who transgress, 
namely the Pagan Arabs of the time.  Anticipating the 
possible use of force on the part of Muslims against non-
Muslim Arabs, the verse makes it plain that God bestows 
on the Muslims sublime guidance, and that such guidance 
should not be regarded as humanly concocted or of human 
creation.  !us, the believers should not compel another 
to their belief system, for they have earned no such right; 
that is, they should not presume to have a power only Di-
vine in scope.  Moreover, truth is distinct from falsehood, 
so the believers need not push the issue through force; 
such would be an absurd and illogical response.         

Recurrently, at numerous instances the Qur’an emphati-
cally condemns the use of force against disbelievers.  We 
read: “And if thy Lord had enforced His will, surely, all 
who are on the earth would have believed together. Wilt 

thou, then, force men to become believers?” (Holy Qur’an; 
10:100).  Again: “!is is the truth from your Lord; let him 
who will, believe, and let him who will, disbelieve.” (Holy 
Qur’an; 18:30).  And again: “Remind them, you are an 
admonisher. You have no authority to compel them (Holy 
Qur’an; 88:22-23). In contrast to force, the Qur’an encour-
ages believers to invite others to faith through persuasive 
arguments and dialogues: “Invite to the path of your Lord 
with wisdom and comely admonishment and argue with 
them in the best manner.” (Holy Qur’an; 16:126).  How 
could the Prophet of Islam possibly have condoned behav-
ior directly contrary to what he claimed God revealed to 
him?

In fact, not a single historical incident can be cited for the 
contention that Prophet Muhammad sa spread Islam by the 
sword.  On the contrary, his message of love and compas-
sion for his fellow human beings won them over to his 
message. Prophet Muhammad sa loathed war and destruc-
tion. 9  For thirteen years, he and his followers patiently 
endured bitter persecution in his home city of Mecca 
solely because they professed belief in One God.10   Upon 
migration to Medina, the Meccans continued their offen-
sive; this time, Prophet Muhammad sa defended himself 
and the Muslims. 11   Yet, despite gaining victory in battle, 
he persuaded the Meccans to enter into a treaty of peace. 

12  During this time of relative peace, Islam grew to such an 
extent that within two years, when the Meccans breached 
the treaty, Prophet Muhammad sa entered Mecca with 
10,000 newly joined followers. 13  Seeing the large army, 
the Meccans surrendered. 14  !is event’s key significance 
lies in the indisputable fact that no blood was shed nor any 
vengeance wrought. 15  !ere was no coercion. !e Prophet 
forgave the Meccans.  Indeed, they were free to believe as 
they wished with full security. Such love and compassion 
shown by Prophet Muhammad sa, even for his enemies, 
transformed them into lovers of One God.
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Rebuttal to the Second Accusation

By quoting Dr. Khoury’s remarks declaring that, in Islam, 
God’s will “is not bound up with any of our categories, 
even that of rationality,” the Pope demonstrates a serious 
misreading of Islamic teaching. For if Dr. Khoury were 
correct in stating that God, in Islam, is not “bound up 
with any of our categories,” why do Muslims believe that 
God has nearly a hundred attributes (siffaat) that believers 
should try adopting? Such attributes, which in the Qur’an, 
are repeatedly attributed to God by God Himself, include 
those mentioned in its opening chapter, sura Al-Fatiha, 
which is recited over 30 billion times during daily prayer 
by Muslims around the world:

In the Name of Allah, Most Gracious Ever Merciful.
All Praise belongs to Allah, Lord of all the worlds,
!e Gracious, the Merciful
Master of Judgment Day
!ee alone do we worship and thee alone do we implore for 
help.
(1:1-5)

!e phrases italicized above denote only four of the 100+ 
attributes God uses in the Qur’an to describe Himself, 
and which, according to Muslims, are characteristics that 
they, too, should either strive to adopt or be mindful of 
as much as possible. !us, Muslims in positions of leader-
ship should reflect on God’s attribute of Rabbul Aal’ameen 
(Lord of all the worlds) and realize that God alone de-
serves ultimate praise as a supreme leader and that they 
should be humble in their dealings with those under their 
leadership. Similarly, Muslims strive to be Rahman (gra-
cious) and Raheem (merciful), and remind themselves that 
their own actions will be judged in the Hereafter by God, 
who is Maliki-Yaumi Din (Master of Judgment Day). !us, 
contrary to Dr. Khoury’s remarks, there are many “catego-
ries” that God is “bound up” in, and these categories are 
assigned in the Qur’an by God Himself.

Returning to the subject of the God of Islam being ratio-
nal, then, let us turn to one of God’s oft-repeated attri-
butes in the Qur’an, which is first famously declared in the 
second verse of sura Al-Baqarah (Chapter 2) of the Qur’an, 
where God introduces His Nature to the believers with 
a simple verse: “I am Allah, the All-Knowing.” !is verse 
alone stands in stark contradiction to the assertion that 
the God of Islam is not rational: the very nature of God 
is that of omniscience and all-encompassing knowledge. 
By extension, Muslims are taught that God’s creation, the 
Universe, is also the product of a beautiful logic and preci-
sion, as God Himself challenges to believers:

No incongruity canst thou see in the creation of the Gracious 
God. !en look again: Seest thou any flaw? Aye, look again, 
and yet again, thy sight will only return to thee confused and 
fatigued. (67:4-5).

Again, in chapter 30, Allah declares:

Do they not reflect in their own minds? Allah has not created 
the heavens and the earth and all that is in between the two 
but in accordance with the requirements of wisdom and for a 
fixed term. (30:9).

Indeed, Islam provides a rational basis for understanding 
the world around us. As discussed earlier, Islam ensures 
complete freedom of conscience. Members of all faiths are 
free to believe as they wish and to preach their faith freely 
to others. In addition, the Qur’an states that there can be 
no contradiction between the work of God (i.e., nature) 
and His word. Almost 1/8 of the Qur’an (i.e., 750 verses) 
exhort the reader to study and learn from nature:

In the creation of the heavens and the earth and in the alter-
nation of the night and day there are indeed Signs for men of 
understanding. (3:191).
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And He has pressed into service for you the night and the day, 
and the sun and the moon; and the stars too have been pressed 
into service by His command. Surely, in that are Signs for a 
people who make use of their reason. (16:13).

!ese verses helped galvanize the great Muslim scientists, 
in what is now called the “golden age of Arab science”, to 
render remarkable and unprecedented contributions to 
civilization. As noted by Falagas and colleagues in August 
2006, “!e biomedical sciences of the Arabic-Islamic world 
underwent remarkable development during the Eighth to 
!irteenth Centuries C.E., a flowering of knowledge and 
intellect that later spread throughout Europe and greatly 
influenced both medical practice and education.” 16 

A distinctive feature of Islam that supports its rational 
ideology is the proclamation of the Qur’an that Muham-
mad is a universal Prophet of God sent with a universal 
message (Holy Qur’an; 34:29). He came 1400 years ago, at 
a time when humankind, hereto fragmented by land and 
sea, began to develop closer communication and interac-
tion. !e Qur’an states that prophets or messengers of 
God were sent to all nations before the advent of Islam, 
yet now a single message (i.e., Islam) was required to unify 
man under the banner of the same One God. !e belief 
in the acceptance of previously revealed faiths and the 
universality of its own message provide a strong indication 
of Islam’s rational basis.

!e irrational behavior of ill-guided religious leaders 
-- of whatever profession of faith -- should not tarnish a 
religion’s pure and rational message.  Notable examples 
of irrational behavior include the infamous witch trials 
that have marked medieval Christianity.  Further, was it 
not the Papacy that placed Galileo under house arrest and 
forced him to recant his rational scientific observation 
that the earth orbited the sun, as opposed to the domi-
nant view held by the Church? 17   !e great Renaissance 
physicist Sir Isaac Newton was made to leave his faculty 

position at Trinity College because he refused to accept 
the Trinity and instead believed in One God. 18   Today the 
world is again immersed in irrational behavior, evidenced 
by the statements by fundamentalist clerics of all faiths 
who incite to violence and division. 

Islam, as explained repeatedly in the Qur’an and as exem-
plified in the life of early Muslims, stands proudly on ratio-
nal footing, and the majority of the Muslims of the world, 
who follow the peaceful teachings of Islam, categorically 
reject the violence perpetrated not only by extremists of 
other religions or creeds, but militant “Islamic” groups 
that have twisted the beautiful teachings of Islam to their 
own selfish ends. 

We support the Pope’s correctly stated observation that 
the wise do not need power, force, and weapons.  For 
example, the Nineteenth Century Muslim scholar and 
founder of the Ahmadiyya Muslim Community, Hazrat 
Mirza Ghulam Ahmad as, wrote: 

“!e religion that can easily establish its truth and supe-
riority by sound intellectual arguments, heavenly signs 
or other reliable testimony, does not need the sword to 
threaten men and force a confession of its truth from 
them.” 19  

We wish that world powers today that wage brutal wars 
would also adhere to these principles. Again going back in 
history, were those principles of reason and non-violence 
shown by the perpetrators of the Spanish Inquisition?  
Endorsed by the Catholic Church, over several decades, 
thousands of non-Christians -- mostly Muslims and Jews 
-- were brutally tortured, killed, or exiled from Spain if 
they did not accept Jesus as God. 20   Another example of 
that which stains a large part of our recent past is the sys-
tematic entrapment and sale of Africans into an American 
and European slave trade.  In America, justification for 
enslaving innocent Africans came from verses of the Bible 
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in which the Africans were said to have descended from 
a tribe of the outcast son of the prophet Noah. 21  Armed 
with the Bible, they overpowered generations of Africans 
and subjugated them to the worst form of inhumanity. 
According to the Qur’an, Jesus and Noah, peace be upon 
them both, were beloved messengers of God.  Neither 
preached lifting the sword to win over their message or 
enslavement for any reason.  !ey taught their respective 
communities the essential message of God given in the 
Qur’an: “!ere is no compulsion in religion.”

A few Muslim extremists responded irrationally to the 
Pope’s comments by burning effigies of the Pope or, worse 
still, destroying Churches in apparent retribution. In so 
doing, they grossly disobeyed the teachings from the 
Qur’an, which emphasize the defense of one’s home and of 
all houses of worship:

Permission to take up arms is given to those against whom war 
is made, because they have been wronged and Allah, indeed, 
has power to help them  !ose who have been driven out from 
their homes unjustly, only because they said, ‘Our Lord is 
Allah.’ And if Allah had not repelled some people by means of 
others, cloisters and churches and synagogues and mosques, 
wherein the name of Allah is oft remembered, would surely 
have been destroyed. And Allah will, surely, help him who 
helps Him. Allah is, indeed, Powerful, Mighty.” (Holy Qur’an; 
22:40-41).

 Just as Christian perpetrators of terror during the Span-
ish Inquisition or African slavery are not to be confused 
with Jesus, these few Muslims do not represent the Proph-
et or the religion of Islam in their actions. !e comments 
of non-Muslim scholars illustrate in actuality the peaceful, 
rational, and magnanimous character of Prophet Muham-
mad sa and the peaceful nature of Islam:

Dr. DW Leitz writes: 

“All these arguments, advanced to prove that the purpose 
of jihad was to spread Islam by force, are contradicted by 
the Qur’an. !e Qur’an says that the purpose of jihad is 
to protect mosques, churches, synagogues, and cloisters 
[22:41].” 22 

Sir George Bernard Shaw writes: 

“I have always held the religion of Muhammad in high 
estimation because of its wonderful vitality. It is the only 
religion which appears to me to possess that assimilat-
ing capacity to the changing phase of existence which can 
make itself appeal to every age. I have studied him - the 
wonderful man - and in my opinion far from being an anti-
Christ, he must be called the Savior of Humanity.” 23  

De Lacy O’Leary writes:

“History makes it clear, however, that the legend of fanati-
cal Muslims sweeping through the world and forcing Islam 
at the point of sword upon conquered races is one of the 
most fantastically absurd myths that historians have ever 
repeated.” 24 

Edward Montet writes: 

“Islam is a religion that is essentially rationalistic in the 
widest sense of this term considered etymologically and 
historically....the teachings of the Prophet, the Qur’an 
has invariably kept its place as the fundamental starting 
point, and the dogma of unity of God has always been 
proclaimed therein with a grandeur a majesty, an invari-
able purity and with a note of sure conviction, which it is 
hard to find surpassed outside the pale of Islam....A creed 
so precise, so stripped of all theological complexities and 
consequently so accessible to the ordinary understanding 
might be expected to possess and does indeed possess a 
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marvelous power of winning its way into the consciences 
of men.” 25 

Mahatma Gandhi writes:

“I wanted to know the best of the life of one who holds 
today an undisputed sway over the hearts of millions of 
mankind.... I became more than ever convinced that it was 
not the sword that won a place for Islam in those days in 
the scheme of life. It was the rigid simplicity, the utter 
self-effacement of the Prophet the scrupulous regard for 
pledges, his intense devotion to his friends and followers, 
his intrepidity, his fearlessness, his absolute trust in God 
and in his own mission. !ese and not the sword carried 
everything before them and surmounted every obstacle. 
When I closed the second volume (of the Prophet’s biogra-
phy), I was sorry there was not more for me to read of that 
great life.” 26 

Conclusion

Evidently, Emperor Paleologus’s twin accusations against 
Islam are without basis.  Even a cursory review of Quranic 
authority and Islamic history reveals that Islam categori-
cally opposes compulsion in matters of faith.  As attested 
to by several non-Muslim scholars, the Prophet of Islam 
was an incomparable humanitarian who preached against 
violence.  Moreover, Islam imbibes rationality, particularly 
with respect to understanding God.  !e Pope’s regret-
table reliance on the Emperor’s remarks demonstrates his 
fundamental lack of knowledge of Islam.  By educating 
himself further on the true tenets of Islam, the Pope can 
better educate his millions of followers.  Indeed, with fur-
ther education lies the prospect for meaningful dialogue 
between Muslims and Christians on matters of faith and 
reason.  
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Ten tips for effective writing 

(1)  Know your audience. Avoid using “pious jargon” that alienates non-Muslims. 

(2) Avoid explaining your writing. Avoid telling the editor what your piece means. Just write. 

(3) Don’t vent. If boldness is necessary, be professional and prepare a well-crafted argument 
that directly addresses the thesis of the article to which you’re responding to. 

(4) Be mindful of your word choice.  Avoid using words that have unintended polemical effects 
(e.g., “Islamists,” “Fundamentalists,” etc.). 

(5)  Avoid the temptation to add extra arguments. A well-developed point is more important and 
more compelling than several weak points. Short is usually better. 

(6) Don’t offend the editor. Don’t level ad hominem attacks against an author.  

(7) Write with a break in between. Return refreshed. What appeared to be strong writing during 
one’s first attempt might actually be poor writing after a second read. 

(8) Use resources. Have someone edit your work. When having trouble, consult a dictionary or 
thesaurus.

(9) Check spelling and grammar.   !e mechanics of writing are just as important as the sub-
stance.  

(10) Strive to improve.  Never make the same mistake twice.

(From Majlis Sultan-ul-Qalam, USA, www.mkausa.org/msq)
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!e Essentials for Effective Jihad by the Pen

Ten essential qualities for "#$%& '#(  Q%(%)

(1) !e writer must have  a command on the Arabic language.

(2) !e writer must have an in-depth study of religion.

(3) !e writer must be well-versed with secular knowledge such as in the science, astronomy, 
and medicine.

(4) !e writer must have committed to memory the passage of the Bible that relate to prophe-
cies.  

(5) !e writer must possess a high level of taqwa (righteousness) and understand the existence 
of spiritual occurrences.

(6) !e writer must have a command in the field of history.

(7) !e writer must possess a deep understanding of logic, both inductive and deductive.

(8) !e writer must possess a large number of books.

(9) !e writer must have ample time to dedicate to these matters.

(10) !e writer must have a miraculous ability to have his prayers accepted.

(From the Promised Messiah as, Al Balagh, pp. 370-375).
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Ahmadiyya. Of or pertaining to Ahmadiyyat (an Ahmadi = 
follower of Ahmadiyyat)

Al Jihad Al Kabir.  !e struggle for knowledge.  

Ansar.  An Ahmadiyya auxiliary organization of men over 40 
years of age.  !e word “Ansar” means “helpers of Allah.”

Ba’ait. A formal rite of initiation and allegiance into the fold 
of Ahmadiyyat.

Hadhrat/Huzoor. ‘your honor’ or ‘the honored one’

Hafiz. One who commits Quranic text to memory. (plural = 
huffaz)

Holy Qur’an. !e most authoritative and sacred text of 
Muslims.

Ijtema. A gathering.

Jama’at.  An Ahmadiyya organization.

Jihad.  To strive or struggle.  

Khalifa.  A successor of the prophet of God. (plural = 
khulafa).

Khalifatul Masih. Khalifa of the Messiah; for our context, 
the successor of the Promised Messiahas

Khilafat. !e institution of successorship in Islam.

Khuddam.  An Ahmadiyya auxiliary organization of men 
between 15-40 years of age.  !e word “Khuddam” means 
“servants of Allah.”

Majlis.  A ‘body of people’ or a ‘group’

Masih e Mauood. ‘!e Promised Messiah’

Majlis Sultan-ul-Qalam.  A team of Ahmadi Muslim 
writers.  !e term literally means, “Committee of ‘the 
King of the Pen.”’

Musleh e Mauood. ‘!e Promised Reformer’.  A name 
given to Khalifatul Masih II ra.

Promised Messiah. Hadhrat Mirza Ghulam Ahmadas of 
Qadian (b.1835, d.1908) whose advent was foretold by 
the Prophet Muhammad sa.

Sahibzada. ‘respected son’

Salat. !e ritualistic form of worship in Islam

Sultan-ul-Qalam. “!e King of the Pen.”  A title given 
to to Hadhrat Mirza Ghulam Ahmadas of Qadian (b.1835, 
d.1908) 

aba ‘ayyada hullah ta’ala binasrihil aziz’: ‘may   

 Allah strengthen him with His mighty help’

as ‘alaihis salaam’:  ‘peace be upon him’

ra ‘radhi allahu ‘anhu’ (or ‘anha’): ‘may Allah be   

 pleased with him (or her)’

rh ‘rahimullahu ta’ala’: ‘may Allah shower His   

 Mercy on him/her’

sa ‘salla’illahu alaihi wa sallam’: ‘may the peace and  
 blessings of Allah be upon him’

Guide to Abbreviations

for Arabic Salutations

GLOSSARY
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